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	TraditionalChinesephilosophysproutedfromthereligiousthoughtoftheYinorZhouDynasty,andreacheditsfirstpeakintheWarringStates(ZhanGuo)periodofancientChina.Itisconsideredtobethecontentiousperiodofahundredschoolsofthought.DaoismandConfucianismdevelopedduringthistimeofintensewarfare.Wecouldsaythatscholarshipwasdevelopingfromastateofchaostorefinement.Sincethen,ChinesephilosophyhasundergoneseveralmajorchangesintheWei,Jin,Tang,Song,MingandQingDynasties, blending Confucianism, Buddhism, and Daoism, evolving intomanydiverseschoolsofthoughtsuchasSongandMingNeo-Confucianism,especiallyZhuXi’sandWangYangming’sinterpretations.TheirinfluencehasradiatedthroughoutEastAsiaandtheworld.
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Westernphilosophyhasalwaysattachedimportanceoflookingathumansandnatureastwosegments,focusingonspeculation,analysis,logicaldeduction,andexploringtheobjectiveworld.Incontrast,Chinesephilosophypaysmoreattentiontotheharmonyofnatureandman,learningthatisbothsound in theoryand practice, ecological protection, and ethical practices.Chinese philosophy seeks spiritual development or transcendence in worldlylife,associatedwithsocialrealityandthepracticeofinterpersonalethics.AsXunQing(荀卿)said,theancientswhoaregoodtalkersmustbeconservativeinthepresent,andthegoodtalkersmustbeconscientious(善言古者必有節於今善言天者必有征於人).Tolearnfromthepastistoguidetoday’sbehaviorandtoshowconcernforthepresent.Tofollowthecourseofnatureinsomesenseisthebestthinghumanscando.Atthislevel,Chinesephilosophyshowsastrongrealisticconcern.

	This special issue focuses on how contemporary philosophicalresearchers apply traditional Chinese philosophical wisdom, and how theycontribute their views in the realms of morality and ethics, social order,political practice, natural harmony, cognitive technology, environmentalecology, and artistic creation. All the articles use an historical approach todistilawayoflifeandmorality.

	Let’sliftthecurtainonthespecialissuewithapaperbyDongXuetal.entitled“TheConfucianConceptof“Governance”andItsContemporaryValue”.InChina,Confucianismformorethantwothousandyearshasbeentheculturalcoreandpoliticalfoundationofimperialautocracy.Theauthorexpoundstheorigin,connotation,andcontemporaryvalueofConfucianisminterms of nature, people-orientation, sovereign-orientation. The interpretationofConfucianismprovidesimportanttheoreticalguidanceforcurrentpoliticalpractice.

	“Harmony”isakeyconceptinChinesephilosophy,whichisthethemeofthesecondarticlebyFuxingRen,entitled“ConfucianHarmonyandTheIdeaofSustainableDevelopmentinModernSociety”.TheauthorelaboratesthetheoreticalconnotationofConfucianideathat“Harmonyisvalued”.Hepointsoutthatthisideahasexperiencedtheevolutionofsocialpracticefrom“harmonyamonghumanbeings”to“harmonyinpoliticalorder”.Ithasalsoundergonethetransformationofecologicalorderfrom“manisanintegralpartofnature”to“harmonybetweenmanandnature”andtheexpansionofeconomicpurposefrom“continuousreproduction”to“sustainable

	 

	
development”.Finally,heproposesthattheConfucianideathat“Harmonyisvalued”hasvalueforthesustainabledevelopmentofmodernsociety.

	Thethirdarticleisentitled“InsightsfromZhuxi’sPhilosophyofEducationforModernEducation”,co-authoredbyHanqiaoTangandLeiShen.Thisarticlestartswiththephilosophicalthinkingof“thenatureofdestiny”(天命之性)and“thenatureoftemperament”(氣質之性).ItanalysestheeducationalphilosophyofZhuXi,amasterofNeo-Confucianism,andmakesin-depthdiscussionofZhuXi’s“step-by-stepprogress,familiarityandcontemplation”,“self-observation,focusingonthestudent’sstrength”andamethodofreadingtobuildabridgetoimprovemoderneducation,andprovideinnovativeideasforthedevelopmentofcontemporaryeducationaltheoryandtheimprovementofinstructionandstudentlearning.

	Thefourtharticleinthisspecialissuefocusesonthecultureoffilialpiety, which is one of the core values of Chinese culture. The article is co-authored by Hua Li and Gengxuan Wu and is entitled “Implications ofChina’sFilialPietyCultureforItsContemporaryElderlyCare”.Atpresent,Chinaisfacinganincreasinglyageingpopulationandtheconcernsassociatedwithhowtoproperlycareforthenation’selderly.Theauthorhasmadeanoverallreviewtothehistoryoffilialpietyandsummarizedfilialcultureintwoimportantmanifestations,oneissupportandtheotherrespect.Tosolvetheelderlyandagingproblemsinthecontemporarysociety,thekeyisnotonlyprovidingmaterialsupportfortheagedwithinfamiliesandinsociety,butalsocaringfortheirspiritualneedsandmentalhealth.

	ThefiftharticlebyJirongYangandHalSwindallentitled“StudyonTheInfluenceofTheThoughtofJixiaAcademyonTheConstructionofPre-QinSocialOrder”explicatesthegeneralsituationoftheJixiaAcademy,theideological connotation of the Jixia School, the characteristics of the socialorderinthepre-Qinperiod,anditsconstructionarediscussedinmultipledimensions. It provides an important reference to the deep excavation andwidespreaddisseminationofitsculturalconnotation.

	ThesixthpaperiswrittenbyJoaquínLópez-MúgicainSpanishentitled“La Contemporaneidad Transcultural De La Pintura De Juan Baños EnChina”.ThepurposeofthisarticleistoexploreinthecontextofShanghaitheway in which the differences and similarities between Chinese and Spanishculturesarerevealed,defined,andquestionedthroughthepictorialcanvasesofJuanAntonioBaños.ThemeregestureofBaños´artworkinattempting

	 

	
totranslatethetracesofShanghaibymeansofaworldofdislocationsandcitations incites a heterogeneous symphony of varied spaces and timesthatamplifythepossibilitiesofartisticknowledgebetweenEastandWest.Drawingfromtheanalysisofapostcolonialframeworkthatstretchesfrombaroquehyperrealismtoretro-futuristepistemologiesofthecity,rightupto a kitsch pop art, the article claims that this translatable cultural itinerarydisplaces the ways of understanding contemporary art in China towards apost-paradigmaticperiod.

	TheseventhpapercomesfromKienThiPhamandXuanDungBuientitled “ Nguyen Trai of benevolence and righteousness are necessary forVietnamesetoday”.NguyenTrailivedinthe15thcentury,whoseideashavebecomeanimportantexampleofVietnameseethics,culture,soul,andwisdom.ThepaperstudiesNguyenTrai’sphilosophytohelpdevelopaprosperousandhappycountryusingthenation’straditionalculturalvalues.ThearticleusesthemethodologyofdialecticalmaterialismasageneralprincipleandaspecifichistoricalprincipletoevaluateNguyenTrai’stheoryofbenevolenceandrighteousness in terms of compassion, justice, and management, associatedwiththeinterestsofthepeople,thecommunity,andsociety.ThearticlealsousesanalyticalandsynthesismethodstohighlightthecontentofbenevolenceandrighteousnessintheculturaltraditionoftheVietnamesenationtoday.

	LizhiXing’sarticle“AchievingPerfectionwithTheBuddhistFaith:AProbeintoTheMatter-of-FactAttitudeinResearchonReligiousFuneraryDocumentsinChina”,intheformofabookreview,analysestheresearchmethodology in the book “Research on Religious Funerary Documents inChina”.Thefirstpointtomentionisthattheauthorseekstruthbycriticizingandchallengingtheviewsofsomedistinguishedscholars.Further,wecanseethattheauthorarguesrigorouslytoscreenoutanddistinguishmisinformationinarchaeology.Mostimportantly,thepaperoffersathoroughanalysisofthehistoricalmaterialsfromanobjectivepointofviewstandingonthebackgroundofthecurrenttimes.

	The last paper contributed by Zhaoli Shi and Tao Kang is entitled“TheEducationalPhilosophyof‘Learning-OrientedTeaching’intheAnalectsand its insights for contemporary times.” This paper focuses on “learning-orientedteaching”intheAnalectsofConfucius,contrarytothepresenttrend that focuses on a “teaching-oriented” pedagogue, offering enlighteningmethodologyforcontemporaryeducation.Onthebasisofintroductiontotheprominenceof“learning-orientedteaching”intheAnalects,theauthordeeply

	 

	
analysesthenotioninConfucius’educationalsystemandthereasonforitsformation.Finally,theauthorproposesthatmoderneducationalpedagogueshould pay close attention to a learning-oriented approach instead of theteaching-oriented approach asConfucius did topromote educationalreform.

	Through the abovementioned nine articles, we have explored theapplicationofChinesephilosophyinmoderntimestoacertainextent.However,thisacademicprojectonlytouchesthetipoftheicebergofChinesephilosophy,forChinesephilosophyisextensiveandprofoundwithrichcontent.ThesearticlesshowthestateoftheartoffundedresearchinChinatoday. In this special issue, the authors express their arguments modestlyandcautiously,openinganoccasionforcontinueddebatefromvariousperspectives,whilstcontributingtotheacademyandtheworld.

	Thisishowitisconstituted,whichisoneoftheDossierspublishedbyTrans/Form/Ação.Inrecentyears,wehavebeencelebratingaseriesofpartnershipsforthepublicationofthematicissuesliketheonewepresenthere.Asanexample,inagreementwiththeCenterforPhilosophy,PoliticsandCulture,basedattheUniversityofÉvora,Portugal,wepublishedthe“DossierPhilosophyofTechniqueandTechnology”.InpartnershipwiththeFederalUniversityofBahia(UFBA),wepublishedthe“DossierErnestSosa”,withanarticlebythehonoreehimself.Mostofthearticlesinthesedossierswerepublishedbyforeignresearchers,withoutdisregardingtheparticipationofBraziliansintheissues.In2021,aseriesofbooksbygraduatesandmembersofthePPGFilwerealsopublishedinpartnershipwiththeGraduatePrograminPhilosophyatUNESP,evaluatedthroughanInternalPublicNotice.

	Wearealsoorganizing,inpartnershipwiththeGraduatePrograminPhilosophyattheUniversityofSãoJoãoDel-Rey,aDossieronBrazilianauthorial philosophy. Around twenty recognized national researchers wereinvitedtowriteinthefirstpersonontopicsoftheirresearch.Weseek,withsuch an activity, to contribute to the construction and strengthening of anationalphilosophy,tryingtoincludethemeaningofthistermorpractice.TheDossierinquestioncontains,initsschedule,thepublicationofpre-prints, an innovative experience in the journal and in the humanities areawiththeobjectiveofconsideringthegoodpracticesestablishedbytheOpenScienceprogram.

	 

	
In all partnerships, we explicitly commit to the quality of the texts,respectingthejournal’sevaluationcriteria,inadouble-blindpeerreviewcharacter,evenforinvitedauthors.

	AsAlves(2021,p.12)recalls:“Followingthejournal’scustom,weseektoconsiderallmethodologies,aswellasthedifferentareasofresearchinphilosophyandalsoareasofphilosophicalinterest.”In2019,toillustratethispoint,wehadalreadypublishedaspecialeditionofthemagazineexclusivelyonthethinkingofauthorsfromtheNorthernHemisphere.Itshouldbenoted,however,thatworksfromthishemispherearecommonandpredominantinphilosophy,especiallyinWesternphilosophyofGreekorigin.Wearetryingtoturnourgazeandalsoofferopportunitytospecializedresearchthatdoesnot have so much exposure and publication facility, democratizing access,production and the socialization of knowledge. This issue and the one onauthorialphilosophyareproofofthat.

	Inadditiontothegeographicdistributionofpublications,themagazinehasalsobeenpromotingotheractions,withtotheobjectiveofreducinginequalitiesandofferingopportunitiestoall.Wereconfigured,forexample,theExecutiveCommittee,whoserepresentationisnowdividedequallybetweentheresearchareasoftheDepartmentofPhilosophyandtheGraduatePrograminPhilosophyatUNESP,towhichthejournalislinked,aswellasseekingamoreequitablegenderdivisionandexternalrepresentation.Thecommitteeismainlyresponsibleforadministrativeandpolicyissuesforthejournal.

	WealsoreconfiguredtheEditorialBoard,seekingamoreequaldistributionofgenderalong,geographic,andthematiclines.Currently,femalerepresentationisequaltomalerepresentation.WeintensifiedtheparticipationofdirectorsestablishedintheSouthernHemisphere,aswellasmembersfromallregionsofBrazil.ThecriterionadoptedfortheselectionofnationalmembersistheprovenactivityintheirLattescurriculum,especiallyconsideringresearcherswithaCNPq/CategoryPQ-1researchproductivitygrantasarequirement.Forforeignmembers,thechoiceismadebasedontheircurriculum,inviewoftheirproduction,impactfactorandinternationalreference.

	The Editorial Board has an advisory role and can be called uponto suggest decisions on submitted material, in specific situations, to makesuggestionsonthejournal’seditorialline,aswellastosuggestororganizethematicissues.Wealsogreatlyincreasedthenumberofreviewers.Currently,wehavealmostthreethousandresearchersinourdatabase.

	 

	
Wehope,withthesepractices,tocontinueguaranteeingthequalityofourpublications,promotingthesocializationofknowledgeinallareasandinallregionsofBrazilandtheworld.Wewishyougoodreadingofthisissue!!!
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THECONFUCIANCONCEPTOF“GOVERNANCE”ANDITSCONTEMPORARYVALUE1
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	Abstract:Governancemeansthepolicyandstrategyadoptedintheprocessofrunningacountry.Inthelonghistoryofmorethantwothousandyears,Confucianismhadbecometheculturalcoreandpoliticaldoctrineoftheimperialautocracy,andthetheoryof“governanceofthewholecountry”containedinithadbecomeanimportantcategoryintraditionalChineseculture.Weshoulddigdeep into the rich connotation of Confucian governance thought, and build a national governancesystemthatsuitssociety,theoverallsituationandfuturethroughinnovativedevelopmentandcreativetransformation,soastoletexcellenttraditionalChineseculturereturntoopenanewroadandmakethe past serve the present, thus providing important theoretical guidance and historical reference forthegreatrejuvenationoftheChinesenation.

	Keywords:TheConfucianSchool.Thoughtofgovernance.Contemporaryvalue.
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INTRODUCTION

	In the more than two-thousand-year history of the Chinese nation,ConfucianismhadbecomeanimportantpartofthevariousschoolsoflearningintheSpringandAutumnPeriodandtheWarringStatesPeriodsinceitsfoundingbyConfucius.IntheWesternHanDynasty,EmperorWudioftheHanDynastyacceptedDongZhongshu’sadviceof“banishingallschoolsofthoughtandrespectingConfucianismonly”andestablishedtheorthodox position of Confucianism as an official school. For more than twothousandyearsafterthat,Confucianismbecametheculturalcoreandpoliticaldoctrineofthefeudalautocracyofalldynasties,andthe“governanceofthecountry”theorycontainedinitbecameanimportantcategoryoftraditionalChineseculture.AfterthefalloftheQingDynasty,Confucianismgraduallylostits“exclusive”statuswiththecollapseofthefeudalrule,butthethoughtof“governingthecountry”withalonghistoryandrichconnotationsinConfucian culture is still shining brilliantly, which has important referencevalueandhistoricalsignificancefortheconstructionofChina’snationalgovernancesystemandtheimprovementofgovernancelevel.

	 

	
	1 THECONNOTATIONOFTHECONFUCIANTHOUGHTOFGOVERNANCE



	“Governance”isacombinationof“governance”and“Tao”,whichmeansthewaytogovernthecountry.Thepre-Qinscholarshaddifferentunderstandingsof“governance”.Daoismadvocated“governingwithoutdoinganything”,Mohismadvocated“universalloveandnon-aggression”,andLegalismadvocated“punishingpeoplewithoutavoidingministersandappreciatinggoodpeoplewithoutavoidingordinarypeople”.However,amongmanyschoolsofthought,“emphasisofgoverningacountryliesinConfucianism,andConfucianismispromotedbypeople”,andtheConfuciantheoryof“governance”isthemainstreamandhasthemostfar-reachinginfluenceamongallschools.Theword“governance”hasappearedinPre-QinConfucianclassicsintheBookofRites:“Etiquette,music,law,andgovernmentdecreeallhavethesamepurpose,whichistounitepeoples’mindsandmakethe country peaceful.” According to theSayings of Confucius: People aredivided into five levels, including mediocre people, intellectuals, gentlemen,sage and Saint. If these five categories can be clearly distinguished, then thegoverning art of long peace will be fully understood. In the Han Dynasty,theconceptof“governance”waswidelyusedindocumentssuchasBiography

	 

	
ofHanPoetry,HanshuandShihChi.Tobespecific,theConfucianthoughtof“governance”mainlyconsistsofConfucius’thoughtofvirtue,Mencius’sthoughtofbenevolenceandXunzi’sthoughtofrighteousness.Later,DongZhongshuandothers’expandedthetheoryandformedthetheoreticalpremiseoftheharmonyofhumansandnature(天人合一),based on the deductionofethics,andtheyformedtheConfucianpoliticaltheoryparadigmof“themonarch’sdivineright”,“themonarchforthepeople”,“thefamilyandthecountryasone”.Itisembodiedinthefollowingaspects:anature-orientationistherootoftheConfucianthoughtof“governance”,people-orientationisthepracticalpurposeoftheConfucianthoughtof“governance”,andthesovereign-orientation is the ultimate foothold of the Confucian thought of“governance”.

	 

	
	1.1 THESTANDARDTHOUGHTOFNATUREISTHEROOTOFTHECONFUCIANTHOUGHTOF“GOVERNANCE”



	Theconceptof“nature”isoneoftheearliestandmostfar-reachingideologicalcategoriesinChinesehistory.Firstofall,natureistheobjectivesourceofallthings.Confucianthinkingabout“governance”runsthroughaninnercluethatseekstosolvetheproblemsofnature,society,andlifefromtheperspectiveofharmonybetweenhumansandnature.Thereisaninternalcluetosolvetheproblemsofnature,society,andlifefromtheperspectiveoftherelationshipbetweenhumansandnatureinConfucius’thoughton“governance”.AccordingtoConfucianphilosophy,“nature”istheexternalregulationofobjectiveexistence,whichstipulatesthelifeoriginofallthingsintheworld,andeverythingisgeneratedfromnature.“Doesnaturesayanything?Thefourseasonsrunasusual,andeverythinggrowsasusual.Doesnaturesayanything?”(ZHU,1983,p.181).“Themovementofthesky is regular, the movement of the earth is regular, the behavior of people isregular.Theoperationofnaturehasitsownlaws,whichwillnotbechangedbythetyrannicalruleofYaoorJie.”(WANG,1988,p.362).Basedontheaboveperspective,Confucianismdemonstratesthecharacteristics,laws,andinfluences of nature. They believed that the movement and change of naturehaditsownlaws,whichwereindependentofhumanwill.Theybelievedthatnature existed objectively and could not be changed. “Nature”, as the originoftheuniverse,formulatesandmaintainsalltheorderoftheuniverse,andcombinesthenatureandtheregularsky.

	 

	
The stars arranged in the sky rotate with each other. The sun and themoonshinealternately.Thefourseasonscontrolthesolartermsinturn.Allthingsareproducedbytheharmonyformedbyyinandyang,andeachisnourishedbywindandraintogrow.Notseeingtheworkingprocessofyinandyangtransformingandgeneratingallthings,butonlyseeingthe results of its transforming and generating all things, which is calledmiraculous.Peopleallknowthatyinandyanghavebeenformedintoallthings,butnooneknowstheinvisibleprocessofitsformation,whichiscalledheaven.(WANG,1988,p.365).

	 

	In nature, with the passage of the stars, the alternation of the fourseasons, cloud movement and rain, all things have their own birth andnourishment,whicharetheresultsofnature’simperceptibleeffectandtheconcretemanifestationof“nature’spower”.Similarly,everyman’sdestinyispredetermined by nature. As a part of the natural world, human beings arealso ordered by nature. They are born and act according to the laws of thenature.Itcanbesaidthatheavengavebirthtomankind,andhissurvivalisinseparablefromthenaturalenvironment.Allofmankind’sactivitiesmustbebasedontheprerequisiteoffollowingthelawsofnature.Humansandnaturehave a symbiotic and co-prosperity relationship. Heaven and earth continueto create all things harmoniously. The basic value orientation pursued byConfucianismistofollowthenaturallawsandecologicalorderofallthings,behaveappropriatelyinaccordancewiththerequirementsofnaturallaws,andtrytopromotethelifeofallthings,andachieveharmonybetweenheavenandhumans.TheConfucianthoughtofgovernancewasformedanddevelopedbasedontheunderstandingthathumanbeingsandtheuniversehavethesameroot, origin, and integration of human beings with the natural environmentinancientChinesephilosophy.Theregularityanddominanceof“heaven”providealogicalstartingpointandatheoreticalfoundationforthelegitimacyofConfucianthoughtsongovernance.

	Secondly,natureistheoriginofhumannature,morality,rites,andmusic.Confucianismdoesnotjusttalkaboutlife,buthighlightstheoriginbetweennatureandhumannature,morality,rites,andmusicinthedialecticalrelationshipofnatureisbasedondestiny,anddestinyisverifiedaccordingtonature.AlthoughConfucius,asthefounderofConfucianism,“speakslessabout the way of life and nature”, which does not mean that Confucius didnotattachimportancetolifeandthewayofnature.Fromtheperspectiveofmoralsupremacy,Confuciusbelievedthatnaturenotonlydeterminesthe

	 

	
riseandfallofallthings,includinghumanfortunes,butalsoendowshumanbeingswithmoralconduct.“Therearethreekindsoffearforamanwithnoblecharacter:fearofthedestiny,fearofthelords,fearofthewordsofthesages.”(ZHU,1983,p.173).”ThewordsofConfuciusarefulloftheideologicalcharacteristicsofmoralsupremacyandnaturalhumanity.MenciusintheWarringStatesPeriodinheritedandcarriedforwardConfucius’thoughtoftheMandateofHeavenandtook“thetheoryofgoodnature”astheideologicalfoundation.HebelievedthatHeaventreatsallpeopleequally,withoutdistinctionbetweenhighandlow,andwasfullofthestrongideaofequality.However,althoughnaturedoesnothavetwominds,lifecircumstancesandfortunesaredifferentunderthecontrolofdestiny.“Theydidwhatnoonetoldthemtodo,thatwasdestiny.Theygotwhatnoonegavethem,thatwasdestiny.”(ZHU,1983,p.314).Onthisbasis,Menciusputforwardthat“Togivefullplaytothegoodheartofmanistoknowthenatureofman.Ifyouknowhumannature,youknowdestiny.MaintainingthehumannatureandmaintainingthehumannatureisthewaytoserveGod.”(ZHU,1983,p.356).Hebelievedthathumanbeings,asamemberoftheuniverse,shouldactivelycultivatenatureandmorality,andfollowtherighteousnessoflifetoestablishdestinyandservethenature.ZhuXi,agreatConfucianintheSongDynasty,concluded:“Governancemustbebasedontherightheartandcultivationofone’smorality.”(ZHU,2018,p.2036).

	Inaddition,fromtheperspectiveofastronomyandgeography,therelationshipbetween“rites”and“thewayofnature”,animportantpartofConfucianism,wassystematicallystudiedintheperspectiveofnatureasthesource of morality. Confucianism believes that the universe and all thingsaredifferentanddiverse,buttheuniverseissmoothandharmonious,whichareallbecausetheuniverserespectsanaturallyformedhierarchyofhighandlow.Heavenishighandearthhumble.Motionandrestarebothregular,so that rigidity and softness can be distinguished. Everything in the fourquartersoftheearthgathersthemtogetherbywayofclassification(CHEN,2016,p.434).Allthingsintheworldliveinharmonywitheachother,forming the rhythm and rhythm of continuousmovementand mutualreactionintheuniverse,whichprovidesthebasisfortheConfucianthoughtof“rites”and“music”.“

	Sowinginspringandgrowinginsummerreflectthespiritofbenevolence;Autumn harvest and winter storage reflect the spirit of justice. Thefunctionofmusicistopromoteharmony,toobeythegodsandtobelongtonature;Thefunctionoftheritesistodistinguishdifferencesandbelong

	 

	
totheearthaccordingtothesoul.Withritesandmusic,thefunctioncanbeexerted.[…]JoycomesfromYangandritualcomesfromYin.”(CHEN,2016,p.433).

	 

	Ritualsandmusicarebelievedtobeproducedbyheavenandearthrespectively.“Musicismadebyheavenandritesaremadebyearth.”(CHEN,2016,p.431).Ritualteachershaveupper,lower,anddifferent,whilemusiciansareharmoniousandbiochemical.Atthesametime,theritesandmusicareendowedwiththenatureofyin-yang,benevolenceandjustice,andthe conspicuous publicity of rites and music is the external representation ofheavenandearthhavingtheirplacerespectively,andtherelationshipbetweenthetwoismutuallyexternalandinternal.ItcanbeseenthatnatureisendowedwiththestatusofmoralmasterintheConfucianthoughtofgovernance,andistheoriginofhumannature,morality,ritesandmusic.

	Insummary,sincethefoundingofConfucius,theConfucianschoolofthoughthasbeenbasedonhumanisticrationality,insistingthatTheTaoofHeavenisendowedwithmoralandvaluedcharacterbyConfucians.TheyfirmlybelievethattheTaoofHeavenisjust,fair,perfect,theultimatesignificanceofhumanachievement,anditsultimatedominanceisirreversible.Thecultureofritesandmusicisrootedinheavenandearth.Itisanintermediaryandbridgefor worshiping gods and communicating with heaven and man. Whenitacts on human society, it is embodied into a patriarchal clan system, politicalorder,andmonarchysuccessionsystem, sotheTaoofHeavenis endowedwithasacredstatusinConfucianism,anditistheoriginofhumannature,morality,etiquette,andmusic.

	Finally,natureisthesourceofregimelegitimacy.TheBookofRitessays:“Ofallthemeasuresofpublicgovernance,politicsisthemostimportant.”“Politics” plays a key role in human organization and social governance.“Gee! Thou Shun! The great fate of nature has fallen upon you. Be honestandkeepgoldenmean!Ifallthepeopleoftheworldhideinmiseryandpoverty,thethronegiventoyoubynaturewillceaseforever.”(ZHU,1983,

	p.194).QuotingthedialoguebetweenYaoandShun,ConfuciusexplainedthatShuninheritedthemandateofHeavenandsucceededtothethrone,buttheworldwaspoorandhumble,andEmperorShun’spositionwasnever-ending,emphasizingthatnatureisthesourceoflegitimatepoliticalpower,thesourceofpoliticalstabilityandpoliticalgovernance.InhisdialoguewithWanZhang,Menciusalsodefinedthelegitimacyoftheregimebysaying“Shun

	 

	
hadtheworld”asanexample.Hebelievedthattheworldisnotunderthecontrolofasingleperson,“theSonofHeavencannotcedetheregimetoothers.”(ZHU,1983,p.312).Shunwasabletohavetheopportunitytogoverntheworldbecauseof“God’swill”.However,“Goddoesnotspeak,butactsandwarns.”(ZHU,1983,p.313).Godisasilentsupremeruler,whorewardsthegoodandpunishestheevilaccordingtothestandardofmoralityanddeterminestheownershipofearth’sregime.“ThereasonwhyYaorecommendedShuninthepastwasthatShunactedinaccordancewiththeorderofnature”(ZHU,1983,p.313),whichemphasizedthatnaturewasthesourceforthemonarchtoacquirethepowerofstategovernanceandcarry out social governance. In the history of Confucian development, DongZhongshu,aConfucianintheWesternHanDynasty,systematicallydiscussedtherelationshipbetweenheavenandfeudalcentralizedruleandhadagreatinfluence on later generations. In his ideological system, nature/Heaven is themostimportantconceptandtheconceptwiththemostcomplexconnotations.But in conclusion, the ultimate goal of his theory of the way of nature/Heavenistoservethefeudalcentralizedrule.“AkingmustbeordainedbyHeavenbeforehecanbecomeone.”(ZENG,2009,p.209).DongZhongshubelievedthatthelegitimacyofkingshipcamenotfromtheinheritanceofthepastgenerationandthecontinuationofthefuturegeneration,butfromtheappointmentfromHeaven.Atthesametime,hestressedthattoensurethelegitimacyandlong-termexistenceofthepoliticalpower,thefollowingthingsshouldbedoneunderthewillofheaven:“Themonarchywasgrantedfromheaven;Personalityistheresultofeducation;People’sdesiresneedinstitutionstocontrolthem.Therefore,thekingacceptsHeaven’s/God’swilltoeducatethepeopleandcorrectlaw.Byfixingthesethree,thecountrywillbewellgoverned(BAN,1962,p.2515).Here,DongZhongshuprovidedasolidtheoreticalbasis for the unified cultural pattern under the theoretical framework of theunityofmanandnatureanddemonstratedthatnaturewasthesourceofthelegitimacyoffeudalruleandthefoundationofpoliticalpower’sstability.

	InConfucianism,Heavenmeanstheontologicaloriginofrulingpower,anditisthehighestrulerwithwillandmorality.Itrewardsgoodandpunishesevilaccordingtothestandardofmorality,anddeterminestheownershipofhumanpoliticalpower,wecallittherulingofHeaven.AccordingtoMencius,“Heavenisthemainobjectofworship,andallgodsenshrineit,thatis,Heavenaccepts it; let Heaven dominate everything and things can be governed, andthepeoplecanbestable,thatis,thepeopleacceptit.”(ZHU,1983,p.313).“Heavenacceptsit”and“peopleacceptit”haveparallelstatus,whichwill

	 

	
resultinthetwofoldstandardofthelegitimacyofmonarchyrule.“Heavenaccepts it” is the ultimate standard for the legitimacy of the monarchy withmoraldominance,and“thepeopleacceptit”istheworldstandardforthelegalityofthemonarchywithmoralpracticalsignificance.Bothoriginatedin“Heaven”andsettledinthe“people”,andhaveinherentethicalconnectivity.Together,thetwoconstitutetheinteroperable“Heavenandthepeoplearethesamewhole.”

	 

	
	1.2 PEOPLE-ORIENTATIONISTHEPRACTICALSIGNIFICANCEOFTHECONFUCIANTHOUGHTOF“GOVERNANCE”



	The people-oriented thought was conceived in the Shang and Zhoudynasties,formedintheSpringandAutumnPeriodandtheWarringStatesPeriod,andwasinheritedbytheemperorsofsuccessivedynasties.ItisthetheoreticalbasisandcoreissueoftheConfucianthoughtof“governance”.People-orientedthoughtemphasizestherootofthepeople’sinterests,reflectsthepeople’swishesasthetheoreticalstartingpointandpracticalsignificance of the ideological characteristics. In the Confucian thought of“governance”,peoplefollowtheirpath,purview,andgoalofrealizingtheConfucianthoughtof“governance”,anditisentrustedandcarriesthegoodexpectation of Confucian intellectuals to realize the political desire of greatharmonyintheworld.

	First, moral deduction is the theoretical basis of people-orientedthinking.TheConfuciansthought“governance”isbasedonthesocialpractice of a people-oriented doctrine, which is the continuous deductionandexpansionfrommoralsensibilitytopoliticalrationality,andtheclearexpressionofmoralpoliticization.“SomeoneaskedConfucius,whydon’tyougointopolitics?TheMastersaid,“ItissaidintheBookofHistorythatfilialpietyistohonorone’sfatherandmother,andfraternityistoloveone’sbrother.IfIapplytheprinciplesoffilialpietyandfraternitytopolitics,thisispolitics.HowcanInotbeseenasinvolvedinpolitics?”(ZHU,1983,p.59).Confuciustookfilialpietyandfraternityasthemoralcoreofbenevolenceandthestartingpointofhisphilosophyofgovernanceandextendedthemoralcharacteroffilialpietyandfraternitytothepeopleinpower,thatis,to engage in politics they too much be humane. This process of theoreticaldeductionstartsfromMencius’theoryof“benevolentgovernment”,whichreflectshisideologicaltheoryofconstructing“benevolentgovernment”.He

	 

	
said:“Humanbeingshavecompassion.Theheartofcompassionistheendofbenevolence.Peoplehavefourendsaswellasfourbodies.”(ZHU,1983,p.239).Compassionisthebasicattributeofhumanbeings.Benevolenceisthemoralpotentialbredbycompassion.Menciusconstructedtheframeworkof“benevolentgovernment”usinghumanmoralattributesandhumanemotionalconsciousness or conscious, and then he created a theory of political ethics,demonstrating the rationality and legitimacy of the existence of “benevolentgovernment”(XU,2020,p.32).

	Secondly, owning constant production and a law-abidingmindare the core of people-oriented practice. In the Confucian philosophyof“governance”,thepeoplearenotformedbyonethought,anditisamatter that can be settled by a group of people. “The people are the mostimportant,governmentissecond,andthemonarchislast.”(ZHU,1983,

	p.375).Thisfamousage-oldsayinghasrevealedthedifferentparticipantlevelsintheMenciussystemofbenevolentgovernance.Themonarchistheprerequisite and necessary condition for the implementation of benevolentgovernance. The main body of the benevolent government is the people,themainbodyofreformisthepeople,andthemainbodythatbenefitsis also the people. Therefore, caring for the people has become a sufficientconditionforimplementingbenevolentgovernance.

	In order to put into practice a people-orientation, the importanceof“civilaffairscannotbedelayed”andmustbeacknowledged.Tothisend,Menciusputforwardthat“[…]thepeoplearetheway,andthosewhohavepermanentpropertyhaveperseverance”(ZHU,1983,p.257)arethecorevaluesofhispeople-orientedpractice.Tothisend,Menciusproposedthat“[…]thosewhohavepermanentpropertyhavealaw-abidingmind”(ZHU,1983,p.257)isanotherthecorevalueofhispeople-orientedpractice.However,inthesocialbackgroundofcontinuouswarsandthehugegapbetweentherichandthepooratthattime,thecountry’slandresourceshadtoberedistributedtomakepeoplehavepermanentpropertyandkeeplaw-abidingminds.Menciussaid,“Thepracticeofbenevolentgovernancemustbeginwiththedivisionanddeterminationoflandboundaries.Thefieldboundaryisnotstraight,thewell(area)isnotequal,andthelandrentincomeasasalaryisnotfair.”(ZHU,1983,p.259).Headvocatedtheredistributionoflandresourcesaccordingtothethree-generationstandard“thesystemofthewell-field”.Inaddition,Menciusarguedthat“Theimpositionofstatetaxesshouldbelimited,”andhewantedthepeopletobe“[…]taxedless

	 

	
andpayless.”Headvocatedthatinagriculture“Thereisnobetterwayofmanaginglandthanbyhelpingandthereisnoworsewaythanbypayingtributeortaxes”(ZHU,1983,p.258),and“Thetillershouldbehelpedratherthantaxed.”(ZHU,1983,p.238).Inthefieldofindustryandcommerce,Menciusadvocatedataxmanagementsystemofprotectingandlovingthepeople,suchas“[…]metropoliswithoutlevying,lawwithoutlevying”,“[…]checkingonly,nottaxing”,and“[…]peopleliveinplaceswheretherearenoservitudetaxesandnoadditionallocaltaxes.”(ZHU,1983,p.238).Intermsofenlightenment,Menciusproposed,“Goodgovernmentisnotasgoodasgoodeducationtowinthesupportofthepeople.Thepeoplereverethegoodlaw.Goodeducationislovedbythepeople.Goodgovernmentorderswintheheartsofthepeople,goodeducationwinstheheartsofthepeople.”(ZHU,1983,p.360).Civilianeducationisthecenterofcivilian-orientedpractice.“Local educational institutions should be set up to teach people about ethicalrelations”,themoraleducationandemotionalappealoffilialpiety,fraternity,andhumanrelationscanenhancepeople’smoralawareness,theirlevelofunderstanding,promotetheirsenseofmoralidentityandbelonging.Inthisway,wecanentertheworldof“benevolentgovernment”within“allthefourseas”(ZHU,1983,p.273).

	Inthisway,Menciusproposedthat,

	Ifthesefivetypesofbehaviorcanbeachieved,thenthepeopleofneighboringcountriesrespectthemliketheirparents.Leadingchildrentoattacktheirparentshasneverbeensuccessful.Inthisway,youcanbeinvincible.Peoplewhoareinvinciblearethosewhohavebeenentrustedwithaheavenlymission.Ithasneverhappenedbeforethatonecannotbeamonarchinthisway.(ZHU,1983,p.238).

	 

	Inadditiontoensuring“people’saffairs”ontheinstitutionallevel,Menciusalsorealizedtheimportanceoffollowingthelawsofnatureandadvocated“prudentfarming”.Healsoadvocatedthat“oneshouldnotgoagainstthetimingofagricultureorelsethegrainswillbeeatenup;ifthefinefishingnetsarenotfishedindeepponds,thefishandturtleswillnotbeeatenup;ifthetreesarecutdowninthemountainsaccordingtoacertainseason,thewoodwillbeinexhaustible.Foodandfishandturtlesandotheraquaticproductswillnotbeeatenup,andwoodwillnotbeusedup.Thisensuresthatthepeoplecanfeedtheirfamiliesandburythedeadwithoutregrets.Peoplehavenoregretsinthefaceoflifeanddeath.Thisisthebeginningofthekingly

	 

	
way.Itisemphasizedthatinspecificagriculturalproductionactivities,aslongasthelawsofnaturearefollowedandthedemandfornatureisrestrained,thisisalsothebasicprincipleandtheonlywaytorealizebenevolentgovernanceandthekinglyway.

	Finally,beinggoodatteachingisthelong-termguaranteeofhispeople-orientationpractice.Howtomaketheactualexperienceofbenevolentgovernment(thepeople)trulyunderstandandconsciouslypracticebenevolentgovernment,sothatbenevolentgovernmentchangesfromtheexportofunilateral interests of the king to the people to the interaction of bilateralinterestsbetweenthekingandthepeople.Menciusputforwardtheviewof“goodeducation”:

	Benevolentwordsarenotasusefulasprestige,andgoodgovernmentmeasuresarenotasgoodasgoodeducationtowinoverthepeople.Goodpoliticalmeasuresmakethepeopleafraid,andgoodeducationmakesthepeople love. Good political measures can enrich the people, and a goodeducationcanrealizethesupportofthepeople.Setupschoolstonurturethepeople[…]conscientiouslysetupschooleducation,andrepeatedlyteachthepeopletheprinciplesofrespectingparentsandbrothers[…]usingthesemethodstofamiliarizepeoplewithethicsandmorality.(ZHU,1983,p.360).

	 

	Onthebasisofmeetingthematerialneedsofthepeople,throughtheintermediaryandbridgeof“teaching”,wecanexcavate,improve,andoptimizepeople’smoralsentiment,andusethisasacarriertoenhancetheirsenseofmoralidentitytothemonarchandthecountry,andconstructacommunityofshareddestinythatunitesthemonarchandthepeople.

	Inadditiontoemphasizingtheimportanceofthepeople’s“goodeducation”,Menciusalsowentonfromtheperspectiveofmaintainingtherulingorder,“Assumingthattherulersdonotpayattentiontoetiquetteandthelowerclassesarenoteducated,thieveswillrise,andthecountrywillsoonperish.”(ZHU,1983,p.281).Itisemphasizedthattherulingclassshouldalsocontinuouslyimprovetheirmoralstandardsandawarenessofloyaltythroughlearning.Astherulingclassofthevassalstates,the“gentleman”shouldlearnfromtheexampleoftheancientsagesYao,Shun,Confucius,Zilu,andsoon,“Lookforreasonsfromyourownsideormakedemandsonyourself”,“learnfromthesage”,begoodatfacinguptotheshortcomingsoftheirown,learnfromthesagediligently,andbewillingtobekindtoothers,soastoimprove

	 

	
moral cultivation the “inner-gentleman”. As a special group in various socialstrata,thearistocraticfamilyhastheiconic,creative,rolemodelandleadingrole.“Thewholecountrywilladmirewhatthearistocraticfamilyadmires;whatacountryadmiresisadmiredbythewholeworld.”(ZHU,1983,p.283).Confucianistscangovern,engageinmoraleducationandteachgoodpeoplefromallcornersoftheworld.Givefullplaytothemoralappealandrole model driving force of the aristocratic families, the lower-class peoplewillfollowtheexampleoftheupper-classpeople,andrealizethepromotion,downwardmovementand widespread dissemination of the upper-classenlightenmentconsciousness.Intheend,“[…]peoplealloverthecountryareconvincedthatthemoraleducationwehaveimplementedcanspreadtoeverycorner.”(ZHU,1983,p.283).

	 

	
	1.3 SOVEREIGN-ORIENTATIONISTHEULTIMATEFOOTHOLDOFTHECONFUCIANPHILOSOPHYOF“GOVERNANCE”



	“China’spoliticalsystemistheworld’sfirstalmostunbreakablefeudalautocracy,”accordingtoFanWenlan.Theculturalcoreoftheautocraticcentralized system in Chinese feudal society is supported by the Confucianphilosophyof“governance”.Afterbeingenactedandreformed,Confucianismevolvedtohelpsupport“moderatedespotism”anditspoliticalmoralvalues.

	First,theConfucianphilosophyof“governance”takesthe“threecardines and eight objectives” as the ethical logic framework and takes filialpietyandfraternityasthecore.Throughtheexpansionandcontributionofkinship,benevolencetothepeopleandloveofthings,Confucianismconnectsthefamilyandthecountry,unifyingeverything.Tobespecific,thetheoreticalstartingpointoftheConfucianphilosophyof“governance”is“[…]rectifyingthe position of each class.” According to the basic requirements of “[…] letthe king be a king, the minister (be) a minister, the father a father and thesonason.”(ZHU,1983,p.137).InthiswayConfucianismconstructedthesupremacyoftheroyalpowerandthefather’spowerinthenationalpoliticalgovernance and the moral education of human ethics. In the perspective oftalkingwiththemonarchaboutthepracticalneedsofgoverningthecountry,Menciusbasedhisthinkingonthe“greatdesireoftheking”tosatisfythemonarch’s“[…]desiretoacquireland,gotoQinandChu,reachChinaandappeasethefourbarbarians”.Bymeansofexamples,reasoningandanalogy,itisshownthatthemonarch’sbenevolentadministrationisassimpleas“breaking

	 

	
branchesfortheelders”and“turningbackhishand”.Iftheemperorimitatestheprincipleofthethreegenerationsofsages,“[s]etsanexampleforhiswife,extendittohisbrothers,andthengovernagoodfamily”; …“[e]xtendyourkindness to others”, and “[…] be good at promoting their good practices.”(ZHU,1983,p.209),hecanachievetheidealstateofnationalgovernanceof“Thebenevolentisinvincible” (仁者無敵).It can be said that the philosophyof“governance”oftraditionalChineseConfucianismisconstructedaroundthedesireanddirectionoftheking.Thiskindofthoughtnurturedandcultivatedthe thinking habit of ancient Chinese people to place politics in the field ofmoralityandcreatedtheculturalpatternofancientChinathatattachedmoreimportanceto“governance”than“politics”.Ontheonehand,theConfucianphilosophyof“governance”emphasizes“benevolence”,whichhasanobvioushumanitarianismtendency.Ontheotherhand,itemphasizesthehierarchicalsystemandcentralizedautocracy,takesthemonarchastheultimatefoothold,andembodiestheideologicalcharacteristicsofa“mildautocracy”.

	The other school is represented by Xunzi, who developed the rule ofritesafterConfuciusandputforwardthestrategyofcombiningtheruleofriteswiththeruleofKings.AlthoughtheXunziisthefirsttoputforwardthefamousthesisof“followingtheTaoandnotfollowingtheemperor”,throughideologicaldebateandcreation,ithascarriedoutin-depththinkingontherelationshipbetweenpowerandTao.However,hisseriousthinkingaboutthemonarchyandministerialdoctrineisadirectresponsetopoliticalreality, emphasizing the internal distinction between Confucianists, andproposingthetheoryof“greatConfucianistsinthegovernment”,believingthatgreatConfucianistscan“[…]formulategoodpolicies;inthecivilsociety,promotegoodcustoms.”(WANG,1988,p.142).Accordingtothestandardof “Imitate ancestors, unify etiquette and justice, and formulate a unifiedsystem”(WANG,1988,p.166),hebelievesthatConfucianismcanpresenta clear political and philosophical orientation for the emperor and ministers.Xunziemphasizedthatthemonarchisthemostpowerful,andhiscountrymanagementstrategy,system,andpowerconstraintsarealldiscussedaroundthemonarch’sunificationoftheworld.XunzinotonlyadheredtothebasicspiritofaConfucianphilosophyofmonarchy,butalsoreflectedthebasictrendofhistoricaldevelopment.TheidealandrealitywerebetterintegratedinXunzi’sthought.Xunzi’sthinkingonthemonarchybecameanimportantlinkinthetransitionfrompre-QinConfucianismtoQinandHanConfucianism,andthetransitionfromprivateConfucianismtoofficialConfucianism.TheLegalistschoolfoundedbyhisdisciplesLiSiandHanfeizi,toacertain

	 

	
extent,canbesaidtobeaproductofthealienationofXunzi’sphilosophyofthemonarchy.ConfucianismandLegalismtogetherlaidtheideologicalfoundationofChina’sfeudalmonarchysystem.

	ThesecondistheinternalmotivationofConfucianphilosophyofthemonarchy.Fundamentallyspeaking,theevolutionprocessofpre-QinConfucianphilosophyofthemonarchydevelopedfromanidealtobeintegrated with reality is a process in which philosophy of the monarchygraduallyunifieswiththerequirementsoftheactualmonarchy.DuringtheSpringandAutumnPeriod,theroyalpowersystemwasshaken.AfterwardstheWesternZhouDynastyauthority,thatistheauthorityoftheZhoudynasty Emperor declined, and the enfeoffed feudal kings no longerrespectedtheZhouEmperor.Intheprocessofchangesinthesocialpowersystem,thepatriarchalsystemofenfeoffmentwasgraduallyreplacedbytheemerging bureaucracy. The patriarchal enfeoffment system is based on thepatriarchalbloodlinesandbloodties,andthebureaucracyismainlycloselyintegratedwiththegeographicalandemploymentrelationships.Inthisera,themonarchsofthevariousvassalstatesintheWarringStatesperiodwerecourteousandcorporal,reformed,andstrengthenedthemonarch’spower.Confucianmonarchyphilosophyadaptstotherequirementsofthetime and seeks measures to strengthen the rule of the monarch, whether itisConfucius,Zisi,orMencius,constantlypushingtheidealofConfucianmonarchytoanewlevel.DuringtheWarringStatesperiod,bureaucraticpoliticscontinuedtomature,andConfucianphilosophyofthemonarchyhadidealistcharacteristics.Thedesireoftheprinces’monarchstostrengthenthemonarchyiscontrarytothehistoricalreality,andtheConfucianmonarchyisinapredicament.Thepredicamentannouncedtheendoftheover-idealizedsituationofConfucianmonarchy,andatthesametime,italsoannouncedthatanewsituationofConfucianmonarchywasabouttobegin.AttheendoftheWarringStatesperiod,worldunificationwasunstoppable.Xunzifullygraspedthetrendofhistoricaldevelopment,centeredontheprincipleofthemonarchtounifytheworld,andputforwardtheideaofmonarchywithcentralizedunificationasthecore.Atthispoint,theConfucianidealofmonarchyandtherequirementsofrealrulefinallyachievedapreliminaryunity.IntheprocessofcombiningtheidealofConfucianmonarchywiththeactualmonarchy,thepursuitofmoralityandjusticeisconstantlyundergoingprofound changes. The general trend of change is that moral supremacy isdecreasing, and moral instrumentality is strengthening, which has producedeffectsforfuturegenerations.Ithasadeepimpact.

	 

	

	2 THECONTEMPORARYVALUEOFTHECONFUCIANPHILOSOPHYOFGOVERNANCE



	Inthecourseofmorethantwothousandyears’development,Chinesetraditionalculturehasrichconnotations.Inthenewera,weshouldadhereto the cultural confidence, excavate the cultural essence of the Confucianphilosophyof“governance”,letexcellenttraditionalChineseculturereturnbasedonopeninganewroadandmakethepastservethepresentundertheidea of innovative development and creative transformation, thus providingimportant theoretical guidance and historical reference for the rejuvenation oftheChinesenation.

	 

	
	2.1 CONFUCIANPHILOSOPHYOFGOVERNANCEANDTHECONSTRUCTIONOFANECOLOGICALCIVILIZATION



	WiththecontinuousdevelopmentofChina’seconomyandsociety,theconflictbetweendevelopmentandenvironmentalresourceshasbecomeaproblemthatwemustfaceuptoandpayattentionto.Sincethe18thNationalCongressoftheCommunistPartyofChina,theCommunistPartyofChinahasputforwardthetheoryofbuildinganecologicalcivilizationwithChinesecharacteristics. Faced with major theoretical and practical issues such as howtobuildanecologicalcivilization,whatkindofecologicalcivilizationtobuild,and how to build an ecological civilization. The Confucian philosophy of“governance”holdsthetheoreticalbannerof“theunityofhumansandnature”high in traditional Chinese culture and emphasizes harmonious coexistencebetweenhumansandnatureonthebasisoffollowingthewayofnatureandadheringtothewillofheaven,whichisthespiritualcoreandmeaningoftheecologicalprotectiontheoryemphasizedandpracticedbyChinaatpresent.

	In2018,attheNationalConferenceonEcologicalandEnvironmentalProtection,GeneralSecretaryXiJinpingquotedthefamoussayingfromXunzi,“Allthingsarebornwithharmony,andallthingsareraisedwithnourishing”,whichisaninterpretationoftheZhuangzianDaoistviewofnature.IntheideologicalsystemofConfucianism,greatimportanceisattachedtotheconceptof“harmony”.Confucianismisagainstabandoningharmony,anditisseekingcommonground.Theybelievethatalthoughthingshavedifferentattributes,theycanformunitybetweenthingswithdifferentattributesandshowtheirharmonious relationship, on this basis, new things can often be produced.Therefore, under the concept of “harmony”, “[…] when neutralization isachieved,heavenandearthwillreturntotheirplaceandallthingswillgrow

	 

	
anddevelop.”(ZHU,1983,p.18).TheconceptofharmonyiscloselyrelatedtotheConfucianthoughtof“thedoctrineofthemeanorcentrality”,whichproposesthat“excessive”and“lacking”arethemanifestationoftwoextremephenomena,bothofwhichareundesirable.Confucianismadvocatestheideaof“holdingbothends”andregardstheideaof“neutralizationorcentralization”asthegoldenrulefortheharmoniouscoexistenceofallthingswithoutharm.Overthepast70yearssincethefoundingofNewChina,especiallysincethereformandopeningup,China’seconomicandsocialdevelopmenthavemaderemarkableachievements.However,withtherapideconomicdevelopment,environmental resource issues have also become a hot topic that we have topayattentionto.GeneralSecretaryXiJinpingpointedoutthatlucidwatersandlushmountainsareinvaluableassets.Heprofoundlyexplainedtherelationshipbetweeneconomicandsocialdevelopmentandtheprotectionof the natural environment, and clearly embodied the Confucian ideas of“harmony”and“modernmean”.Thisconceptrequiresustodevelopandutilizenaturalresourcesfromtheperspectiveofharmoniouscoexistence,adheretotheprincipleofmoderation,andresolutelyputanendtothephenomenonofindiscriminatelogging,disorderlyexploitation,drainingwater,overfishing,and cutting off the development path of future generations for the sake ofimmediateinterests.Weshouldstrengthengreenawareness,firmlyestablishgreenmarketing,andgreenconsumptionconcepts,andconsciouslyfollowthelawsofnatureandsocialdevelopment.Byreferringtotheconceptof“theunityofnatureandhumans”intheConfucianphilosophyof“governance”and putting it into concrete social practice. Economic development, humanlife,andthenaturalenvironmentmustbeusedtopromoteandcoordinatewitheachother,whichachievesaharmoniousstateof“[…]harmonywiththeheavenandearth,harmonywiththesunandmoon,harmonywiththeorderofthefourseasons.”(ZHOU,1991,p.9).

	It is fair to say that China is in a new stage of development. Thetransformation of new and old drivers of growth and supply-side reform allpointtotheissueofhowtoadjusttherelationshipbetweeneconomicsocietyandthenaturalenvironmentandachieveharmoniousdevelopment.WeshouldcontinuetofollowtheConfucianideaofunitinghumansandnature,seekingawaytoliveinpeacewithnature,basedonrespectingandprotectingit.Atthesametime,itisnecessarytounderstandandpracticetheConfucianconceptsof“harmony”and“center”fromapracticalpointofview,andmakeclearwaterandgreenmountainsthetheoreticalconceptofinvaluableassetsforthebenefitofpresentandfuturegenerations(YU,2018,p.192).

	 

	

	2.2 CONFUCIANPHILOSOPHYOFGOVERNANCEANDADHERENCETOAPEOPLE-ORIENTATION



	“Peoplearethefoundationofthecountry.Thefoundationissolid,andthecountryispeaceful.”IntheConfucianphilosophyof“governance”,peopleare the core, key and important focus for the government to pay attentionto.TheConfucianphilosophyof“governingthecountry”emphasizesthetheoreticalcoreof“therulerservesthepeople”.Sincethe18thNationalCongressoftheCommunistPartyofChina,GeneralSecretaryXiJinpinghasattachedgreatimportancetotheimportanceofthepeople,“Thepeopleareourparty’sstrongestconfidence,thesolidfoundationofourrepublic,andthefoundationofourparty’sstrongalliancetorevitalizethecountry.Ourpartycomesfromthepeople,isbornforthepeople,andthrivesforthepeople.”ThisistheinnovativeanalysisanddialecticalinheritanceofConfucianism’sphilosophyof“governance”fromtheperspectiveofMarxism.

	In the long history of thousands of years, the Confucian thoughphilosophy of a “people-orientation”, as the governing program and politicaldeclarationofthefeudaldynasty,hasbeencontinuouslyenrichedandperfectedinthemodernreform.Inthenewera,tomakethepoliticalsystemmoreinlinewiththepublicopinionandconformtothepeople’sheart,itisnecessarytoadjustandreformthe“people-oriented”ofConfucianisminthetraditionalChinesecultureaccordingtotheneeds,soastoplayitsroleinappeasingthepeopleandstabilizingthesociety.Confucianist“people-oriented”philosophyistheessenceofChinesetraditionalculture.Tomakephilosophyworkbetter,itisnecessarytoinject“modern”elementsintothinking,andtoinjectreformmomentumintothinking.Inthenewera,inordertobetterinheritandcarryforwardtheConfucianconceptof“people-oriented”and“governance”,thefollowingtasksneedtobedonewell.

	First,nomatterwhatwedo,wemustputthepeople’sinterestsfirst.Thisisthekeytowinthetrustofthepeopleandanecessaryconditionfordoinganyworkwell.Theinterestsofthepeopleareaboveallelse.Onlybyputtingpeople’sinterestsfirstcanweavoiddetoursandwintheirtrustandsupport.Otherwise,nothingcanbeachieved.Second,weneedtobedeeplyinvolvedinthegrass-rootscommunity,besensitivetopeople’sconditions,understandpublicopinionandgetalongwellwiththem.Partyandgovernmentcadresgo deep into the grassroots and integrate into the lives of ordinary people.Onlybyempathyandputtingthemselvesinothers’shoesandcantheytrulyunderstand the difficulties and sufferings of the common people, and truly

	 

	
governthecountryforthepeople.Third,winthetrustandrecognitionofthepeoplethroughpracticalactionsforthem.Inrecentyears,governmentsatalllevels,fromthecentraltothelocalgovernments,havegraduallyshiftedtheirfocustoimprovingpeople’slivelihood,andintroducedaseriesofpoliciestobenefitthepeopleinanefforttosolvesomedifficultiesandpracticalproblemsforthepeople.Forexample,thelivelihoodissuesconcerningpeople’sproductionandlifesuchaselderlycare,medicalcare,housing,employmentandeducation,havebeeneffectivelysolved,winningtheheartsofthepeopleandgivingfullplaytotheirenthusiasm.

	In the new era, we are faced with new tasks and greater challenges.WeshoulddeeplyabsorbthespiritualnutrientsoftheConfucianthoughtof“governance”and“puttingpeoplefirst”,andfollowthepublicservantconsciousnessof“beingthefirsttoworryabouttheaffairsofthestateandthelasttoenjoyoneself”.Wemuststandonthepeople’sstandpoint,neverforgetouroriginalaspirations,keepourmissionfirmlyinmind,andalwaysstandonthepeople’sstandpointwhenthinkingaboutproblems,doingthings,andmakingdecisions.Onlyinthiswaycanthepeopleliveandworkinpeaceandcontentment,andthecountrycanenjoylong-termstability.

	 

	
	2.3 THECONFUCIANTHOUGHTOF“GOVERNANCE”ANDSEEINGPARTYSELF-GOVERNANCEEXERCISEDFULLYANDWITHRIGOR



	TheConfucianthoughtof“governance”emphasizesthewayof“correcting ourselves before correcting others” in politics. It puts forwardgovernancerequirementstotherulersthat“Ifweconductourselvesproperly,evenifwedon’tissueorders,thepeoplewillcarrythemout.Ifwedonotbehaveourselves,evenifweissueorders,thepeoplewillnotobeythem.”(ZHU,1983,p.144).Onlywhentherulerbehavesproperlycanhehavethequalification and ability to govern the country and the people. Correctingourselvesandbeingarolemodelaretheimportantmeansandbasicpremiseofgoverningacountrybyaroyalruler.ThedevelopmenthistoryofChinesepolitics in more than two thousand years shows that the essential reasonforthedishonestyofthefolkcustomsinhistoryliesintheimproprietyofthe people, while the fundamental reason for the impropriety of the peoplelies in the impropriety of the officials. Therefore, only when officials arevirtuous,upright,andcleanintheirworkcantheycomplywiththewillofthe peopleand winthe heartsof thepeople. Officialscanonly dothis if

	 

	
theycanmovepeoplewithvirtue,convincepeoplewithvirtue,andmanagepeoplewithvirtue.Sincethe18thNationalCongressoftheCommunistPartyofChina(CPC),theCPChasattachedgreatimportancetotheParty’sself-revolution, adhered to the principle of comprehensively governing theParty with strict discipline, and strengthened constraints and oversight on theexerciseofpower.Inthenewdevelopmentstage,wecandrawlessonsfromtheConfucianconceptof“governance”andcontinuetopromotethe“seeingParty self-governance exercised fully and with rigor “, which can be startedfromthefollowingaspects:

	Firstofall,tobearolemodel,“self-cultivation”isnecessary.Virtuerunsthroughapersonfrombeginningtoendanditisreflectedinaperson’swordsanddeeds.Amanofbadvirtuecanneverbetrusted.OurpartyisbuiltonthefoundationofthebroadworkingclassofChina,andthetrustofthemassesisthefoundationofourparty’sgovernanceandthecriterionofourparty’scentury-oldhistory.Asthereisasayingthat“whentheabovebehavewronglythebelowwilldothesame”,inordertogainthetrustofthemasses,we must establish and adhere to the concept of “revising personal virtues”.Wemustfocusonthe“keyminority”,andinparticular,leadingofficialsatalllevelsmustfirmlyestablishtheconceptofservingthepeoplewholeheartedly.Wemustbestrictwithourselves,guardagainstsmallproblems,andbuildupbarriersofthoughtandawareness.Wemusteliminatecorruptiononceandforall,notonlyletpeoplebeingafraidofcorruption,butalsobeingunabletodosoandnotwantingtodoso.

	Secondly,tobearolemodel,“correctingspeech”isnecessary.InTheAnalectsofConfucius,itissaid,“Awordcanrejuvenateanationorruinanation.” Good words may bring prosperity to a nation, but deceitful wordsmaybringruintoanation.Therefore,leadingcadresmustlistentopeople’sopinions and communicate with them. Politicians should improve theirideological, cultural and language levels. If the speech style of Party membersandcadresisnotgood,itiseasytocausepeopletolosetrustinthem,whichwill damage their affinity and charisma. General Secretary Xi Jinping hasstressedonmanyoccasionsthatPartymembersandcadresmustdevelopagoodlanguagestyle.Thespeechshouldbeconcise,honestandfrank,spokenaffectively, used in a way people can understand. It should also establish agoodimage,godeepandcommunicatewiththemasses,andlistentothemostauthenticopinionsofthemasses.

	 

	
Further,tobearolemodel,“correctingconduct”isnecessary.Confucianism stresses the unity of knowledge, action and word use. Partymembersandcadresshouldsetagoodimageandexample,toleadbyexample.Ifthepartymembersandcadresthemselvesarenotupright,itiseasytocause“Superiors acting and inferiors imitating” and play a bad social role model.Leading cadres should always bear in mind their role. In addition, PartymembersandcadresarePartyspokespersonsamongthemasses.IfthemassesloseconfidenceinPartymembersandcadres,theywillloseconfidenceintheparty,whichwillaffecttheparty’sstatusastherulingparty.Thatiswhythispartymembercadreshouldmonitorhisownbehavioratalltimes.Leadingofficialsatalllevelsshouldchangetheirworkstyle,practicetheirownactions,fosterthe“leadingeffect”,resolutelycorrecttheproblemsofthe“fourstylesofconduct”,andopposeformalismandbureaucratism.“Lookinginthemirror,dressingproperly,takingabath,andtreatingdiseases”shouldbeincorporatedintothewholeprocessoftheParty’seducationalandpracticalactivities,andtheConfucian“governance”conceptof“correctingourselvesbeforecorrectingothers”shouldbeputintopractice.(KONG,2016,p.40).

	ItcanbesaidthattheConfucianthoughtof“governance”hasastrong historical reference value for the current implementation of “seeingPartyself-governanceexercisedfullyandwithrigor”inChina.DrawingonthequintessenceandusefulnessofConfucian“governance”thought,through“cultivatingmorality”,“changingwords”and“changingconduct”,whichisofgreat benefit to strengthen the work style and discipline construction of theCommunistPartyofChina.

	 

	CONCLUSION

	Tosumup,inthelonghistoryofChina’spoliticaldevelopment,wehaveaccumulatedrichexperienceinnationalgovernance,formedasystematicConfucianthoughtof“governance”,andconstructedatheoreticalsystemwiththe“nature-orientation”asthetheoreticalsource,the“people-orientation”asthepracticalpath,andthe“sovereign-orientation”astheideologicalbase.Thissystemhasgainedandlostforthousandsofyearsandhasplayedanimportantrole in maintaining the stability of the government and safeguarding theinterestsofthepeople.Inthenewera,Chinaisfacedwithdualchallengesinthenewstageofdevelopment,bothathomeandabroad.Underthethinkingofinnovativedevelopmentandcreativetransformation,weshould

	 

	
dig deeply, inherit, carry forward the historical significance of Confucian“governance”,andgiveplaytothedualchallengesofitssignificantroleinthe construction of ecologically balanced civilization, governing for thepeople,andcomprehensivelyenforcingstrictpartygovernance.WeshouldletexcellentaspectsoftraditionalChineseculturereturntothebasicstoopenanewroadandmakethepastservethepresentandcontinuetomodernizeChina’snationalgovernancesystemandcapacity.
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	Abstract:Youzi,Confucius’disciple,proposedthethoughtof“HarmonyisValued”,whichwasalsothevaluepursuitofConfucius.Theyinterpretedtheimplicationof“Harmony”frompracticingtherulesofpropriety.“He”means“harmony”.Menciuscalledtheharmonybetweenpeople“SupportofthePeople”,andhediscussedtheharmoniouscoexistencebetweentherevolutionariesandthepublicfromtheperspectiveof“BenevolentPolicy”and“GoodNature”.Xunziexplainedtheinstitution,normalizationandimpartialitynecessaryforsocietyfromtheaspectof“Harmony”,whichexpandedthetheoreticalimplicationof“Harmony”.Confucianthoughtof“HarmonyisValued”isalsotheembodimentoftheideologyof“AdvocatingFairness”and“HarmonyBetweenManandNature”,whichcontainedthethoughtoftheharmoniousrelationshipbetweenpeopleandnature.Confucianthoughtof“HarmonyisValued”hasachievedaninnovativedevelopmentinmodernsociety,whichcomplieswiththeideaofsustainabledevelopment.Itisofgreatreferentialsignificanceforrethinkingtherelationbetweenpeople,therelationbetweenhumanandnature,andtherelationbetweeneconomicdevelopmentandnaturalenvironmentetc.
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INTRODUCTION

	“Harmony”isthemostimportantlinkinChineseideology,andtheConfucianinterpretationof“harmony”isthebestcomprehension.ConfuciusandYouziproposedthat“HarmonyisValued”,whileMenciusandXunziextendeditsmeaningfromtheperspectiveof“SupportofthePeople”and“HarmonyRite”,respectively.Confucianism’sexpositionof“HarmonyisValued”embodiestheimportanceofharmoniouscoexistencebetweenpeople,andbetweenpeopleandeverything.AcademicresearchersaremainlyinvolvedintheharmonyviewintraditionalChineseculture(WANG,2019,p.104),suchasConfucianismandSustainableDevelopment(WANG,2000,p.65),BasicFeaturesandContemporaryValuesoftheTraditionalConfucianViewofHarmony(XING,2014,p.30),ConfucianCultureandSustainableDevelopment(YANG,2006,p.6),EcologicalEthicalImplicationsofConfucianthoughtofHarmonyofHeavenandMan(WANG,2005,p.26),ConfucianReflectionsonSustainableDevelopmentApproaches(CUI,2002,

	p.89),EcologicalEthicsandSustainableDevelopmentinTraditionalChineseCulture(QU,2008,p.341),theconnotationandpracticalsignificanceoftheConfucianthought“HarmonyisValued”(WANG,2021,p.1),climategovernanceandthesustainabledevelopment(FANG,2021,p.86),etc.TherearefewstudiesontherelationshipbetweentheConfucianthought“HarmonyisValued”andtheconceptofsustainablesocialdevelopmentinacademic circles. Therefore, the author writes this paper with the superficialpiecemealknowledgetoexploretheConfucianthought“HarmonyisValued”and the concept of sustainable development in modern society, in order toillustratetheinternallogicsandharmonybetween”HarmonyisValued”andsustainabledevelopmentinmodernsociety.

	 

	
	1 THETHEORETICALIMPLICATIONSOFCONFUCIANTHOUGHTOF“HARMONYIS



	VALUED”

	“He”inConfucianismcanbeinterpretedas“harmony.”Itisthebasicdevelopmentgoalbetweenpeopleandbetweenpeopleandeverything,alsotheperfectdevelopmentstateofhumansociety.ConfuciusandYouzidefinedthemeaningandframeworkof“Harmony”,whileMenciusandXunzidiscussedthemeaningof“Harmony”fromtheperspectivesof“BenevolentPolicy”,“Division” and “Righteousness”, which further deepens the idea of “HarmonyisValued”.Inaddition,“HarmonyisValued”isalsotheembodimentofthe

	 

	
Confuciantheory“TheGoldenMean”and“Neutrality”,whichdemonstratestheConfucianpursuitof“HarmonyBetweenManandNature”.

	 

	
	2 “HARMONY”ISTHEIMPORTANTPURPORTOF“HARMONYISVALUED”



	Youzi,Confucius’disciple,onceputforwardthetheoreticalpropositionthat“HarmonyisValued”whendiscussing“therulesofpropriety”.

	Youzisaid,“Inpracticingtherulesofpropriety,itisharmonythatisvalued.[…]Thisiswheretheancientmonarch’smethodofgoverningthecountryisvaluable.However,evenifyoudobigorsmallthingsharmoniously,itwon’tworksometimes.Forthepurposeofharmony,itisnotfeasibletocontrolritewithoutrite.”(CONFUCIO,2001,p.5)

	Therefore,howdoweunderstand“Harmony”?InBookofRitesbyRuXing,thereisanargumentthat“[…]itisharmonythatisvaluedintherulesofpropriety.”AssaidintheKongYingda“[…]itisharmonythatisvaluedinthe rules of propriety”, propriety is based on the articles and people who useit.Theyareafraidofsufferingfromthedifferencebetweenthenobleandthehumble,andpeoplecannotbe“harmonious”withnogapbetweenthem.IftheConfucianscholarsuseit,thenobleandcourteousarepoliteandthereisnogap,so“[…]itisharmonythatisvalued’.”(ZHENGXUAN,2004,p.1730).Kongexpressedthattheapplicationof“rites”istomakepeople“harmonious”withnogapbetweenthem.Therefore,KongYingdaunderstoodthatitisharmonythatisvaluedintherulesofpropriety”asthe“Harmony”amongthepeople(LE,2020,p.203).

	InConfucianAnalects,“Harmony”alsoexists(harmony,whichmeans“nodistinctionbetweennobleandinferior,andtherespectandinferiorityare dear to each other”). Confucius said, “Ran You! Gentlemen hate thosewhorefusetosaythattheywouldliketoimplementit,butmakeexcuses.”Whethertheyarethefeudalprinceswithacountryortheseniorofficialswithfiefs, they do not worry about not having much wealth, but just concernedabouttheunevendistributionofwealth;theydonotworryaboutfewpeople,butinstabilityintheterritory.Ifwealthisdistributedeven,povertydoesnotmatter;iftheterritoryispeacefulandunited,youwon’tfeelthattherearefew people; if the territory is peaceful, the country will not be in danger. Ifthesearecompleted,peoplefromfarawaywillnotbeconvinced,sotheywillbeentertainedbypenaltiesandcivilizedintercourseswithkindheartedness

	 

	
andjustice,harmonyandmusic.Whencoming,theymustberelieved.Now,RanYouandJiLu,youtwoarehelpingtheJiSunclan.Peoplefarawaydonotsubmit,butRanYouandJiLucan’tmakethemsubmit;thecountryisdivided but cannot maintain its stability and unity. Instead,it isplanning tostartfightingwithintheterritory.“IamafraidthatJiSunclan’sworriesarenotinZhuanyu,butintheinteriorofLuState.”(CONFUCIO,p.143).Confucius’understandingof“Harmony”meansthatevenifthereisnodifferencebetweentherichandthepoor,everyonewillliveinharmonyandbe“safe”,whichisthesameasthatinBookofRites·RuXing.Youziestablishedthemoralfoundationwiththefilialpietyandfraternalduty,“[…]whichissimilarwiththoseofConfucius.”MenciuscommentedthatYouziwasaswiseasConfucius.Therefore,Youzi’sstatementinpracticingtherulesofproprietycanalsobeunderstoodasConfucius’proposition.

	“Harmony”referstonotonlythesymbioticrelationshipbetweenpeopleandsociety,butalsoanidealstatewhereeverythingiscoordinatedandcoexistedinharmony.Youzidiscussedabout“Rite”and“Harmony”.“Rite”isanobjectivecriterionformaintainingsocialorder,whichshowsthecodeofconductionthatshouldbeobservedbetweenpeopleinthesociety.Itisamethodofharmoniouscoexistencebetweenmonarchsandministers,betweenpeopleandamongneighbours.Confuciussaid,“Themonarchshallrespondtothesubordinateswithrite,andthesubordinatesshallservethemonarchwithloyalty.”(CONFUCIO,2001,p.20).Confuciussaid,

	Governmentdecreesareappliedtogovernthefolksandcriminallawstorectifythem.Thefolksonlyseektobefreefromcrimesandpunishments,buttheyhavenosenseofshame.Guidingthefolkswithmoralityandassimilatingthemwiththeritesystem,thefolkswillnotonlyfeelashamed,butalsohaveconsciousnessofobedience.(CONFUCIO,2001,p.7).

	 

	Furthermore,the“Rite”shallbeappliedthroughoutpeople’slife.Confuciussaid,“Whenyourparentsarealive,youshallservethemwithrite.After your parents die, you shall bury them and worship them with rite.”(CONFUCIO,2001,p.8).Moreimportantly,“Rite”canmotivatepeople’sinner moral character. Confucius said, “Restraining yourself, and doingeverythinginaccordancewiththerequirementsofrite,thisisthebenevolence.Onceitiscompleted,everythingintheworldwillbeattributedtobenevolence.”(CONFUCIO,2001,p.99).Fromtheabovediscussion,itcanbeobservedthat“Rite”isembodiedbetweenpeople,and“TheFunctionofRite”lies

	 

	
in“preciousharmony”.Here,“Harmony”meansthatpeopleshouldliveinharmonywitheachother.Inaddition,“Benevolence”istheinnersupportof“Rite”, that is, the inner morality is the basis for the reasonable application of“Rite”. Confucius said, “How can a person practice rite without benevolence?Howcanapersonplaymusicwithoutbenevolence?”(CONFUCIO,2001,

	p.15).Therefore,“HarmonyisValued”isnotonlymanifestedastheexternalconfusionandpeace,buteveryoneinthesocietyrecognizesandacceptsothers.

	 

	
	3 “SUPPORTOFTHEPEOPLE”ISTHESOCIALPURSUITOF“HARMONYISVALUED”



	MenciusinheritedConfuciusandYouzi’sconceptsof“Harmony”ininterpersonalrelationshipwiththeinternalidentity.ComparedwithConfuciusandYouzi,hepaidmoreattentiontotherelationshipbetweentherulers(monarchs)andthepeople,andmadeConfucius’abstractexpositionmoreconcrete.Menciusdiscussed“Harmony”frompoliticsandinterpreted“Harmony”fromtheaspectof“BenevolentPolicy”.Rulersshallimprovetheirmoralqualities,soastomanagesocietyrationallyandachievesocialharmony,whichiswhatMenciuscalled“SupportofthePeople”.

	Menciussaid,theweatherandseasonconducivetocombatarenotcomparabletothegeographicalsituation.Thegeographicalsituationisnotcomparabletotheaspirationsofthepeopleandinternalunity.Thewallisnotlow,themoatisnotshallow,theweaponsandequipmentarenotinadequate,and the food supply is not insufficient. They abandoned the city and fled,whichshowsthatthefavourableterrainisnotasgoodastheconcertedeffortsofpeople.Withthatbeingsaid,Tomakepeoplesettledownandnotmovetootherplacescannotrelyontheboundaryofterritory,toconsolidatenationaldefensecannotrelyonbigmountainsandrivers,andtoawetheworldcannotrelyonthesharpweapons.Themonarchwhocanimplementthe“BenevolentPolicy”willhavemorepeopletohelpandsupporthim.Otherwise,theywilllosethesupport.Iffewpeopleareloyaltohim,therelativeswillbetraitors.Ifmostofpeoplesupporthim,thewholeworldwillobeyhim.Ontheconditionthateveryoneintheworldsubmitstohim,hewillassailthemonarchwhoserelativesareopposedtobetrayal.Therefore,themonarchwillwinallwars(MENCIUS,1999,p.65).

	Only“SupportofthePeople”canleadto“BenevolentPolicy”.“Atthistime,apowerfulcountryimplementsabenevolentpolicy,andthepeopleare

	 

	
happyasiftheyarerescued.”(MENCIUS,1999,p.46).Thefoundationof“BenevolentPolicy”is“GoodNature”.

	Menciussaid,

	Asfarasthetemperamentisconcerned,youcanbekind-hearted,whichiswhatIcallthegoodnessofhumannature.Asforsomepeoplewhoareunkind,itcannotbeimputedtonaturalendowments.Everyonehasthe sense of sympathy, the sense of shame, devotion, and that of rightandwrong.Thesenseofsympathybelongstobenevolence;thesenseofshame belongs to righteousness; the sense of devotion belongs to rite;andthesenseofrightandwrongbelongtowisdom.Thebenevolence,righteousness,riteandwisdomarenotimposedonmebyexternalfactors,butinherenttome.Iwouldnotthinkaboutitattimes,sothereisnofeeling.(MENCIUS,1999,p.171).

	 

	Menciusbelievesthat“Goodness”istheinherentnatureofhumanbeings,thatis,“Kindness”means“GoodNature”.Onthebasisofthetheoryof“GoodNature”,Menciusadvocatesthepeople-orientedconcept,“foranation, the people are the most important thing. The state comes second.Therulerisleastimportant”(MENCIUS,1999,p.203).Therulershallhaveinner goodness, restrain his own desires and ambitions, have his state andpeopleinmind,andbecommittedtothewell-beingofthepeople.Thepeoplewillalsorespecttheruler’sgovernance,achieving“SupportofthePeople”.Intheinteractionbetweentherulingpartyandthepeople,therulingpartycanguaranteethevalidityandauthorityofitspower,thusprotectingtherightsof the people. People will fulfil their due obligations, which is the unity of“SupportofthePeople”and“BenevolentPolicy”.

	 

	
	4 “HARMONYRITE”ISTHESOCIALNORMOF“HARMONYISVALUED”



	SameasConfuciusandMencius,Xunzialsoregarded“Harmony”as a reasonable form of social development, but paid more attention to theroleof“Rite”in“Harmony”,advocated“HarmonyEtiquette”andactedinaccordancewiththe“Rite”system.

	Withthatbeingsaid,

	Ifyouareproficientinoneoftheprinciples,youcanbeproficientinthesecond;ifyoumastertheprinciples,youcanusethemforalongtime;ifyouapplytheminabroadway,youcancomprehend

	 

	
thembyanalogy;youcanbeateaseifyouoftenthinkaboutthem;youcanpreferthemifyoufollowandfigureoutthemrepeatedly;youcangetbenefitsifyouapplythemtoregulatetheeroticfeeling;youcanapplythemtoachievefameandglory;youcanbeinpeaceandharmonyifyouapplythemtogetalongwitheveryone;andifyouapplythemtobealone,youcanbehappy.Noblenesscanbetheemperorandhavethewealthofthewholeworld,whichispeople’scommonpursuit.Butifyouobeypeople’sdesires,thenitisnotallowablefromtheperspectiveofpowerandinfluence.Itcannotbesatisfiedbymaterials.Therefore,thewiseancientemperorsformulatedriteandrighteousnesstodistinguishthem,sotheyhavenoblehierarchies,thedifferencebetweenoldandyoung,between cleverness and stupidity, ability and disability. Each ofthem bears their responsibility in his proper position, and they getsalarieswhichmatchtheirstatusandwork.Thisisthewaytomakepeopleliveingroupsandinacoordinatedway.(XUNKUANG,1997,p.13).

	 

	Xunziadvocatedthethoughtof“ClarifyingtheDistinctionbetweenGentleandSimple,RichandPoor,MenandWomen,OldandYoungtoFormSocialGroups”.

	If you leave a group to stay alone without relying on each other, youwill be poor. If you live together without a position difference, you willcompete.Povertyandfightarebothdisasters.Tosaveandavoiddisasters,there is nothing like clarifying the partition between gentle and simple,richandpoor,menandwomen,oldandyoungtoformsocialgroups.”(XUNKUANG,1997,p.39).

	 

	“Division” refers to the social hierarchy, such as gentle and simple,old and young, rich and poor.Humanbeings form groups due to thesocialhierarchy,anditreflectsthedifferencebetweenhumansandpoultry,andhighlightstheparticularityofhumanbeings.Theclassdistinctionsofthe society still need to be adjusted by “Rite”. It is no more important todistinguishtheboundariesofvariousthingsthantodetermineaperson’sstatus.Thereisnomoreimportancetodetermineaperson’sstatusthantofollowthelawanddisciplinerite,whichisnomoreimportantthantofollowtheexampleofthewiseemperor.(XUNKUANG,1997,p.16).Onlywiththeadjustmentof“Rite”can“peoplecarryouttheirownaffairs,andeveryonehasitsownsuit.”Throughtheroleof“RiteandRighteousness”,the“Group”of“dividing”canbe“harmonious”.

	 

	
Fireandwaterhavebreathwithoutlife,vegetationhasalifewithoutperception, and animals have perception without morality and justice, whycanpeoplecombinethemselvesintothesocialgroup?Therearehierarchiesandstatusduetomoralityandjustice.Therefore,ifaperson’sstatusisdeterminedin accordance with morality and justice, people can be harmonious andcoordinated;iftheyareharmoniousandcoordinated,theycanbeunited;if they are united, the strength will be great; if the strength is great, theywillbestrong;iftheyarestrong,andtheycanbedefeatforeignpowers.Inthisway,itispossibletoliveinthehousesecurely.Peoplecansuccessivelyarrangethefourseasonsandmanageeverythingwell,sothattheworldcangetbenefits.Itisderivedfromstatusandmorality.Peoplecan’tlivewithoutsocialgroups,butwhentheyareintegratedintoasocialgroupwithouttherestrictionofhierarchiesandstatus,theyarecompete.Oncethecompetitionoccurs, turmoil will take place and people will have different hearts, whichwill weaken the strength. If the strength is weak, the foreign objects will notbedefeated.Hence,peoplecannotliveinthehousesecurely,whichindicatesthat people cannot abandon the rite and righteousness for a moment. If theprinciples for organizing the social group are proper, all things on earth canget the proper arrangements that it requires, the six domestic animals cangrowwell,andalllivingorganismscanlivewell.Ifthefeedingisproper,thesix domestic animals can be prosperous; if felling and planting the trees areproper,vegetationcanbreedabundantly;ifpoliciesanddecreesareproper,ordinary people can be unified and the people with virtue and talent canperformtheirabilities(XUNKUANG,1997,p.35).

	ComparedwithConfuciusandMencius,Xunziemphasizedtheroleof“Rite”to“Harmony”.“Righteousness”isthebasisof“Rite”,therighteousnessispursuedinaccordancewiththerite,andthentherighteousnessisgained.(XUNKUANG,1997,p.127).“Rite”istopunishbehavioursthatviolatethesystemandwordsthatdonotcomplywithpeople’sduties.“Fromthehigher authorities to the lower subordinates, […] everyone is introspective,and handles their status carefully.” They “establish and seek the commoninterestsofthepeopletogetridofthecommonscourgeofthepeople”.“Rite”is institutional and normative. Only through the impartiality of the “Rite”systemcanthestatemachinerybeabletogovernandthesocietydevelopinaharmoniousway.Onlybytaking“Rite”astheruler’spolicyofgoverningthecountry can the virtuous and talented people perform and populace can liveandworkinpeaceandcontentmenttoremedytheshortcomingsof“Running

	 

	
theCountryaccordingtoLaw”.“Harmonywithethics”isestablishedwiththesocialnormof“HarmonyisValued”.

	 

	
	5 “HARMONYBETWEENMANANDNATURE”ISANIMPORTANTWAYTOACHIEVE



	“HARMONY”

	Chengzisaid:

	Positionistheproperallocation.Everythingintheworldhasitsproperposition, and it can be settled steadily if the proper solution is found.Everything in the world must have its place. Everything be settledappropriatelyotherwiseconfusioncanbecausedifitisinappropriate.Thereasonwhysaintsstabilizetheworldisnottomakerulesforthings,buttoallowthemtodevelopinitsownway.Thefirststepisto“findtheproperposition,” and finally reach the realm of “[…] the country is prosperousandthepeopleareatpeace”.Onlywheneachpartyplaysitsroleandfindsthecorrectposition,cantheyfinallydevelopanintegralaccord(CHENG,2003,p.96).

	 

	Howtoachieve“Harmony”?Confucianismproposedtheconceptof“Neutrality”, that is, “as long as we strive to achieve “Neutrality” and makethemintheirplaces,everythingwilldevelopinanorderlyway.(KONGYU,1992,p.22).Thereisaspecialexplanationof“Fairness”and“Harmony”inthe“DoctrineoftheMean”thatpeoplearealwaysinarationalandfairstate,which is called “Fairness”. They perform harmony with “Fairness” and rite.“Neutrality”istheessenceof“theGoldenMean”advocatedbyConfucius,whichembodiestheConfucianideaof“Harmonybetweenmanandnature”.

	The“nature”intheConfucian“Harmonybetweenmanandnature”isthenaturalworld,theoriginofalllivingsonearth.“Man”isapartofthenaturalworld.“Watervaporrisesandfallstotheheavensandtheearth,the breeding and nurturing of all things are pure, men and women areintermingled,andmanyhumanbeingsareborn”.Thepremiseof“harmonybetweenmanandnature”istoreverenature,thatis,peoplemustobserveand follow the laws of nature during their life and production. InYizhuanXiang,“[…]peopleshouldlearntheprinciplesofnatureandearth,andapplypracticalandappropriateprinciplestoguidetheirlives.”Itisalsosaidthattheregularpatternsofnatureareobjectiveandnotshiftedbyhumanwill.Thereshouldbeasenseofreverencefornature,andpeopleshouldfollowthelawofnatureandprotectnature.Themethodof“harmonybetweenmanand

	 

	
nature”istoapplynature’spowerinascientificandreasonableway.Mencius(1999,p.35)saidthat,

	[…] if military corvee does not hinder the season of agriculturalproduction, the food will not be eaten; if the fine fishing nets are notallowedtofishindeepponds,thefishandturtleswillnotbeeaten;ifthetrees are cut down in the mountains according to a certain season, thewoodwillbeinexhaustible.

	 

	XunzistatedinTianlun,thelawsofnaturewillneverchange.ItdoesnotexistforYaoorperishforJie.Itisauspicioustoadaptwithmeasuresleadingtostability,anditisdangeroustoadapttoitwithmeasuresthatleadtoconfusion.AsMenciusandXunzisaid,althoughthelawsofnatureareconstant,peoplecantakeadvantageofnaturewithcorrectmethodsandmeasuresbasedontheregularpatternstobringthedevelopmentofsocietyandtheimprovementofpeople’slivingstandards.Inaddition,theConfucianismoftheSongDynastyalso put forward that “all people are my brothers and sisters, and all thingsaremycompanions”.Weshalltreatnatureasthecompatriots.Thisisanotherimportant judgment of Confucianism on protecting the environment andHarmonyBetweenManandNature.

	“Harmonybetweenmanandnature”isanidealstatewhereeverythingiscoordinatedandharmoniouscoexistence.Itisthepolybasicunityandthepathtoachieve“Harmony”.Theideaof“harmonybetweenmanandnature”embodiestheeco-environmentprotectionconsciousnessoffollowingtheregularpatterns,protectingtheenvironment,savingresources,andkeepingtheHarmonyBetweenManandNature,whichisofgreatsignificanceandvaluetoestablishaharmoniousandstablerelationshipbetweenmanandnatureinmodernsociety.

	 

	
	6 THEINNOVATIVEDEVELOPMENTOFCONFUCIANTHOUGHTOF“HARMONYIS



	VALUED”INMODERNSOCIETY

	TheConfucianthoughtof“HarmonyisValued”hasgraduallyappliedfromfamilyandsocietytonature.Thecontinuousprevalenceof“Harmony”complieswiththelawofdevelopmentinmodernsociety.Ingeneral,theevolutionofsocialpracticefromthe“SupportofthePeople”to“HarmoniousOrder”,thetransformationofecologicalorderfrom“HarmonyBetweenManandNature”to“HarmonyBetweenManandNature”,andthe

	 

	
economicpurposeextensionfrom“EverlastingDevelopment”to“SustainableDevelopment”arethecontinuationandinnovativedevelopmentofConfucianthoughtof“HarmonyisValued”inmodernsociety.

	 

	
	7 THEEVOLUTIONOFSOCIALPRACTICEFROM“SUPPORTOFTHEPEOPLE”TO



	“HARMONIOUSORDER”

	TheConfucianthoughtof“SupportofthePeople”tendstoemphasizethegroupincludingfamily,clanandindustry,etc.Itemphasizestheindividualcontributiontothegroupwelfare.Whenpersonalinterestsconflictwithgroupinterests,theformershallobeythegroup.However,thegroupiscomposedofindividualsandthebenefitofallmemberscomesbeforethatoftheindividual,whichformsasharpcontrasttothewestthathighlightstheindividualandvaluespersonality.Simultaneously,Confuciancultureemphasizescoordinationand stability. If conflicts occur among the members or groups, they wouldcoordinateandsolvetheproblemsbythemselves.TheConfucianculturetriestosuppressconfrontationandconflictsinacertainrange,andstrivestosolvetheproblemspeacefully,whichformstheharmonioussocialrelationsincontemporaryChinesesociety.

	Itcanbeseenfrom“opportunitiesvouchsafedbyheavenarelessimportantthanterrestrialadvantages,whichinturnarelessimportantthantheunityamongpeople”that,Confucianismhighlightstheinterpersonalrelationship.Generally,thecoreofConfuciancultureistoadjustrelationshipswith embodiment of benevolence, righteousness, courtesy, wisdom and trust.TheConfucianthoughtof“HarmonyisValued”,whichhasbeeninheritedtonow,indicatesthestrongcontributionspirit,theself-identitytothecountry and internal sense of responsibilities. Confucian culture has aidedChina’sefficiencyandgrowthrate,aswellasitsmodernity.Undoubtedly,therearemanyfactorsthataffectChina’sdevelopmentincludingexcellentmanagement,relativelypeacefulinternationalenvironmentandadvancedtechnicalconditions,etc.However,thesocialharmonyandstabilityarethedecisive factors. From the aspect of historical inheritance, “HarmoniousOrder”isthecontinuationofConfucianthoughtof“SupportofthePeople”.If there is no inheritance, it is likely that China will embark on another pathofdevelopment.

	 

	

	8 TRANSITIONOFTHEECOLOGICALORDERFROM“HARMONYBETWEENMANAND



	NATURE”TO“HARMONYBETWEENMANANDNATURE”

	“HarmonyBetweenManandNature”oftheConfucianismisproposedunderthebackgroundofagriculturalcivilization.Itstressesthatthenatureisthe foundation for humans, and human and nature shall be harmoniouslyunified.Withthedevelopmentofscienceandtechnology,theagriculturalcivilizationgraduallylosesitsoriginalgloryandisreplacedbytheindustrialcivilization.Unliketheagriculturalcivilization’ssubmissiontonature,theability of humans to understand and transform nature has been greatlyimproved, and the ecological order in the traditional agricultural civilizationerahasalsobeentransformedduringtheindustrialcivilization.

	Theecologicalorderisthecombinationofnaturalorderandsocialorder.Naturalorderplaysacriticalroleintheagriculturecivilizationanddetermineshumanproductionandliving.Intheindustrialcivilization,withthesharpincreaseofpopulationandrapiddevelopmentofscienceandtechnology,theabilityofhumanstounderstandandtransformnaturehasbeenenhancedsignificantly. Regarding the ecological order, the proportion of natural orderandsocialorderhasalsochangedandtheformeronehaslostitsleadingrole.There is more interaction between humans and nature, and the social orderhasanincreasingimpactonthedevelopmentofecologicalorder.Undersuchatransitionalprocess,theproductivitylevelisimprovedwiththedevelopmentofscienceandtechnologyandthechangeofsocialdemand,thoughtsandideas. In particular, with the constant development of the nature, humansputforwardthesloganthat“PeopleWillConquerNature”.Theadmirationandaweofhumansregardingnaturehavebeenweakened,andenvironmentaldamageandresourcewastearebecomingmoreandmoreserious.

	Duringthechange,intermsofecologicalorder,presidentXiJinpingdrawswisdomfromChineseConfucianism.Heappliesthethoughtof“HarmonyBetweenManandNature”inthemodernsocietyaccordingtoChina’sactualconditions.Hecreativelyputsforwardtheconceptof“HarmonyBetweenManandNature”,accordingtothecharacteristicsofChinesemodernsociety.Basedontraditionalagriculturecivilization,thethoughtof“HarmonyBetweenManandNature”explorestherelationshipbetweenmanandnatureanditdescribesthatmanandnatureareunited.Itreflectsthesimpleworshipofhumansonnature.Onthebasisoffullyaffirmingthatmanandnatureareinanorganicwhole,theconceptintroducesthenewmodebetweenmanandnaturewhichisharmoniouscoexistenceanddevelopment.

	 

	

	9 ECONOMICPURPOSEEXTENSIONFROM“EVERLASTINGDEVELOPMENT”TO



	“SUSTAINABLEDEVELOPMENT”

	ThereasonthatConfucian“Harmony”isconsistentwiththeconceptof“SustainableDevelopment”isthat“Harmony”canreach“SustainableDevelopment”.

	Harmonycangenerateeverything,buttheidentitycannotbesustainable.Thecoordinationandbalancefordifferentitemsleadtotheharmonysoitcanbedevelopedtounifyeverything.Iftheitemsinthesamecategoryareadded,itremainsnothingafterusingitup,sothedeceasedemperormixesmetal,wood,waterandfiretogenerateeverything.(ZUOQIUMING,1997,p.119).

	 

	Itmeansthat“Harmony”isthemechanismtocreateallthings,and“Identity” has no sustainable development. Xunzi explains the connectionbetweentheresourcesanddevelopmentwith“Ceaseless”and“SurplusGrain”.

	Inviewofthesystemofgovernance,

	[…]whenplantsareflourishing,axesarenotallowedintheforesttoprotectthosenewlivesandenablethemfurthergrowth.Whenthefishesarereproducing,fishnetsarenotallowedinthelaketoprotecttheir new lives and enable them further growth. Humans shall seize theappropriateopportunities,i.e.,plowinspring,plantinsummer,harvestin autumn and store in winter, for a golden harvest. Fishing shall beforbiddenduringaspecificperiodforabundantaquaticproductsandtherealization of common prosperity. Lumbering shall be allowed during aappropriateperiodforawildprofusionofvegetationandadequatewood.(XUNKUANG,1997,p.36).

	 

	Intheabovecontents,Xunziputforwardtheuniqueecologicalprotection values inXunzi·Governor System. The first aspect is the protectivemeasuresinaccordancewithmaterialconditions.“Thegrowthofallcreaturesdependedonharmony.”(XUNKUANG,1997,p.78).Thatistosay,allthingsfollow natural laws, so ecology shall be protected “[…]in accordance withmaterialconditions.”Thesecondaspectisthecloseconnectionofsustainabilitybetweenresourceandeconomicdevelopment.Thepurposefornaturalresourceprotectionisto“[…]protecttheirnewlivesandenablethemfurthergrowth”and“[…]awildprofusionofvegetationandadequatewood.”Theecologicalsustainabilityisthepremiseofthesustainabledevelopmentofeconomy.It

	 

	
contributestothecontinuancedevelopmentofhumanbeings.Intermsofprotectingtheecologicalsustainability,Xunzidiscussestheestablishmentofasustainablesystem,i.e.,The“SystemoftheDivineGovernor”.

	Inmoderntimes,humanshavegraduallyrealizedthatthemainproblemsforsustainableeconomicdevelopmentishumanbeingscannotsurpassthecapacityofresourcesandenvironmentforeconomicadvancement.Confucianismrealizestheirreversibilityofnaturalresourcesearlierandputforwardaseriesofmeasurestoprotectenvironment.Thescholarscontinuallypaymoreattentiononenvironmentalprotectioninordertoproduceeconomicwelfare.

	In2015,PresidentXimentionedintheannualmeetingofBoaoForumforAsiathat,Chinashouldadheretotheconceptofgreendevelopmentand adopt the green development mode, making resource saving andenvironmentfriendlinessthemainstreamwayofproductionandlife,aswellasplacingthesameemphasisonenvironmentprotectionandeconomicandsocialdevelopment.Inthepast,China’seconomicdevelopmenthasbeencharacterizedbyhighconsumptionandhighpollution.PresidentXiproposestheconceptof“economicnewnormal”.Hepointsoutthateconomicdevelopmentcouldbesloweddownappropriately,andthedevelopmentmode shall be transferred to guarantee the development quality. Chinashall implement the green development for economic benefit. PresidentXistressesthat“lucidwatersandlushmountainsareinvaluableassets”,“theenvironmentalprotectionandeconomicincomeshallbeorganicallycombined”and“weshallpaymoreemphasisonthelucidwatersandlushmountains”.Itreflectsthatinthedevelopmentofmodernsociety,Chinahassucceededanddevelopedthetraditionalideaof“EverlastingDevelopment”

	–the“SustainableDevelopment”,whichemphasizesthe“HarmonyBetween

	ManandNature”.

	 

	
	10 REFERENCEVALUEOF“HARMONYISVALUED”ONTHESUSTAINABLEDEVELOPMENTOFMODERNSOCIETY



	In 1987, the world commission on environment and developmentledbyNorwegianPrimeMinisterMrs.Brundtlandofficiallyreleasedthereport with the title ofOur Common Future. The report defines sustainabledevelopmentas“theconceptthatmeetstheneedsofcommonmen,anddoesnot damage the development of future generations”. It is the core idea ofsustainabledevelopmentagreedbytheinternationalcommunitythat“the

	 

	
economic development shall be established on ecological sustainability, socialjusticeandpeople’sactiveparticipationintheirowndevelopmentdecisions”.It pursues the realization of environmental conservation with satisfaction ofvarious human needs and individual development which shall not damagethe survival and development of the further generations. It pays specialattentiontotheecologicalrationalityofhumanactivities,andemphasizesthateconomicactivitiesarebeneficialtoresourcesandenvironment.Inotherwords, the sustainable and stable development of economy-environment-societysystemshallbethecommonpursuitofhumanbeings.TheConfucianthoughtof“HarmonyisValued”isreflectedin“SupportofthePeople”,“HarmonyRite”and“HarmonyBetweenManandNature”,whichemphasizes theharmonybetweenmanandman,and betweenmanandnature,contributingtotheconstantdevelopmentofthesociety.Thecoreissimilarwith“sustainabledevelopment”inmodernsociety.Ithastheprofoundsignificanceinestablishingtheuniversalethicsofhumanbeings,improvingthelivingenvironment,solvingconflictsbetweensocialgroupsandrealizingthesustainabledevelopmentofeconomy,societyandenvironment.

	 

	
	11 “LOVEFORFAMILYMEMBERS”AND“SUPPORTOFTHEPEOPLE”



	TheConfucianidealof“Harmony”isbasedonthecontinuousimprovement of personal moral cultivation, so the Confucianism attachesgreatimportancetotheharmonyofhumanbodyandmind.Basedonthelaw of human nature theoretically, the harmony of human body and mindemphasizes the perfection of human morality. This concept advocates thatmoralityshouldbeinternalizedthroughself-cultivation.Meanwhile,moralrationalityshouldbeusedtorestrictperceptualdesiresofhumans,soastorealizetheharmonyofhumanbodyandmind.Further,itassociatesself-developmentwiththefutureanddestinyofstate.Onsuchbasis,thoserelevanttheoriesareformed.Forexample,“selfcultivationleadstohappiness”.Atmoderntimes,anumberproblemsinsocialmoralityareemerging.Materialismandindulgencehavecausemoralbankrupt.Suchimpactonindividualsisdirectlyreflectedonthedistortedvalues,unsoundpersonality,anddeviateconcept.Confucianconceptof“HarmonyisValued”paysattentiononthephysicalandmental harmony, emphasizes the spiritual pursuit of “self-cultivation as thefoundation”andtranscendsmateriallimitations.Itadheresthephilosophiesof“[…]notchangingone’shappinessinapredicament”(CONFUCIO,2001,

	p.44),“[…]seeinggainsandthinkingrighteousness(CONFUCIO,2001,

	 

	
p.168)”,and“cultivatingthenoblespirit.”(MENCIUS,1999,p.49).Itisofgreatsignificancetosolvemodernmentalproblemsincludingselfishness,befuddlement,exhaustion,anddepersonalization.

	Thekeyforaharmonioussocietyandsociallysustainabledevelopmentistocoordinatetherelationshipbetweenmanandsociety.Intermsofinterpersonal relationships, Confucianism stresses the true morality and putsforwardsomevaluableprinciples.Forinstance,theconceptof“loveforfamilymembers and others” emphasizes that interpersonal relationships shall bebuiltonthebasisofnaturalaffection.Confucianismalsoattachesimportanceto the principle of “honesty”. There will be no harmonious exchanges andcommunicationsamonghumanswithoutintegrityandhonesty.

	In terms of the relationship between human and society, the conceptof“HarmonyisValued”advocatesthat“[…]wereittobenefitmycountry,Iwouldlaydownmylife.”(ZUOQIUMING,2006,p.245)withthevalueorientation of holism. According to this, the whole interest comes first.Althoughthe“harmony”atthattimeisassociatedwithautocraticmonarch,itisstillofgreatsignificanceforreferenceinpromotingsocialcohesionandethnic unity, and inheriting the traditional culture of overall consciousness,serviceawarenessanddedicationspirit.Meanwhile,“Harmony”and“Rite”are inseparable. “Harmony is Valued thee most in practicing the rules ofpropriety.”(CONFUCIO,2001,p.5).“Rite”advocatestheharmoniouscoexistence for mutual peace between different classes. It is the guidingprinciple of “[…] making the country stable in the long-term for all menandbenefitingfuturegenerations.”(ZUOQIUMING,2006,p.11).Theconceptcontributestoadjustingthesocialrelation,enhancingsocialmorality,alleviatingsocialcontradictions,andmaintainingsocialorder.

	 

	
	12 “SUPPORTOFTHEPEOPLE”AND“LOVEFORTHINGS”PROTECTTHENATURALRESOURCESANDMAINTAINTHESUSTAINABLEUSE



	TheConfucianideaof“Harmony”isbasedoncognitivephilosophiesincludingoriginsofallthings,unityoflifeessence,andintegrationofhumanbeingsandlivingenvironment.Theultimateaimofharmonybetweenmanandnatureistoachieveloveforallthings.Itsbenevolentcareforlivesisofgreat guiding significance on abandoning the human centrism, maintainingbiodiversity,eliminatingtheecologicalcrisis,buildinganecologicalcivilization,andpromotingsustainableeconomicandsocialdevelopment.

	 

	
AccordingtotheConfucianthoughtof“LoveofCommonMenandAllThings”,menarecloselyconnectedtonature.“LoveforPeople”and“cherishing of things” are unified. Exploitation of natural resources mustensure the fairness and sustainability of utilization and development for along-term prosperity. “If martial war does not hinder agricultural production,thecropswillnotbeaffected.Ifthefinefishingnetsarenotallowedindeepponds,thefisherieswillnotbeaffected.Iflumberingistime-boundedtoacertainseason,thewoodswillbeinexhaustible.”(MENCIUS,1999,p.4).Itisamatterofknowingwhentotakethechance.Humansshallobeythelawof nature with limited access to resources (“not to miss the farming season”,“accesstotheforest”).Springistheseasonforallthingstogrow.Itisstatedin ancient times that no haunting nor lumbering is allowed in spring. Thesecondaspectisto“acquireitinorder”and“acquireitinmoderation”.Thelandisthesourceofeverything,andshallbeprotected.“Landisbionergyforall.”(XUNKUANG,1997,p.79).Therearelawsofseasonalrotationondifferent lands which may vary in the fertility. Thus, different farming waysandcategoriesshallbeconsideredforsustainableusesofnaturalresources.In addition, non-discretionary implementation in obtaining the resourcesshould not be allowed. It is of great importance to ensure the sustainableproductionofresources.

	In general, the sustainable development of economy and society mustbesupportedbyenvironmentsustainability.Withtherapiddevelopmentofproductiveforcesandadvancementsofscienceandtechnology,humansexploitnature,resources,environment,andecology.Whenexploringthenewmodeofthe“HarmonyBetweenManandNature”,itisurgenttopromotetheideasincluding“LoveofOrdinaryPeopleandAllThings”and“Reverencefor lives” advocated by the Confucian school. Such philosophy may play along-termguidingroleintheprotectionofnaturalenvironmentandtheconservationofendangeredspecies.

	 

	
	13 STRIVE FOR SUSTAINABLE DEVELOPMENT BASED ON“HARMONYBETWEENMANANDNATURE”



	Confucianismfocusesonthesustainabledevelopmentfromallaspectsofmutualconnectionandinteractionbetweenhumanandnature.AccordingtoDoctrineoftheMean,“[…]thelawfromheaveniscallednatureandfollowingnatureiscalledTao.”Menciussuggeststhat“[…]followingnature,

	 

	
humanswillknowtheirowninstincts,soastounderstandtheheavenlyprinciple.”Itisthemethodtounderstandhumanandnaturefromtheaspectof“HarmonyBetweenManandNature”.FromtheaspectofConfucianschool,human,nature,society,anduniversearefittedinwithnaturelaw.ThethinkingoftheConfucianschoolonthesustainabledevelopmentisbasedontheunderstandingofhuman,nature,societyanduniverse.Itsessenceistoemphasizetheholisticandcomprehensivethinkingofthecoordinateddevelopment.Meanwhile,theConfucianschoolseeksforoverallharmonyandunityfromvariousdifferences.ItisstatedinDoctrineoftheMeanthat“Meanisthemostimportantfundamentalintheuniversewhileharmonyistheuniversallawsforallthings.Oncethegoldenmeanisachieved,heavenandearthwillbeincorrectpositionsandallthingswillbeintherightorder.”Allthingsshouldfollowtheprincipleof“Mean”toachievetheharmonyofthewholesystem.

	Thetraditionalviewofdevelopmentstartsfromhumanself-interestandtakestheruleofhumansdominatingnatureasitsbasicdemand.Thereisanobvioustendencyofanthropocentrism.While“HarmonyBetweenManandNature”neithercomesfromtheutilitarianismnorassociateswithanthropocentrism.Itequatesmanwithnatureanddoesnotsimplyregardnatureastheresourceforsocialsurvivalanddevelopmentofhumanbeings.Thisideastressesbenevolentloveandmoraldutiestonature.Fromtheaspectof“HarmonyBetweenManandNature”,economicrecessionandecologicaldisastershallbeavoidedinseekingcomprehensiveandsustainabledevelopmentundermodernsociety.Humanneedsfornatureshallbecontrolledinthelowestlimit.

	Onthisbasis,thelegislativeworkonresourceandenvironmentshallbe further improved, and the protection efforts for ecology and resourcesshallbestrengthened.Atthenationalecologicalenvironmentprotectionconference, President Xi stresses that the strictest system and laws shall beadoptedtoprotecttheecologicalenvironment.Institutionalinnovationsandimplementations are highly needed in promoting the ecological civilizationconstructioninthenewera,andastrictlegalsystemwouldbetheuntouchablebottom line. Besides, it is imperative to popularize the social educationconsistentwiththeenvironmentalprotectionlaw,toadvocatethevaluesofmoderateconsumptionandeconomy,andtoguaranteethereasonableutilizationofnaturalresources.

	 

	
CONCLUSION

	TheConfucianthoughtof“HarmonyisValued”isrichincontentsand plays an important role in the formation of Chinese values, lifestyle,national psychology and spirit. It contains the thought on the harmoniousrelationship between man and all things, and is closely connected to thesustainabledevelopmentinmodernsociety.Accordingtothetraditionalviewofdevelopment,theeconomicgrowthistheonlyindicatorofdevelopment,whichhascausesaseriesofecologicalandenvironmentalproblems.PresidentXiJipingstatesthatthepeacedeficit,developmentdeficitandgovernancedeficit are serious challenges for all mankind. Development is the key tosolve all problems, and the foundation to eliminate the three major deficits.“Sustainabledevelopmentmeetsthemaximuminterestsandbecomesthebestentrypointofcooperation”,whichisthe“goldenkey”tosolvetheglobalissues. It is essential to combine both economic development and naturalenvironment protection in the new development mode. Life wisdom incontainedinthethoughtsoftheConfuciansages.Thepremiseofscientificandreasonablerelationshipbetweenmen,society,andnatureistounderstandandmasterthoseConfucianphilosophiesincludingmoralprincipleof“LoveforFamilyMembersandSupportofthePeople”inthe“HarmonyisValued”,developmentideaof“SustainableDevelopment”,andecologicalthoughtof“HarmonyBetweenManandNature”.Thisistheonlyroutetorealizetheharmoniousandsustainabledevelopmentofhumansociety.

	 

	 

	REN,F.;WANG,J.;LV,W.Harmoniaconfucianaeaideiadedesenvolvimentosustentávelnasociedademoderna.Trans/form/ação,Marília,v.45,p.37-58,2022.EdiçãoEspecial2.

	 

	 

	 

	Resumo:Youzi,discípulodeConfúcio,propôsopensamentode“harmoniatempreço”,quetambémeraabuscadevalordeConfúcio.Elesinterpretaramaimplicaçãode“Harmonia”depraticarasregrasdepropriedade.“Ele”significa“harmonia”.Menciuschamouaharmoniaentreaspessoasde“ApoiodoPovo”ediscutiuaconvivênciaharmoniosaentreosrevolucionárioseopúbliconaperspectivada“PolíticaBenevolente”eda“BoaNatureza”.Xunziexplicouainstituição,normalizaçãoeimparcialidadenecessáriaparaasociedade,soboaspectoda“Harmonia”,queampliouaimplicaçãoteóricada“Harmonia”.Opensamentoconfucionistade“harmoniatempreço”étambémapersonificaçãodaideologiade“DefenderoJusto”e“UnidadedoCéuedoHomem”,quecontinhaopensamentodarelaçãoharmoniosaentreaspessoaseouniverso.Opensamentoconfucionistade“Aharmoniatemumpreço”alcançouumdesenvolvimentoinovador,nasociedademoderna,queestádeacordocom

	 

	
aideiadedesenvolvimentosustentável.Édegrandesignificadoreferencialpararepensararelaçãointerpessoal,arelaçãoentreohomemeanatureza,arelaçãoentreodesenvolvimentoeconômicoeoambientenaturaletc.

	Palavras-chave:Confucionista.“Aharmoniatemumpreço”.Desenvolvimentosustentável.
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	Abstract:AsamasterofNeo-Confucianism,ZhuXi’suniqueeducationalphilosophyplaysacertainroleinpromotingthedevelopmentofcontemporaryeducationandteaching.BaseFuxingRendonthesituationofrequiringtalentsinfeudalsociety,ZhuXitookConfucianorthodoxyasthestartingpointtomakeinnovativeattemptsoneducationalmethodsandteachingcontent.Hebelievedlearningfromthingstoknow.BylearningfromtheideologicalresourcesofancientandmodernChineseandnon-Chinese educational philosophy, and integrating ancient philosophical ideas with modern teachingmethods,thispaperofferssomeimportantinnovativeideasforcontemporarymodelsofeducation.
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	INTRODUCTION

	BasedonthesaintidealofConfucianism,ZhuXiabsorbedandintegrated various ideological resources, and put forward a set of extensiveandprofoundNeo-Confucianismsystems.AsamasterofNeo-Confucianism,Zhu Xi also put forward a series of educational thoughts, includingeducational philosophy at the level of principle and specific educationalmethods.ExploringtheconnotationofZhuXi’seducationalthoughtandrevealingitssignificanceforcontemporaryeducationcannotonlypromote
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theinnovationanddevelopmentofChina’sexcellenttraditionalculture,butalsoenhancetheintegrationanddevelopmentofancienteducationalthoughtandcontemporaryeducationalpractice.

	 

	
	1 THEPHILOSOPHICALFOUNDATIONOFZHUXI’SEDUCATIONALTHOUGHT



	ZhuXi,wholivedintheZhaoandSongdynastiesofChineseculture,wasonemoregreateducatorafterConfucius.Henotonlyachievedsuccess in educational practice, such as the establishment of schools and thereconstructionofacademies,butalsomadegreattheoreticalinnovationsineducationalthought,chartinganewdevelopmentdirectionoftheeducationalcause of later generations. This paper focuses on the latter aspect, that is,throughin-depthdiscussionofZhuXi’seducationalphilosophytodigoutthemodernenlightenmentofhisthought.ThissectionwillstartfromthephilosophicalfoundationofZhuXi’seducationalthoughtandrevealhiseducationalthoughtfromhisphilosophicalproposition.

	 

	
	2 THEIDEAOF“UNITYINDIVERSITY”



	In the whole philosophical system of Zhu Xi, “Li” and “Qi” are thebasic categories for him to understand the world and human nature - “Li”and“Qi”areinterdependentforeverythingintheworld.InZhuXi’sview,thebasicideaoftheexistenceoftheworldisdemonstratedbymeansofli理rationality.Hehashisownuniqueopinionontheoriginsandrealitiesoftheworld, saying that the normative nature of the world is the premise of theexistenceofrationalityandthattheauthenticityofrealityisthebasisfortheexistenceofQi理,whichisseparateandechoeachother.Underthispremise,ZhuXiputforwardtheideaof“unityindiversity”.“Unity”meansthatthere is one principle between heaven and earth, and “diversity” means thateverythinghasitsownprinciple.Asacreatureintheuniverse,manalsohasoneprinciple,andthatishumannature.AccordingtoZhuXi,humannatureisalsothecompositionofqi.Qicanbepureandimpure,sohumannatureisdividedinto“natureofdestiny”and“natureoftemperament”.The“natureofheaven”canonlybeachievedbythemostpureandperfectsaints,whileordinarypeoplehavethe“natureoftemperament”.Moreover,ZhuXibelievesthathumanbeingsarenotperfectindividualswhentheyareborn,andmostof“destiny’snature”canonlybeachievedthroughlearningafterbirth.Healso

	 

	
believesthatthebiggestdifferencebetweenpeopleandthingsisthatpeoplehave rational thinking and can break the limitations of the body to thinkaboutthingsoutsidethebody.Althoughtherearegreatdifferencesbetweenindividuals, and different individuals have different thinking patterns, thesedifferencescanberemediedthroughtheeffortsofthedayaftertomorrow.Thismeansthathumannatureiseducable,and“makenosocialdistinctionsinteaching”isanacknowledgmentofthisnaturethatissharedbyall.

	 

	
	3 THEFUSIONOF“UNITYINDIVERSITY”ANDTHETHEORYOFHUMANNATURE



	ZhuXithinksthat“TaiChiisineverything”.HereTaiChimeanstheexistenceof“thereason”.“Everythinghasitsownreason”meansallthingshavetherealityoftheirexistence.“Theexistenceofallthingshasaway,thesameLianddifferentQi”,“SameLi”meansalltheoriginalformofexpressionofeverythingisthesame,while“DifferentQi”indicatesthespecificexistenceofthesubjectisdifferent.Intheprocessofformation,individualswillbeshapedintovariousforms,specificallytotheindividual’sdifferentenvironmentanddifferenteffects.ZhuXibelievesthatthepurposeofeducationisnotonly the acquisition of knowledge, but also the cultivation and shaping ofindividualmorality.Fromtheperspectiveofthetheoryof“unityindiversity”,themostimportantenlightenmentofZhuXi’seducationalphilosophytocontemporary education is that teachers and students should form effectiveinteraction, and grow into talents through edutainment. On one hand, forteachers, each student is an independent individual with certain differences.Teachingshouldbebasedonthecharacteristicsofeachstudent,regardlessoftheirstrengthsorweaknesses.Ontheotherhand,ZhuXifirmlybelievesthateveryonehasthepotentialofself-educationandself-development.Forthe excessive optimism of human nature, he holds a negative attitude. Zhubelieves that the foundation of the existence of human nature lies in its self-confidenceforthemasses.Atthesametime,theexistenceofdignityisalsothemostimportantdifferencebetweenanimalsandhumans.Basedonthis,teachersshouldalsopaymoreattentiontotheadvantagesanddisadvantagesof each student, and do not ignore the nature of education because of thestudents’personalizedcharacteristics.

	 

	

	4 METHODSANDPRINCIPLESOFTEACHING



	ZhuXiisgoodatdrawinglessonsfromtheConfuciantraditioninhistorytoconstructhisowneducationaltheory.Inthecourseofteaching,heuses“[…]erudite,interrogation,carefulthinking,discernment,andpractice”as the theoretical basis of teaching, and advocated that learning should focusontheuseofthinkingandarguing.Basedonthis,duringthecourseofteaching,helaysstressontheteachingprinciplesandmethods.Itpromotestheprogressanddevelopmentofeducationalphilosophy(LIU,2015,p.30).

	 

	
	5 INITIATIVEANDTIMELYINSPIRATION



	ZhuXipaysspecialattentiontotheinitiativeoflearning.Hebelievesthatlearningistheirreplaceableandfundamentalissueofcultivatingone’smorality.Inhisview,learningandreadingareprivateaffairs,andhavenoconnectionswithoutsiders,eveniftheywanttohelp.Furthermore,initiativeisspontaneous.Itistheresultoftheactiveparticipationofthesubject,notsomethingtobebought.ZhuXibelievesthatalthoughteachersplayaguidingrole in the learning process, they cannot learn for students. That is to say,studentsshouldexperienceandcomprehendeverythingbythemselves,andimprove their educational awareness and emotional cultivation throughpersonallearning.Teachersareproblemsolversinthelearningprocess.Facingdifficult problems cannot be solved on their own, students can ask theirteachers for solutions and ideas, but learning is always their own thing. InZhu’sphilosophyofeducation,hebelievesthatteachersaretheinspiratorsandeducatorsofthoughtformation;whenfinishingstudies,theyjudgeachievementsinordertoachievethebest(YU,2017).

	Forexample,intheAnalectsZhuXisaiddiligentreadingisanapproachtogainknowledge,whichisofgreatsignificanceforman’sdevelopment.Hebelieves that learning is affected by many internal and external factors, suchas the right time, the right place, and the right man. For instance, the firstisstudents’owninitiativeinlearning,whichisthemainmotivation,thesecond is the teaching method and pattern, which is the catalyst promotingstudentslearningtoacertaindegree,andthethirdistheexternalenvironmentof learning, which, as an objective condition of learning, affects the processof learning to a certain extent. While stressing the initiative of students inlearning,ZhuXialsoadvocatedpayingattentiontotheguidingroleofteacherstostudents.Asthemaincharacterofteaching,theteachers’mode

	 

	
ofidealeducationinspiresandinfluencesthestudents’learning-abilitytoacertainextent.Whilepayingattentiontotheinnovationofteachingmethodsandteachingcontent,teachersshouldalsoimprovethequalityofteaching,mobilizestudents’enthusiasmandinitiativetolearn,andenhancestudents’interestinthecoursecontent.Theso-calledinitiativetoimprovestudents’own learning is not to weaken the position of teachers, but to guide theteachersabouteachstudent’sindividualdifferences.Teachersneedtoactivelyenlightenstudents,butnotjusttowaitdoingnothingforstudentstolearnspontaneously(PHYLLIS,2017).Theeffectivecombinationofstudents’learninginitiativeandteachers’teachingguidanceisZhuXi’sbeneficialinnovationtotheteachingmode.

	 

	
	6 STUDYINGHARDANDGAININGNEWINSIGHTSTHROUGHREVIEWINGOLDMATERIAL



	Theso-called“studyinghard”proposedbyZhuXiimpliesconcentration,determination,refrainfromarroganceandirritability,andsoldierlike fearlessspirit. Zhu Xi believes that learning is a process. In theprocess of acquiring knowledge, students should pay attention to effectivemethodsanddonotwastetimetoharvestfruitless.Ononehand,headvocatesthat students should have perseverance and determination, and do not giveuphalf-waywhilelearning.Itisnecessarytoforgeaheadwithdeterminationduringtheprocessoflearning.Ontheotherhand,heassociateslearningwiththecartandthealchemy:itneedsstrongerstrengthtopushthecartatthebeginning.Whenthecartbegantomove,littlestrengthisenough;Learningisthesamereason:atthebeginning,studentsconcentratealltheirenergytolearn,whichmaybemoredifficult,butwhenthetheoryandmethodsoflearningareprepared,theywillfindlearningeasyandpleasant(ROBIN,2015).Inaddition,Zhualsobelievesthatlearningistoreviewtheoldandknowthenew.WiththehelpofConfucianclassicalteachingideas,Zhu’ssuchlearning thought is applied to inspire and guide students. Learning is a step-by-stepprocess.Intheprocess,studentsshouldpayattentiontotheuseoflearningmethods.Onlyinthisway,canknowledgeplayagreaterrole.

	Forexample,Zhubelievesthattheworldisamazingandprofound.Ifhumansdonottaketheinitiativetolearn,theywillnotknowthetruthcontainedinlearning.Besides,iftheycannotkeepalong-termstudy,knowledgewillnotbeappliedforlife.Zhualsosaid,learningistoacquire

	 

	
knowledgeatanytimeandeverywhere.Hebelievesthatthepremiseandguaranteeofknowledgearecontinuousstudyandscrutiny,inordertoobtainknowledgeonthebasisofnewdiscoveries(JOSEPH,2016).“Byreviewingtheoldandlearningthenew,youcanbeateacher”.Theprocessoflearningistoreview,atthesametime,toobtainnewknowledge.Therefore,learningisnotonlytoforgeaheadwithperseverance,butalsotolearnandintegratenewknowledgeflexibly.ZhuXi’sinnovativeteachingthoughtlaysthefoundationfor the development of modern education, and has a certain enlighteningeffectontheinnovationofmoderneducationteachingmode.

	 

	
	7 ZHUXI’SPRINCIPLESFORREADING



	Confucian educational thoughts on learning and teaching revolvearound reading, and Zhu Xi had his own unique views regarding this. It isknownthatZhuXidevotedhiswholelifetoeducation.Hehadhisownpracticeandunderstandingofreading.Hismethodofreadingandlearningcanbesummarizedintoasetofeducationreferencematerialsforfuturegenerations.ZhuXibelievesthatFourBooksandFiveClassicsarethegreatembodimentofhumanknowledgeatthattime,whichisthebasisandparadigmforfutureeducation and has directly become teaching materials, especially for the CivilServiceExam.Asathinkerandeducator,ZhuXi’suniqueeducationaltheoryandmethodsexpoundtheimpetusforthedevelopmentofcontemporaryeducation.AccordingtoZhuXi,readingshouldbeinanorderlywayandgetfamiliarwiththebook.Knowledgecanbememorizedinmind.Butforthetheoreticalknowledge,theycanonlybeobtainedbytheapplicationinactuallife. The theoretical knowledge and actual practice are the characteristics ofZhuXi’sreadingprinciple(NIGEL,2017).

	 

	
	8 STUDYINGEARNESTLYANDTHINKINGCAREFULLYINANORDERLYWAY



	Zhu Xi believes that “[…] the limit must be set for reading”, whichmeansthataplanisrequiredbeforereading.Superstitiouslearningisunacceptable.Weshouldpayattentiontothepertinenceandeffectivenessoflearning.Thesayingthat“[…]studyshouldnotbehasty,otherwiseitisawasteofeffort”emphasizesontheuseofcorrectlearningmethods.Studentsmustnotbecareless,otherwiselearningwouldbeawasteoftimeandenergy.Learningisaphasedprocess.Learningshouldproceedfromdifficulttoeasy.

	 

	
Makeclearthedifficultproblemsfirstandlearnthesimplersecond.Followingthisordercanmakelearningeasyandnatural,andalsopromotelearningandunderstanding progress. Regarding learning, Zhu Xi advocates “knowing anddoing”,whichimplies,intheprocessoflearning,studentsshouldpayattentionto the study of human affairs, and then integrate the knowledge of naturallawstomeetpracticalneeds.Inshort,studentsshouldnotaimtoohighinstudy,butbepracticalanddiligent.Knowledgecanonlybefirmlygraspedbysteps.Asthefounderofeducationalphilosophy,ZhuXiadvocatesthatsagesteachpeoplefromschool,stepbystep,reviewingtheoldandlearningthenew,whichhavebeencontinuouslyinheritedanddevelopedbylatergenerations.

	Readingfrequentlyreferstoreadingthebookoverandoveragaininordertoachievetheeffectofmemorizingitbyheart.InZhu’sview,therearethree kinds of reading, that is, the heart, the eyes, and the mouth. That is tothink with your heart, look carefully with your eyes, read more with yourmouth,anddoallthreeinplaceistherealreading.Hesaid,“[…]readingabookahundredtimes,itsmeaningisself-seeing”,meaningthebookshouldbereadmoreandrepeatedly.Readersneedtobefamiliarwiththebookandgettheeffectofrecitinginordertotrulyobtaintheoriginalintentionoftheauthor.Bookscanberecitedonthebasisofrepeatedreading.Thatistosay,readingahundredtimesisforsurebetterthanreadingfiftytimes.Theeffectsofreadingtwohundredtimesandreadingonehundredtimesareverydifferent.Iftheknowledgelearnedcannotbefamiliarwiththeheart,theinitialfeelingsand national conditions of the author cannot be appreciated. Students needtohaveahard-workingattitudeandstronginterestinknowledge,inordertoachievethedesiredresults.

	 

	
	9 PERSONALEXPERIENCEANDMAKEGREATEFFORT



	AccordingtoZhu,readingneedstobeself-checking,whichmeansthat students must integrate the theoretical knowledge in the bookswiththeirownpersonallifeexperience.InZhu’sview,ifthetheoreticalknowledgelearnedisseparatedfromreality,itwouldbeuselesswithnopractical significance. As a great educator, Zhu proposes that scholars shouldthoroughlyreadbooksandstriveforexcellence.Hebelievesthatreadingrequiresengagementandcommitment.Studentsmustbringtheirpersonalexperiencetounderstandthedifferentmeaningsandemotionsinbooks.Onlyinthiswaycouldthetheoreticalknowledgefrombooksbeappliedto

	 

	
solve real-life practical problems and achieve the effect of learning. Readingrequirestolearnwithemotions,andtoenjoylifeinbooks.Whilereading,readers must check their own words and manners, so that they can fittheirdeedstotheirwords.Thisisthetruemeaningofself-examination.Inordertomakecontinuousprogressandimproveculturalliteracy,apositivelearningattitudeshouldbemaintained.

	Besides personal experience, hard work is also needed in learning.That is to persevere in determination and diligence. Zhu Xi says thatstudents should read deeply with an attitude of analysis. Extensive reading isineffective.Scholarsshouldhavetheperseverancetounderstandtheprofoundtraditionalculturalessenceofreading.TheapplicationandinfluenceofZhuXi’seducationalphilosophyhavecontinuedtomoderntimes.Ithasbecomeanindispensableclassicthoughtinlearning.Moreover,Zhuthinks,besidespersonalexperience,agoodstudentmustalsopracticereading.Itshouldbenotedthatworkingharddoesnotmeanbeingeagerforquicksuccessandinstantbenefits,butreferstoreadingwithapositiveanddiligentattitudeforthepursuitofqualityandtheimprovementofefficiency.

	 

	CONCLUSION

	ZhuXi’seducationalphilosophyinvolvesallaspectsofeducationandteachingwiththecharacteristicsofdiversityanduniqueness.Forinstance,it emphasizes the initiative and spontaneity of learning, the combinationoflearningandthinking,theapplicationoftheoreticalknowledge,andtheintegration of theory and practice. In addition, it also covers many aspectsincludingteachingpurpose,pluralism,practicalityandreflection.Hecombinestheancienteducationalteachingtheorywithhisownteachingexperience,andintegrates a complete and systematic set of educational teaching materials.AccordingtoZhu,readingisanimportantwaytolearn.Onlybycombiningthe theoretical knowledge in the books with hands-on practice in everydaylifecanwebetterunderstandtheessenceandconnotationofeducation.ZhuXi’stheoriescanadvancewiththetimesandplayanimportantroleinthedevelopmentofcontemporaryeducationalteachingmethods.
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	Resumo:AfilosofiaeducacionalúnicadeZhuXi,enquantomestredoneoconfucionismo,desempenhaumcertopapelnapromoçãododesenvolvimentodaeducaçãoedoensinocontemporâneos.Combasenasituaçãodeexigênciadetalentosnasociedadefeudal,ZhuXitomouaortodoxiaconfucionistacomopontodepartidaparafazertentativasinovadorasemmétodoseducacionaiseconteúdosdeensino.Eleacreditavaqueoconhecimentodeobjetoséumamaneiraimportantedeadquirirconhecimento.Aoaprendercomosrecursosideológicosdafilosofiaeducacionalchinesaenãochinesaantigaemoderna,integrando ideias filosóficas antigas com o método de ensino moderno, este artigo oferece algumasideiasinovadorasimportantesparaosmodeloscontemporâneosdeeducação.
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IMPLICATIONSOFCHINA’SFILIALPIETYCULTUREFORCONTEMPORARYELDERLYCARE1
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	Abstract:FilialpietyisacorevalueinancientChineseculture,anditstillexertssignificantinfluenceontheattitudes,behavioranddailylifeofChinesepeopletoday.Atpresent,Chinaisfacinganincreasingly aging population and the concern how to properly care for the elderly. Through theverticalreviewoffilialpietyinChina’shistory,twoconstantelements,namelysupportandrespect,standsoutamongChina’straditions.Thereisanargumentthataddressingthecontemporaryelderlycareproblemrequirestheadequatesupportfromtwoperspectives,materialsupportfromfamiliesandsocieties for the aged and spiritual caring for them. It is further argued that any approaches aimed ataddressingcontemporaryelderlycareissueshouldtakeintoconsiderationtheactualsocialandcultureconditionsinChina,includingtheculturaltraditionsoffilialpiety.

	Keywords:Filialpiety.Chineseculture.Agingsociety.

	 

	 

	INTRODUCTION

	FilialpietyhasbecomeacorevalueandconsensusinChinesesocietyandeventheentireAsia.Atpresent,theagingsocietyinChinaresultsapredicamentforthecaringforelderlywhichisbasedonfilialpiety(FU,2020,
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p.176).Inthefaceoftheseproblems,weshouldnotonlydrawonsuccessfulexperiencesfromothercountries,butalsoturnourattentionbacktotheChinese cultural traditions of filial piety, fully appreciate its value, and seeksolutionstoelderlycaringforChina’sincreasinglyagingsociety.

	 

	
	1 EARLYFILIAL PIETY INCHINAESTABLISHED BYCONFUCIANISM



	Filial piety has a long history in China. The concept of filial pietyemergesasearlyastheXia,ShangandZhoudynastiesandplaysasignificantrole in society that followed. Indeed, Binglin Zhang (1868-1936) wroteTheBookofFilialPietyBenXiaFaShuo,discussingtheoriginsoffilialpiety.Thereare also descriptions about filial piety inThe Classic of Yao of The Book ofHistory,theearliestextantclassicalliteraturework.Inthatbook,EmperorYaoispraisedforhiseffortsthatunitetherelativesandletthemliveinharmony.ThesuccessorShunisbelovedbythepeopleasheformulatesfiveregulationsthatshouldbepracticedinfamilies,thatis,fathershouldbefair,motherkind,brothersandsistersrespectful,aswellassonsanddaughtersfilial.Regardingfilialpiety,Yaostressestheharmonyamongrelativesincludingchildren’sfilialpietytoparents,whileShunputsforwarddifferentrequirementsforchildren,sisters, brothers, and parents respectively, which both demonstrate the closeconnectionbetweenfilialpietyandpatriarchalsystembasedonbloodties.TheaboveworksclaimthatfilialpietyhasalotofsignificanceinearlyChinesetraditionalculture.

	In the spring and autumn periods, Confucius stresses the greatimportance of filial piety inThe Classic of Filial Piety, effectively promotingthespreadofpiety.Heclaimsthatfilialpietyisthemoralsourceofallhumanbeings, and the permanent law between heaven and earth that should beobeyedindailylives.Inhisopinion,filialpietycaninspirepeople’sloyaltytothemonarchandmonarch’sgoodwilltopeople,thuspromotingsocialharmony.

	ItissaidthatConfucius’greatestcontributiontoChinesesocietyis to define the concept of filial piety. As a social construct, it is associatedwithsupportandrespect,emphasizingbothmaterialsupportandspiritualcaringforparents.InTheAnalectsofConfucius,ConfuciustalkstohisstudentZiyouthatnowadaysfilialpietyjustmeansbeingabletofeedparents.Butifyoudonothaverespectforthem,what’sthedifferencewithanimals?ThisconversationshowshowConfuciusisdissatisfiedwiththeearlyunderstanding

	 

	
of filial piety in ancient dynasties. Support is regarded as the most basicrequirement for being filial, but it is also an instinct possessed by animals.Therefore,forConfucius,filialpietyofhumanbeingsshouldcomprisebothsupportandrespectasitisthelatterthatdistinguishesfilialpietyofhumanfromthatofanimals.

	Support in the filial piety means providingmaterial needsfor parents,whereasrespectreferstospiritualcaringforparents.Zixia,anotherstudentofConfucius,askswhatfilialpietyis,andConfuciusreiteratesthatthemajorstickingpointisbeingrespectfulandcourteous.Forexample,theyoungtacklesometroublesomeaffairsfortheirelders,andpreparewineandfoodbeforeelders.Isthattobeconsideredfilialpiety?Theanswerisno.

	Astheconversationshows,whileacknowledgingtheneedfulelementofmaterialsupport,Confuciusonceagainemphasizesthatsupportaloneisnotenoughandthatrespectisnecessary.Regardingthespiritualcare,Confuciusconstantly stresses that children should always care for parents with genuineheartandkindface,whichmaygobeyondmaterialsupportandbringtruespiritualcaringforparents.

	For example, Confucius believes that children should be gentle whentryingtodissuadetheirparentsfromdoingsomethingwrong,aswellasrespectandworryabouttheminsteadofresentingeveniftheelderlydonotlisten. In addition, according toTheAnalectsofConfucius, children shouldalsocontinuouslyfocusonparents’ageandphysicalcondition.AsConfuciussaid,childrenshouldnotignoretheageofparents,asitmaybeasourceofjoy or anxiety sometimes. As part of fulfilling filial duties, Confucius deemsitimperativeforchildrentoconnectwiththeirparentsasmuchaspossible.InConfucius’sperspective,Childrenshouldnottravelfarfromtheirparentswhoarealiveandmustgiveparentstheprecisedestinationiftheydoneedtotravelfaraway.Achildinthedistancemaynotabletoofferparentsmaterialsupport, but informing parents his or her specific destination indicates truerespectandrelievestheirparentalworries.

	Respect reflects spiritual caring for parents, which is closely relatedtomoralityinConfucianism.Aperson’slifeshouldbeaprocessofconstantpursuit of moral perfection, logically speaking, the old age is the peak of aperson’smorality(NIE,2021,p.316).Inthatsense,respectreferstospiritualcaringforparents,alsothecontinuingrecognitionofthemoralstandardsoftheelderly.

	 

	
Confuciusalsothoughtthatparentsareresponsibleforbuildingchildren’scharacterandpassingmoralspiritstotheirchildrenthroughfamilyeducation.Therefore,aperson’sbehaviorisseenasthereflectionofparents’moralstandards,whichiswhyTheClassicofFilialPietyemphasizesthatthelifelong goal of filial piety is to treat parents with filial respect by spreadinggood virtues. Some chapters inThe Book of Songsemphasizes that peopleshouldinheritandspreadparents’goodmorality,whichistheembodimentof respect for parents. These works demonstrate that filial piety, respect andmoralityareintertwinedthroughoutChinesehistory.

	WiththeoreticalconstructionsbyearlyConfucianscholars,filialpietyhasalreadybecomeastandardforpeopletojudgeduringthemiddleandlateWarringStatesperiods.ConfucianscholarsoftenmentionKingWenofZhou,asagaciousrulerwhoisknownforadvocatingthecaringforelderly.AlthoughtheMohistschoolpreachedindiscriminatelove,itdoesnotdenyloveforparents.TheBookofMenciusalsorecordsthestoryaboutDukeWenofTeng,anaristocratwhoconsultedMenciusabouthowtoexercisefilialpietyathisparents’funerals.Thestoryshowsthatfilialpietyisasocialconsensusatthattime.

	DespitetheintensedebatebetweenDaoistscholarsincludingChuangTzuandConfucianscholarsaboutcounter-advocacyoffilialpiety,thedebateitself reflects that filial piety has already become a broadly accepted socialconsensusandajudgementstandardafterafewhundredyears.ItispartofaconstantefforttocounteruniversalsocialvaluesthatChuangTzuregularlyengages in arguing with Confucian scholars. Filial piety has become such abroadlyacceptedstandardthatevenMencius,arepresentativefigureamongConfucianscholars,isdeemedunfilialwhenhechoosesdifferentfuneralritesforhisparents,whichcauseshimtolosetheopportunitytomeetthekingofthe Lu State. All these suggest that the long-time theoretical construction byearlyConfucianscholarsformsabasisforfilialpietytobecomeasocialnormandareflectionofone’svalues.

	Later, Confucianism is officially recognized as the leading ideology inthe Han Dynasty, further consolidating the filial piety cultural tradition thatemphasizesbothsupportandrespect.Thisisbestillustratedbytheconsistencyof the normativity of filial piety between Confucius andThe Book of RitesbyDaiSheng,ascholaroftheWesternHanDynasty.Forexample,inTheBookof Rites, it is explicitly stated inThe Meaning of Sacrificesthat filial piety canbemanifestedindifferentdegrees.Atthehighestlevel,parentsandeldersfeel

	 

	
proudoftheirchildren.Atthebottom,childrenjustprovideclothing,foodandothermaterialsupporttomeetparents’basicneeds.

	DaiShengevengoesfurtherandcontrastsfilialpietyandsupport,arguingthatmerelyprovidingparentsandelderswithabundantfoodisnotbeingfilialatallbutonlysupport.Contrarily,hebelievesthatifachildfollowstheguidanceinThePatternoftheFamilytocareparentsandelders,it is important to ensure their inner pleasantness and not to disobey theirintents.Bydoingso,thechildisshowinganimportantmanifestationofbeingfilialevenintheabsenceofmaterialsupport.Assuch,bythetimeoftheHanDynasty,considerableattentionisbeingpaidtotheelementofrespectbesidesmeresupportinpeople’sunderstandingoffilialpiety.NotonlydoConfucianscholarsintheHanDynastyconfirmConfucius’proposalofbothsupportand respect, they further develop the concept to attach more importance torespect,incontrastwithConfucius’equalemphasisonbothmaterialsupportandspiritualrespect.

	 

	
	2 GOVERNING BY FILIAL PIETY:OFFICIAL PROMOTION OF THE FILIAL PIETY CULTURALTRADITIONSINTHEHANDYNASTY



	There are immanent causes of emphasis on filial piety in culturaltraditionsoftheHanDynasty.AfterachievingtheGreatUnificationintheQin and Han dynasties, the Chinese empire adopts a series of policies toconsolidatesocialrecognitionandsupportforfilialpiety.EmperorsoftheHanDynasty not only create the position of erudite for the Classic of Filial Pietybut also build the first empire governed by filial piety. Indeed, as mentionedabove, both support and respect in the concept of filial piety are stressed inpoliciesformulatedbyHanDynastyandrespectismoreemphasized.

	Aspartoftheemphasisonrespect,theemperorsofHanaresignificantrole models for being filial. In fact, to highlight the importance of filialpiety in the official ideology of Han Dynasty, record keepers begin addingaposthumoushonorifictothenamesofemperorsasanothermanifestationof the official effort to promote a culture of filial piety across the entiresociety.Specifically,inAnnalsofEmperorHuiofTheBookofHan,YanShiguwrites that those filial children are good at carrying forward the good virtuesoftheirparentsandelders.Thus,startingwithEmperorHuiofHan,theposthumous titles of subsequent emperors are all preceded with a characterofXiao,namelyfilial.AddingXiaotothenamesofdeceasedemperorsechoes

	 

	
thespecificrequirementsofrespectsetinTheAnalectsofConfucius,whereoneofthemanifestationsofbeingfilialischildrencarryingforwardtheirdeceasedparents’goodvirtues.AddingXiaotoposthumoustitleshasitstheoreticalorigininTheAnalectsofConfucius.ThisisyetanotherpieceofevidenceforthesignificantpositionoffilialpietyinHansociety,andforthegreatimportancebyHanemperorstoitsrespectiveelement.Infact,emperorsofHanthemselvesare models of filial behavior for citizens to follow and emulate.TheRecordsofthe Grand HistorianBiographies of Yuan Ang and Chao Cuoboth include thestoryofEmperorWenofHaninwhichheattendstohissickmotheratherbedside,anddressesinhisformalclothesevenashesleeps,for3years.

	The Han Dynasty also enacts policies to highlight the identity andstatusofelders,whichalsoconstitutespartoftherespectiveelementoffilialpiety.Forexample,thelawsofHanDynastydecreesthattheelderlyoverage70willreceiveanemperorstick,awalkingstickthegovernmentconferredonthe elderly as an identity symbol to demonstrate respect. Excavated bambooslipsandsilk-clothdocumentsfromtheHanalsoincluderecordsabouttheemperorstick.InthebambooslipsofTheHanStatutesandOrdinanceofTheSecond Year Statutes on Registration from Zhangjiashan, any man, whetheraristocratorcommoner,isentitledtoreceiveanemperorstickaslongashereaches70.

	Thephysicalconfigurationofanemperorstickalsodemonstratesrespect. There is a special turtledove symbol on the stick that is distinctlyvisiblefromafar,andthisdistinctappearanceemphasizestherespectelementoffilialpietyatthespirituallevel.Inaddition,elderswhopossessanemperorstick enjoys a number of privileges, including the same 600-dan income asgovernmentofficialsandtheexemptionfromtherequirementtowalkquicklywith small steps to show respect to officials. This policy is implemented atleastthroughtheEasternHanDynasty.TheBookoftheLaterHanrecordsthestorythatEmperorZhangconferstheemperorstickontheeldersatthattime.

	In the Han Dynasty, respect for elders is also manifested in specificrequirements for government officials. The Ceremonial of Han Officesrequires that the position of erudite be assumed only by someone aged over50:Ratherthanbeingadetriment,beingoldisafavourableconditionfortheposition,reflectingthattheleadersduringtheHanDynastyrecognizesandhighly values the vast knowledge and experience that one acquires with agerather than indiscriminately viewing the old and sick as vulnerable and nolongerabletocontribute.

	 

	
As discussed above, older citizens are valued not only considering theiractualneedsbutalsofortheirwisdom,whichofferinnercareintheformoftheirfeelingneeded.Acrossthesociety,thisvalueandcarearemanifestationsof officially recognize respect, and another position that has similar agerestrictionsisthatofaThriceVenerableinciviliansociety.DuringtheearlyHanDynasty,LiuBangissuesanimperialedictthatcommonersagedover50whohavegoodvirtuesandareworthyexemplarscouldbeappointedasThriceVenerable.ThisedictreflectsthatHansocietyandleadershipadmireandvalueage-relatedexperience,knowledge,moralityandprestige.Notably,however,althoughthegovernmentrewardsqualifiedoldercitizenswithwineandmeateveryOctoberintheearlyHanDynasty,theserewardsareinsufficientto satisfy their material needs, making them more symbolic gestures thangesturesofmaterialsupport.Theactualburdensofcaringfortheelderlystillfalltotheirfamilies.

	AlthoughintheearlyHanDynasty,nationalpoliciesfailtodirectlysupporttheelderly,itisnotthecasethatthegovernmentsimplydisregardstheissue.Forexample,onepolicyexemptsthosewhodutifullycarefortheirparentsfromtaxesandcorvees.UnderEmperorXuan,thepolicyisextendedtopersonswhoarecaringfortheirparentsorwhoneedtofulfilfilialmourningduties. Confucianism holds that caring for parents when they are alive andholdingfuneralswhentheydiearebothcriticaltoproperlythefulfillmentofone’sfilialduties.Byexemptingpeoplewhoarecaringfortheirparentsfromtaxesandconscriptlabor,theHanempirefreesthemtodevotenecessaryenergyandtimetotheirfilialduties.Indirectlyprovidingcaregiverswiththismaterialsupportenablesthemtoshowtheirrespectandcarefortheirspiritualneedswiththeircompanionship.

	Furthermore,theHangovernmentsupportsoldercitizenswhohavelostfamilysupport.Ontakingthethrone,EmperorWenpromulgatestheReliefEdictforthepoor,whichmandatessupportforolderadultswhohavelostspousesorchildrenandcannolongersupportthemselves.Hanemperorsgivethesedisadvantagedoldercitizensactualmaterialsupporttoshowrespect.

	The Han Dynasty rulers respect older citizens in a widely practicednorm.ThemosttypicaltangibleevidencefromHanartefactsisalargenumberofstone-carvingportraitswiththefilialpietytheme.Forexample,manyportraitsofwell-knownfilialfiguresinChinesehistory,includingZengCan,MinZijianandDongYong,arediscoveredinthestonechamberoftheWuliangShrine,locatedinJiaxiangCounty,ShandongProvince.These

	 

	
arealsopreservedrecordsofthecrucialpositionoffilialpietyinHan’ssocialnormsandeverydaylife.

	 

	
	3 RESPECTANDSUPPORTFORTHEELDERLYACROSSCHINESEDYNASTIES



	AftertheHanDynasty,nationalpoliciesbasedontheConfucianschoolofthoughtconstantlypromoterespectandsupportfortheelderlyratherthanfadinginimportanceunderthevicissitudesofnewdynastiesandchangesindominantideologies.Indeed,whetherWei,Jin,Tang,SongortheSixdynasties,respectandsupportfortheelderly,includingthroughgovernmentpolicies,arestablecomponentsofsocieties.

	DuringtheLateHanWeiandJindynastiesandtheSixDynasties,metaphysicsovertakesConfucianismtobecomethedominantideology.However,therulingclassnotonlyrefusestodiscardthefilialpietytraditionbut also comes to attach more importance to the respective element. First,theHanDynastyrecommendationbecomesanimportanttoolforpowerfularistocratic families to use to manipulate political situations. Under thissystem,animportantcriterionfortheselectionofofficialpositionsiswhetherapersonissufficientlyfilialtowardhisparents.Then,relevantlawsanddecreesissued during this period further ensure material and spiritual support for theelders. For example, inThe Book of Song, theBiography of He Chengtianrecordsthat if a parent accuses his or her child of being unfilial, especially beingdisrespectful, then the parent have the right to punish the child including hisorherdeath.

	Scholarsinthisperiodareoftenrecognizedasbeingcompletelyunconventionalandunrestrainedintheirattitudesandbehavior.However,even scholars who are least accepted by the public exhibited strikingconsistenciesinfilialpiety.ProminentscholarsduringtheLateHan,WeiandJindynastiesareoftenwidelyknownforbeingfilial,andinTheBookofLaterHan,filialpietyisanimportantcriterionforwhetherapersonisprestigious.Forexample,manypeopleatthetimeadmireCaiYong,whotakescareofhismotherdayinanddayoutforyears,andtheBiographyofKongRongincludesampledepictionsofhisseveregriefafterhisfatherdied.

	InANewAccountoftheTalesoftheWorld,arecordofthewordsanddeedsofprominentfiguresduringtheWeiandJindynastiesalsoincludeslengthy accountsoffilialactionsoffamousfigures.Forexample,JiKang

	 

	
sufferssevereinnerpainafterhismother’sdeathtotheextentofspittingblooddespite his pretense that everything is normal, and to follow the norms offuneralrites,HeJianstrictlylimitstheamountofricehecanhaveduringmeals.WangRongalsofallsintoexcessivesorrowafterhismother’sdeathtotheextentthathecannotstanduprightwithoutthesupportofacane.

	Allofthesebehaviorsrelatedtoparents’deathsarealsomanifestationsof being filial to parents. The respect these venerated figures have shownto their parents have far exceeded the implications of official doctrinesand substantiallyexisted in their hearts. Their efforts reflect the success ofpromotingrespectfortheelderlysincetheHanDynasty.

	PoliciespromotingrespectandsupportfortheelderlyduringtheTangDynastygenerallyextendthosefromtheHanDynasty.Filialpietyalsoreceivesgreat attention during the Tang Dynasty, publicized inTheClassicofFilialPiety. Filial piety is an important criterion for selecting officials. Behaviorsconsistentwithfilialpietynormsareofficiallycommended.AllthesemeasuresandpoliciesthatemphasizerespecthavetheirprecedentsasearlyastheHanDynasty.

	In the early Han Dynasty, the position of erudite is established tostudyTheClassicofFilialPiety, an official school textbook. Officials in theEastern Han Dynasty are required to read it, andThe Classic of Filial PietyisstillbeingemphasizedintheTangDynasty.Forexample,EmperorXuanzongoftheTangwritesaprefacetoTheClassicofFilialPietybyhimself.Atthenationallevel,thesupportinfilialpietyisalsoquitesimilarduringboththeHanandTangdynasties.Materialsupportisdirectlyprovidedfortheoldercitizens.ComparedwithLiuBang’sreign,TheImperialEdictforSupportingtheElderlyissuedbyEmperorWenofHanprovidessignificantlymorematerialsupport.Theedictprovidesthatspecialcareshouldbegiventoolderpeople.Specifically, people aged over 80 are entitled to receive 1-dan rice, 20 jin ofmeatand5douofwine,andthoseagedover90canalsoadditionallyreceive2rollsofsilkand3jinofcottonwaddingforclothing.TheCollectionofTangDynasty ImperialEdicts and Ordersprovided that the state provide personsagedover100with5danofmilletand5sectionsofbrocadepermonth,thoseover90with3danofmilletand3sectionsofbrocadepermonthandthoseover80with2danofriceand2danofbrocadepermonth.AcomparisonofThe Collection of Tang Dynasty Imperial Edicts and OrdersandThe ImperialEdictforSupportingtheElderlyshowsthatintermsoftheelementofsupportfortheelderly,theonlydifferenceliesinagedivisionandspecificamounts

	 

	
of clothing and food rewards, essentially, both edicts highlight the stabilityandpragmaticimplicationsofmaterialsupportprovidedbythestate.AlltheexamplesprovidedabovedemonstratethefactthattheelderlycarepoliciesoftheTangDynastyarelargelyanextensionofthoseoftheHanDynasty.

	TheSongDynastyreachesanewheightintermsofitsemphasisonfilialpiety. The related cultural traditions hold significant importance for scholarsofthetime.Forexample,SuShi,ascholaroftheNorthernSongDynasty,deemsfilialpietyastherootandfoundationofallqualitiesofself-cultivation.LiDing,apoliticallygiftedofficial,isconsideredmisbehavingforfailingtofulfillfilialpietyafterhismother’sdeath,whichevenaffectshispromotion.WenTianxiang,ahistoricalfigureoftheSouthernSongDynasty,explicitlyproposes that the filial piety for parents and the loyalty to the monarch aremoreimportantthanlifeanddeath.Asanintegrativeelementtoscholars’emphasis on filial piety, the government efforts to construct an elderly caringandrespectsystemduringtheSongDynastyareevenmoresophisticated.Thegovernmentguaranteesandprovidesall-aroundsupportfortheelderly.

	Although filial piety has been fulfilled mainly in families andcomplementedsinceancienttimes,thepositionsandscopesofresponsibilityhave never been static. Consistently over time, though, the state graduallyincreases its focus on obeying filial piety more as laws than just as culturalnorms. First, compared with the previous dynasties,The Criminal LawoftheSongDynastyincludesmanymorerecordsofpunishmentsimposedforviolations of filial piety, and relevant provisions particularly emphasized theprotection of the property of the elderly. For example,TheCriminalLawincludes statutes that prevents any material damage to parents caused bypropertydivision.EmperorTaizuoftheSongDynastyexplicitlystressesinanedictasfollows.

	Evenanimalstakecareoftheirparents.Ashumanbeings,howcouldwefailtoprovideourparentswithmaterialandspiritualsupportjustbecauseofthedivisionofpropertyorlivingseparately?

	Theemperorhighlightstheprohibitionondividingpropertyorlivingseparatelywithparentswithaviewofprotectingthelivingstandardsofelderlypersonsinneedofcare.

	Second, under the leading effect of some elite officials, the mainprovidersoffilialpietyexpandedfromtheprevioussmallfamiliestolargerclans.Forexample,FanZhongyanestablishesfilialhouses,villagesand

	 

	
farmland to accommodate and provide for the elderly and poor in his clan,andthesemeasuresaffectthebroaderelderlycareandwelfareinstitutionsduringthelateNorthernSongperiod.Third,state-levelelderlycareandsocialreliefinstitutionsstarttoemergeintheNorthernSongDynasty.

	In the late Northern Song, Cai Jing draws on the clan-based elderlycaresystemtoestablishcharityhouses,nursinghomesandpubliccemeteries.Acharityhouseisanofficialinstitutiontoprovidefoodandshelterforwidowsandwidowers.Anursinghomeisamedicalfacilityforthepoor,andthepubliccemeteryisaplacetoprovidehumanisticburialservicesforpoororunidentified decedents. Furthermore, these institutions are maintained andcarriedforwardthroughoutnumerousdynasties.

	AccordingtotheHistoryofSong,thepolicyhasbeencarriedforwardintheSouthernSongdespitetheturmoilcausedbythefalloftheNorthernSong.DuringtheSouthernSongDynasty,peoplewhobecomehomelessandpoorinthewarcouldreceivestateandgovernmentsupportintermsoffood,clothingandmedicalandburialservices.ComparedwiththeHanpolicysupportingwidowsandwidowers,theelderlycarepolicyintheSongDynastyrepresentsmajorprogress,reflectedbythestate’sestablishmentof sophisticated welfare institutions with a clear division of functions thathelptosupportagedpopulations.Althoughfamiliesandclansarestillthecoreprovidersoffilialpietyandeldersupport,thestatestartstoplayamoresignificantroleinaddressingtheelderlycareproblem.

	 

	
	4 DUALATTENTIONTOMATERIALANDSPIRITUALSUPPORT:CHARACTERISTICSOF



	CHINESECULTURALTRADITIONSOFFILIALPIETY

	TrackingtheChineseculturaltraditionsoffilialpietytoancienttimesrevealsanumberoflong-standingcharacteristics.First,thehighattentionpaidbysuccessivedynastiestofilialpietyisconsistentwithwhatisemphasizedinearly Confucian classics, that is, both support and respect are important. EversincetheearlyConfucian,scholarsdefinethespecificimplementationrouteof filial piety as material and spiritual support, namely support and respect,whicharefollowedbysubsequentculturaltraditionsoffilialpietyandrelevantmeasures.Althoughdifferentdynastiesemphasizedifferentaspects,thecorevalue centered on respect and support as components of Chinese traditionalfilialpietyculturehasremainedunchanged.

	 

	
Second, in the practice of filial piety, support and respect have formedamutuallydistinctyetconnectedrelationship.Ontheonehand,supportisoften regarded as a material basis, whereas respect is considered a spiritualelevation.Ontheotherhand,supportbehavioratthemateriallevelhelpswiththe emotional cultivation of spiritual respect, conversely, the requirement forrespectfurthergeneratesemotionalandmoralrestrictionsonsupport.

	Third, the elderly caring model provided primarily by families andcomplementedbystatesisalsoconstantthroughoutdifferentdynasties.Familyis the basic unit for providing filial piety, which never changes even duringthemostchaotictimesinChinesehistory.Overmorethanathousandyears,Chinese cultural traditions of filial piety is always centered on the familialprovisionofelderlycare,whereasthestateplaysanimportantleadingandcomplementaryroleinadvancingfilialpiety.

	 

	
	5 IMPLICATIONSOFTHECHINESECULTURALTRADITIONSOFFILIALPIETYFORCONTEMPORARYELDERLYCARE



	SupportandrespectarealwaysthecoreoftheancientChineseculturaltraditions of filial piety, and both elements have significant reference valueto address current concerns on caring the elderly care. Although China isusheredinaneweraofdevelopment,thetraditiontosupportandtorespectthe elders should never be discarded as they are essential characteristics oftraditionalChineseculture.

	TherapidagingofChinesepopulationhascausedanincreasinglysevereconundrum(SLTY,2016,p.1235).Forexample,withmoderneconomicdevelopment and social mobility, the ancient norm of never travelling faraway when your parents are alive became unsupportable. Children often livefarawayfromtheirparentsforstudyandwork,whichincreasesthenumberof“emptynesters”.Althoughchildrenmightcontinuetheirmaterialsupportfortheir parents, they cannot guarantee this support, and they cannot fulfil therespectcomponentoffilialpietybyremainingcompanionsfortheirparentsand caring for them. Thus, the increase in empty nesters, in fact, highlights alackofsupportandrespectinthetraditionalfilialpietyculture.

	Moreover,rapidtechnologicaldevelopmentdoesnotnecessarilybringrealbenefitsfortheelderly,whomighthavebeenleftbehindbytheemergingtechnologiesandnewrulesthatbenefittheyoungergeneration.Manyolder

	 

	
adults are never trained in how to make use of new technologies, and thisfailure of bringing technological convenience to the elderly represents a lackofChinesetraditionalfilialpietyculture.Further,afocusontheeaseandconvenience of the young necessarily represents a depletion of respect. Toconclude,theelderlyisowedmoresupportandrespectaccordingtothetenetsofChinesefilialpiety.Regardingthesedevelopments,itisworthreturningto the traditional filial piety culture to find solutions to the dilemma of theelderlycaring(BEDFORD,2019,p.100).

	First,thebasicpatternoffamiliesprovidingcarefortheirelderscomplementedbythestateisstillapplicable,butthestateshouldreinforceitsexistingbasicelderlycaresystem.Thisshouldincludeenactingorimprovingrelevantpoliciesforallowingfamiliestobetterfulfiltheircentralroleincaringfor the elderly and complementing family efforts. For example, to addressthe issue of material shortages of the elders who lack family support, long-term care insurance can be introduced to provide social safety for their care(WANG,2020,p.265).Withrespecttotheincreaseofthenumberofemptyneuters,relevantpoliciescanbeissuedtoencouragemoreannualleaveforfamilies apart or for parent-care so that children can attend to their parents.Relevantinstitutionscanalsobeimprovedtoaddressissuesofelder’smedicalserviceswhentheirchildrencannotdeliverdailycaretothem.Inaddition,thestatecanencourageolderpeopletoleveragetheirownexperienceandtalentsacquiredovertimetoservesocietyandhelpothers,gainingpsychologicalcarefromthefeelingofbeingneededandbeingrespected.

	Second,intermsofspiritualsupport,newtechnologiesthatemergeinthedigitaleracouldprovidemoreconvenienceandsupportfortheelderly,providingrespectasaformofpsychologicalcareunderthebehavioralmodelofintergenerationalreciprocity(OLWEN,2021,p.12).Forexample,eldercitizen who wish to become literate in the new technologies should receiveuser-friendly training on easy-to-learn systems. New systems are designedusuallyforyoungerpeoplewithoutconsiderationoftheiraccessibilitytoolderpeople.

	Anotherareawherethestatecouldimproveitssupportfortheelderlyistheaccesstomedicalservicesorbedsideattendancewhiletheirchildrenareabsent.Theconvenienceofthedigitalerashouldbefullyleveragedtoallowtheelderlytotakeadvantageoftheconvenienceoftelemedicineexaminationsand other high-quality medical services. In brief, people should guide theirparentsandothereldersinadaptingtonewthings,andthestateplaysits

	 

	
roletobuildanelderly-friendlysocietytakingintoconsiderationofrespectingelderusersandcontinuouslyincreaseitsinvestmentineldercare.

	 

	CONCLUSION

	This study reviews the formation process of the cultural tradition offilial piety in China and the policies on filial piety in successive dynasties.Through this study, we conclude that although the meaning of filial pietyandrelatedpoliciesarechangingallthetime,thematerialsupportandthespiritual respect are always the core of the cultural tradition of filial pietyin China. The problem of supporting the aged in current Chinese society ispreciselythelackofsupportandrespect.Therefore,re-examiningthestatusof “filial piety” in Chinese history and integrating support and respect intothe construction of contemporary Chinese society will promote addressingproblemsinsupportingtheaged.

	Overthepasttwothousandyears,greatchangeshaveappearedinculturalandtechnologicalarenasinChina.However,theChineseculturaltraditions of filial piety are still relevant and thought-provoking, whichprovide many beneficial implications for addressing the dilemma of elderlycaringintoday’sChina.Theself-sacrificeofchildrenorparentsisnotthebestsolutiontothedilemmaoffilialpietyinmodernsociety(ZHANG,2019,p.227). If the filial piety culture can be re-integrated into the construction ofnew systems and new technologies, there will be more perfect solutions totoday’spredicament.Inthefaceofnewchallengesinthenewera,weshoulddraw upon advanced experience and base our considerations on Chineseculturaltraditionstoharmonizetherolesofthestateandfamiliesinprovidingelderlycaring.Thedualsupportatmaterialandspirituallevelsshouldbefullyconsideredtoefficientlyadvancetheformationofanelderly-friendlysociety.

	Wecanlearnfromthelatest2021ReportontheWorkoftheGovernmentthat,someattemptshavebeenmadetoapplytheconceptoffilialpietyintosolutionsoftheagingpopulationandtheelderlycaring.Forexample,basicpension is increased for retirees, subsidies and living allowances are providedforentitledgroups,andbasicold-ageinsurancefundsareadministereduniformlybythestate(LI,2021,p.13).Themulti-tieredsocialsecuritysystemwillbeimproved,with95percentparticipationrateofbasicold-ageinsurance. Social assistance and charity systems will also be improved (LI,2021,p.13).Wewillimprovetraditionalservices,andprovidetheelderlyand

	 

	
other groups with more comprehensive and considerate services. The rolloutofsmartservicesshouldalsocatertotheagedandthedisabled,sothatsmartdevicesarenotbarriersintheirdailylives(LI,2021,p.31)isthereflectionofrespect.ThesemeasuresindicatethatintegratingtheculturaltraditionoffilialpietyintoChina’ssystemconstructionandsciencetechnologydevelopmentwilleffectivelypromotethesolutionoftheagingproblemsinChina.

	Thisstudyisareviewoftheprocessofgraduallyestablishingfilialpietyas a cultural tradition in China, and the related policies held and evolvedacross successive dynasties. Analysis of ancient texts indicates that althoughthe meaning of filial piety and related policies are always changing, materialsupport and spiritual respect are always the core of the cultural tradition offilialpietyinChina.However,theproblemofsupportingtheagedintoday’sChinese society is precisely the lack of support and respect. Therefore, re-examining the status of filial piety in Chinese history and integrating supportandrespectintoconstructingacontemporaryChinesesocietywillhelpsolveproblemsofsupportingtheaged.

	Overthepast2000years,Chinahasseengreatchangesinculturalandtechnologicalarenas.However,theChineseculturaltraditionsoffilialpietyarestillrelevantandprovidingmanybeneficialimplicationsforaddressingthecountry’scurrentelderlycaringdilemma.Children’sself-sacrificetotheirparentsisnolongerthebestsolutiontothedilemmaoffilialpietyinmodernsociety(ZHANG,2019,p.227),andre-integratingfilialpietyconstructsintonewsystemsandnewtechnologieswillbringdilemmaofcaringfortheelderlyintothe21stcentury.Inthefaceofnewchallengesinthenewera,weshoulddrawuponadvancedexperienceofChina’sculturaltraditionstoharmonizetherolesofthestateandfamiliesinprovidingcarefortheelderly.Thisdualsupportshouldefficientlyadvancetheformationofanelderly-friendlysociety.

	Toward the above goals, some advances are achieved. For instance,the2021 Report on the Work of theGovernmentreports some attempts onintegrating the concept of filial piety into solutions to addressing the agingproblems.

	Wewillincreasebasicpensionforretirees,improvesubsidiesandlivingallowances for entitled groups, and advance basic old-age insurance fundsadministereduniformlybythestate.

	 

	
The multi-tiered social security system will be improved, with 95percent participation rate of basic old-age insurance. Social assistance andcharitysystemswillalsobeimproved(LI,2021,p.13).

	Theabovetwoitemsshowsupportfortheelderly,whereasrespectmaybeaddressedasfollows.

	Wewillimprovetraditionalservicesandprovidetheagedandothergroupswithmorecomprehensiveandconsiderateservices.Therolloutofsmartservicesshouldalsocatertotheelderlyandpeoplewithdisabilitiessothatsmartdeviceswillnotbecomeabarrierintheirdailylives(LI,2021,p.31).

	ThesemeasuresindicatethatintegratingtheculturaltraditionoffilialpietyintoChina’ssystemconstructionandsciencetechnologydevelopmentwilleffectivelypromotesolutionstoChina’surgentelderlycaringproblem.
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	Resumo:Apiedadefilialeraumvalorcentralnaculturachinesaantiga,eaindaexerceinfluênciasignificativanasatitudes,comportamentoevidacotidianadopovochinês.Atualmente,aChinaestáenfrentandoumapopulaçãocadavezmaisenvelhecidaeaspreocupaçõesassociadasacomocuidaradequadamentedosidososdopaís.Atravésdarevisãoverticaldapiedadefilial,aolongodahistóriada China, para este trabalho, dois elementos constantes emergiram nas tradições, a saber, apoio erespeito.Argumenta-sequeaabordagemdoproblemacontemporâneodocuidadoaoidosoexigiráaincorporaçãoadequadadeambasasdimensões,ouseja,fornecernãoapenasapoiomaterialaoidoso,nafamíliaenasociedade,mastambémproverseucuidadoespiritual.Argumenta-seaindaquequaisquerabordagensdestinadasatratardaquestãodevemserbaseadasnascondiçõessociaiseculturaisreais,naChina,incluindoepassandoalémdastradiçõesculturaisdepiedadefilial.
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	Abstract:JixiaAcademy(稷下学派)isageneraltermfortheContendingacademicgroupinthePre-QinPeriod(B.C.235-B.C.221).ThethoughtderivedfromJixiaAcademyoccupiesanimportantpartinthedevelopmentofChineseancientideologicalhistory.Ithasplayedanimportantroleinregulatingandenlighteningtheconstructionofthesymbolicartofthesocialorderatthattime.Anditisalsoofgreatvaluetothestabilityandorderlyoperationoftoday’ssocialorder.ThispapertakesthethoughtofJixiaAcademyasthecore.Firstly,itanalyzesthegeneralsituationofJixiaAcademyanditsideological connotation. Secondly, it explores the symbolic art of the Pre-Qin social order, includingthecharacteristicsofthePre-QinsocialorderandtheconstructionpathofthePre-Qinsocialorder.Onthisbasis,itelaboratestheinfluenceofthethoughtofJixiaAcademyontheconstructionofsocialorderinthePre-QinPeriod,inordertomakemorepeopletodeeplyunderstandthethoughtofJixiaAcademyanditspositiveroleintheconstructionofthePre-Qinsocialordersymbolicart.
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INTRODUCTION

	Thesocialorderiscloselyrelatedtothepeople’slife.Thepeaceandstabilityofthesocialorderdirectlydeterminespeople’shappinessindex.ForthePre-QinPeriod,especiallyduringtheWarringStatesPeriod,thesocialsystemwasundergoingamajortransformation,whichhighlightedthedemandforthereconstructionofthesymbolicartofsocialorder.Underthisgreatsocialbackground,thethoughtofJixiaAcademyplayedanobviousroleintheconstructionofthesymbolicartofsocialorderinthePre-QinPeriod.

	TheJixiaAcademyisderivedfromJixiaAcademy,itsrichideologicalcontent and innovative communicating form has laid a solid foundationfortheconstructionofsymbolicartofthePre-Qinsocialorder.TakingthethoughtofJixiaAcademyasthestartingpoint,thispaperwilldeeplyanalyzeits connotation of the thought of Jixia Academy and its influence on theconstructionofsymbolicartofthePre-Qinsocialorder.

	 

	
	1 JIXIAACADEMYANDANOVERVIEWOFITSIDEOLOGICALCONNOTATIONANALYSIS



	As for the origin of “Jixia”, people have different opinions, amongwhichJimenisthemostcommonone.IntheWesternHanDynasty,LiuXiangwrote“BieLu”,saying,“InQi,therewastheGateofJi.Thereisaschooloutside,thatis,theschoolestablishedbyKingXuanofQi,soitiscalledJiXia’sSchool”.Scholarsinlatergenerationssupportedthisview(ZHAO,2020,p.25).Asfor“JixiaAcademy”,itemergedwiththedevelopmentofmodernChinese.ResearchershaveverifiedthatitsinitiatorwasMr.GuoMoruo,andthisacademicdiscoursesystemwasreallypopularinthe1980s.TheJixiaAcademydiscussedinthispaperevolvedfromJixiaAcademyaftermore than 100 years of development, which is a general term for scholarswithdifferentideasandacademicviewpointsinJixiaAcademy.AccordingtoQianMu’s“JixiaBachelor’sTable”attachedto“JixiaGeneralExamination”,ChunyuKun,MengKe,PengMeng,SongXing,YinWen,ShenDao,JieZi,JiZhen,TianPian,HuanYuan,WangDou,Ershuo,XunGuo,ZouYan,ZouShiandTianBawereallmembersoftheJixiaAcademy,amongwhom,MenciusandXunZiwerethemostfamousandthemostwell-knownby later generations (QIAN, 1992). Sun Yikai divided the figures of JixiaAcademyintosevencategories:Confucianism,Daoism,Huang-LaoSchool,Yin-YangSchool,FamousSchool,Strategist,andMilitaryMaster.Andhelistedtherepresentativesofdifferentfactionsinturnexceptforthecategory

	 

	
ofMilitaryMaster(GAO,2019,p.47).SongXing,YinWen,andShenDaoareallmembersofJixiaAcademy,amongthem,MenciusandXunziarethemostfamousandwellknown.ThedevelopmentofJixiaAcademytakesJixiaAcademyasthecore,andacademicthoughtsasthebasis.Afterhundredsof years of development, the school still remains prosperous, showing itsfar-reaching influence and extremely high value. The reason for the long-term prosperity and development of Jixia Academy is closely related to theform of thought dissemination. Jixia Academy disseminates its own ideas inacompletelyopenform,whichcanattractmoreattentionandconcernofliterati than the traditional dissemination of classics of past dynasties (ZHU,2018).Atthesametime,JixiaAcademyadoptstheprincipleofcompatibilityforacademicthoughts,andreplacesthepreviousformofonlyoneschoolbyabsorbingtheideasofhundredsofschools.ThisisthemostfundamentalreasonfortheformationofthePre-QinHundredSchoolsofthought,whichprovides an example and a solid foundation for the future development ofChinese ideology and academic compatibility. It is worth mentioning thatdisputesbetweenideasandacademicsareinevitable.However,becauseofthereason that compatibility means equality to a certain extent, it provides anopportunityfordifferentpeopletoexpresstheirownviews,andalsoprovidesabroadspaceforthemutualdevelopmentofdifferentideas,andavoidsaseriesof problems such as being unable to express their own views due to the lowstatusoftheschool(WANG,2017).Inaddition,theJixiaAcademyhasthecharacteristics of freedom and independence. On the one hand, the scholarsfromtheJixiaAcademycanwrite,lecture,andadvise.Ontheotherhand,thescholarsofJixiaAcademywillnotchangetheirviewsatwillbecauseoftheruler’spreferences.Thisindependence,whichdoesnotcatertotheruler’spreferences, is extremely valuable in that society. According to the differentmainstreamviewsofJixiaAcademy,itcanbedividedintotheConfucianschool,Legalists,MohistandHuang-laoDaoismandothercategories,showingtheprosperityanddiversityofJixiathought.Theacademicviewpointsofallschoolsareintegratedintoone,formingaschoolofthoughtinwhichhundredsofschoolsofthoughtcontendinChinesehistory.IthascreatedthegreatbrillianceofChinesethought.Manythoughtsoflatergenerationscanbetracedbacktothisperiod,andthesourcecanbefoundintheJixiaAcademy.

	 

	

	2 ANALYSISONTHEIDEOLOGICALCONNOTATIONOFTHEJIXIAACADEMY



	Thoughtisthecoreofculture.Theideologicalconnotationleadsthecultural connotation and value trend. The ideological connotation of JixiaAcademyisanimportantpartoftheconnotationofChinesetraditionalthought.ManythoughtsoftheJixiaAcademyhaveplayedanimportantrolenotonlyinthePre-Qinperiod,butalsointherapiddevelopmentofmoderntimes(HAN,2015).ThetypicalcharacteristicoftheideologicalconnotationoftheJixiaAcademyliesintherichnessofthecontent,whichisdeterminedbythediversityandcomplexityofscholarsoftheJixiaAcademy.Thethoughtsmainlyincludetheruleoflawandtheideaofharmonybetweenmanandnature.AmongtheideasoftheruleoflawembodiedbyJixiaAcademy,Legalistscholarsarethemosttypicalandrepresentative.Differentfromtheinherentself-restraintofConfucianism,thelegalistthoughtoftheruleoflawemphasizesthecompulsoryrestraintofpeopleintheformofpunishmentandotherexternalspecificforms.AndHanFeievenelaboratedthenecessityoftheruleoflawinsocialorderintheformofdoubleargumentation.Althoughhisthoughtsareextreme,toacertainextent,itpromotedthebirthoflegalformssuch as later legal provisions, so it has advantages (ZHI, 2014). The origin ofthe thought of rule of law and legalist ethics is related to the understandingof human nature. It is pointed out inGuanzi•Jinzangthat “For ordinarypeople, when they encounter benefits, they go back to fight for them, andwhentheyencounterdisasters,theygobacktoavoidthem.”IntheBookofShang Junshu • Chuan Chi, it is written that “[…] weighing with a scale toknowtheweight,measuringwitharulertoknowthelength”,bothofwhichshowtheviewpointof“Humannatureseeksadvantageandavoidsharm,anddeterminesthenecessityoftheadministrationbylaw.”Huang-laothoughtisdevelopedonthebasisofabsorbingthethoughtsofvariousotherSchools,emphasizingthecombinationof“Tao”and“law”.Comparedwithlegalism,it is more reasonable and feasible. On the issue of the unity of man andnature, different people in the Jixia Academy have different interpretations,andtherearecertainsimilarities,buttherearedifferencesaftercarefulstudy.The thought of conforming to nature represented by Daoism is very typicalintheaspectofunitybetweennatureandman,whichcanbestrepresenttheunderstandingofmostpeopleintheHundredSchoolsofthought.TheexpressionsinTaoTeChingabout“[…]thelawofman,thelawofearth,thelawofheavenandthelawofnature”bestrepresenttheunderstandingofmostpeople in the Hundred Schools of thought (YANG, 2014). The concept ofnaturallawinXunzi’sthoughtoftheunityofmanandnatureisverydifferent

	 

	
fromtheformer.TakingXunzi•TianLunasanexample,inwhichtherearesayings such as “The operation of nature has its own laws and will not bechangedbyYaoorJi’sautocracy”.“Agentlemanpreachesandpracticeshisusualway,andavillaincaresaboututilityforawhile”;“Wadersmakemarksonthebottomofthewatertoshowthattheyaredrowning.”Thosewhoareresponsibleforthepeoplemustidentifyanyimproperbehavior,sothatpeoplecanbemorevigilantandavoidselfishness.”Hisunderstandingofheavenisnotonlylimitedtothenatureofheaven,butalsoincludesthewillofheaven,justiceandprincipleofheaven,etc.,showingthefeelingandunderstandingof the unity of man and nature at more levels. And his different emphasisonheaven,showingXunzi’sdistinctpersonalemotionalcharacteristics.Inaddition to the above two typical thoughts, the thought connotation of theJixiaSchoolalsoincludesMohistthoughtofself-cultivation.Forexample,inMozi•Xiushen,“[…]thepersonwhoisintheoppositedirection”emphasizesself-denialandintrospection;“Therefore,agentlemanwillbecomestrongeraslongasheworkshard,andbecomeweakeraslongashisowntastesanddesires are satisfied” emphasizes self-improvement; “People or things withweakfoundationswilleventuallybeindanger”emphasizesbeingrealistic.For example, Gongsun Longzi wrote inOnJianBaithat “Seeing withouttouching,onlyknowthatthestoneiswhitebutcannotfeelthehardnessofstone;onlytouchingastonewithoutseeing,onecanonlyfeelthehardnessof the stone but not know its color”, which emphasizes the difference ofthingsbydiscussingthephilosophiesofseparationandwhiteness.Diversifiedideologicalconnotationshaveexpandedthefar-reachinginfluenceoftheJixiaAcademyandcreatedtheprosperityofahundredschoolsofthoughtinthePre-QinPeriod(YIN,2012).Itshouldbenotedthatthereasonforthefar-reachinginfluenceoftheJixiaAcademyisnotonlythediversifiedcontent,but also the innovative form of its transmission and inheritance. The openinheritanceformenhancestheattractiontosocialgroups,andtheinclusiveinheritance form is more conducive to the integration and development ofideas.ThetwojointlypromotethethoughtoftheJixiaAcademytobecomeasideembodimentofthespiritoftheChinesenation,makingitstillofgreatvalueandgreatinfluenceinmodernsociety.

	 

	

	3 ASTUDYONTHECONSTRUCTIONPATHOFSOCIALORDERINPRE-QINPERIOD



	
	3.1 ANALYSISONTHECHARACTERISTICSOFSOCIALORDERINPRE-QINPERIOD



	The most important feature of the Pre-Qin social order is freedom,whichisanimportantpremiseforthefreecollusionofdifferentideasandreflectsthecloserelationshipbetweenthecompatibilityoftheJi-XiaAcademyofthoughtandthefreesocialatmosphereofselectingandapportionmentinthePre-QinPeriod.ItwastheattitudeoftherulersoftheStateofQiand the free atmosphere of giving advice in various ways that formed thecompatiblethoughtcoreoftheJiXiaAcademy.TotheWarringStatesPeriod, the Pre-Qin social order developed another prominent feature, thatis,chaos.Thecontentionofahundredschoolsofthoughtandtheunityof opposites in the chaotic social order reveal to a certain extent the closeconnection between thought and social order. A careful study of the socialorderandJixiaAcademyduringtheWarringStatesPeriodshowsthatithasthe characteristics of mutual influence and mutual promotion. On the onehand,thechaosofthePre-QinsocialorderprovidedanopportunityfortheprosperityanddevelopmentofJixiathought.InordertorebuildthepeaceandstabilityofthePre-Qinsocialorder,correspondingthoughtsshouldbeguidedtohighlighttheneedsofdiversifiedthoughtsandsuggestions.Thiswasthefundamentalreasonforthecommonprosperityanddevelopmentofdifferentschoolsinthisperiod(MAYHEW,2012).Ontheotherhand,thediversifiedthoughtsofJixiaAcademycontributedtothestabilityofthePre-Qinsocialorder.DuringthePre-QinPeriod,thesocietywasratherturbulent.DifferentscholarsfromJixiaAcademymadepositivecommentstotherulersinorderto make suggestions for the stability of social order. It is worth mentioningthatallthemembersofJixiaAcademydonotholdofficialpositions,whichcanguaranteetheauthenticityandusefulnessoftheircomments.Theydonotflattertherulersbecauseoftheirpreference,butreallystartfromtheneedsofthecountryandthepeopletohelpthedevelopmentofthecountryandsociety. The mentality of serving the society wholeheartedly can still play acertaininspiringroletoday(ZHANG,2013).AnotherprominentfeatureofthePre-Qinsocialorderisfreedom,andfreedomisanimportantprerequisiteforthefreecollisionofdifferentideas,reflectingthecloserelationshipbetweenthecompatibilityofJixiaAcademy’sideasandthefreesocialatmosphereofselectingandappointingtalentedandcapablepeople.Duetotheattitudeofthe gentlemen of Qi State to treat people with courtesy and the atmosphereoffreeadvice,thecompatibleideologicalcoreofJixiaAcademywascreated.

	 

	
It can be seen that the characteristics of social order in the Pre-Qin PeriodcomplementedthedevelopmentofJixiaAcademy.TheuniquebackgroundenvironmentinthePre-QinPeriodfundamentallypromotesthedevelopmentofJixiaAcademy,andtherichideologicalconnotationoftheJixiaAcademyprovidedtheoreticalsupportfortheconstructionofthepre-Qinsocialorder.Thetwocomplementandbenefiteachother.

	 

	
	3.2 ANALYSISONTHECONSTRUCTIONPATHOFTHEPRE-QINSOCIALORDER



	TheconstructionofsocialorderinthePre-Quinperiodmainlyincludestwo major paths. One is the ritual path represented by Confucianism, andthe other is the rule of law path represented by the legal family. The twofundamentallydeterminetwocompletelydifferentsymbolicartelementsneededbytheconstructionofPre-Quinsocialorder.Thelessrestrictivesystemof rites and governance emphasizes the maintenance of social order throughpeople’sinnerself-restraint,andpaysmoreattentiontopeople’ssubjectiveinitiative, which is the interpretation of “[…] human beings are good bynature”. It provides symbolic art elements such as benevolence, righteousness,filial piety and kindness for the construction of Pre-Qin social order symbolicart(MIAO,2017).Theruleoflawsystemandtheritualsystemcameintobeingcorrespondingly.Thislargelyreflectsadistrustofhumannature.Itbelieves that it is necessary to rely on external coercive measures to restrainthe people. It is the prototype of the current judicial system and providesimportantinspirationforthebirthofthejudicialsystem.Atthesametime,itprovidessymbolicartelementssuchaslawsandsystemsfortheconstructionofthesymbolicartofthePre-Qinsocialorder.Rulebyritesandruleoflawhavetheirownadvantages,buttheyhavetheirownone-sidednessandlimitation.Thecombinationofthetwocancomplementeachother,bettermaintainsocialorder,andpromotethedevelopmentofpre-Qinsocialorderinamoreorderlyandperfectdirection.AsfortheJixiaschool,theGuanZhongschoolrepresentedbyGuanGuanandtheZhongheschoolrepresentedbyChunyuKunalladvocatedthecombinationoflawandritestogovernthecountryandtook“makingthepeoplerich”astheirbasicpursuittomaintainsocialorder,demonstratingthewisdomofoursages.Itshouldbenotedthat“makingthepeople rich” is of great significance to maintain social order.Guanzi•Zhiguoemphasizestheimportanceof“makingthepeoplerich”bysayingthat“[…]the people are easy to govern if they are rich, and the people are difficult togoverniftheyarepoor”,andputsforwardthepropositionthat“[…]eachway

	 

	
togovernacountrymustfirstenrichthepeople”,fromwhichwecanseethenecessityofthethoughtof“makingthepeoplerich”fortheconstructionofthePre-Qinsocialorder.

	 

	
	4 INTERPRETATIONOFTHEINFLUENCEOFTHOUGHTOFJIXIAACADEMYONTHE



	CONSTRUCTIONOFSYMBOLICARTOFPRE-QINSOCIALORDER

	
	4.1 THETHOUGHTOFJIXIAACADEMYGUIDETHECONSTRUCTIONOFPUBLICOPINIONSYMBOLSINPRE-QINSOCIETY



	In the literal sense, public opinion refers to the views expressed bysocialgroupsaboutacertainsocialevent.Itisaconcentrateddisplayofsocialgroup consciousness. Its main body is human, through speech and otherforms, it externalizes with the help of a variety of media to express attitudesandrequirements.Itisacommonsymbol/artelementinbothhistoricalsociety and modern society. Because the public opinion symbol and thesymbol of social people are both forms of expressing public attitudes, andtherearecertainsimilaritiesbetweenthem.Butatthesametime,therearecertaindifferences.Inaspecificcontext,thetwocanbetransformedintoeachother,sothatinmanycases,publicopinionsymbolscanformpublicopinionsymbolstoachievetheirrespectivepurposes(LUO,2018).Becausethesocialpublicopinionsymbolcanreflectthepublic’sideologyandvalueorientationtoacertainextent,itreflectstheimportantsignificanceofsocialthoughtin the social public opinion symbol. Only with good ideas as the guide andgoodtheoriesasthebasiscanapositivepublicopinionbeformedandthencontributetotheprogressanddevelopmentofthewholesociety.Otherwise,itmaycauseunbearableharmtothesociety.Ignoringitwilldamagesocialorderandevenendangerthelegitimaterightsandinterestsofthepublic.

	ForthePre-QinPeriod,althoughthecommunicationbetweenpeopleinthisperiodwasnotasdevelopedandconvenientasitistoday,thesocialpublicopinionsymbolalsoplayedanimportantroleinthisperiod.Thepublic opinion symbol of this stage mainly depended on the disseminationandinductionofliterati.JixiaAcademy,asaninstitutionofhigherlearningin the Pre-Qin Period, actively carried out educational work. It not onlygathered disciples in the society, but also accommodated sages of variousschools. The literati cultivated here greatly facilitated the dissemination ofthoughts,affectingthesocialopinionsymbolofthePre-QinPeriodtoalargeextent(GUO,2018).Atthesametime,JixiaAcademyoccupiedapivotal

	 

	
positioninthePre-QinPeriod.AlthoughtheacademicdisputesbetweenJixiaAcademy insiders were extremely fierce, the disputes also prompted the twopartieswithdifferentviewstolearnfromeachotherandgiveuprationally.Itsownshortcomings,alongwiththecontinuousimprovementofdisputes,havepromotedthecontinuousimprovementofitsowntheoreticalsystem,whichis conducive to the continuous improvement and development of publicopinionsymbols.

	 

	
	4.2 THETHOUGHTOFJIXIAACADEMYLEDTOTHECONSTRUCTIONOFSOCIALSYSTEMSYMBOLINTHEPRE-QINPERIOD



	Social system generally refers to various systems in the society,including economic system, education system, legal system, etc. Improvingtheformulationofthesocialsystemisthekeytoensuringorderlysocialorder.Thesymbolofthesocialsystemisthekeysymbolofsocialorder(YOU,2019).DuringthePre-Qinperiod,thevirtue,riteandlawwerethecoretopicdiscussedbyJixiaAcademy,whichsuccessivelyderivedmorespecificelementsofsocialsystem symbols, such as benevolence, righteousness, filial piety and kindness,urging the establishment and development of social system symbols. Takingthe element of benevolence and righteousness as an example, it is the mostprominentandConfucianistrepresentativeofthehundredschoolsofthought.Menciusputforwardtheideathatbenevolence,righteousness,proprietyandwisdom are the four ends, which created a normative system of consciouslyandvoluntarilyabidingbypropriety,andprovidedalegalbasisfortheorderofpropriety.Thedisseminationoftheelementsofbenevolence,righteousnessandrelatedideasisconducivetotheformationofagoodsocialatmosphere,whichisthefoundationandimportantpremiseofmaintainingandstabilizingsocialorder.Anotherexampleisthelegalelement,bythepromulgationandimplementationofthetwomeasuresof“closingthecanal”and“makingtheqiufu”,ZichanfromZhengstateexpandedtheprivaterightofland,reformedthetaxationsystem,andensuredtheimplementationandcomplianceofthecorrespondingsystemthroughtheformof“castingthecriminalcauldron”.Itisworthmentioningthatthe“CastingtheDingding”implementedbyZiChanofZhengwasthefirstwrittenlawinChinesehistory,whilethegovernmentofHanstatefocusedonmagic,notheavypunishment,but“thejusticeofthelaw”,creativelydevelopedthe“art”ofLegalists“byconferencingofficials”and“submissiveroyalofficials”,andpromotedtheintegrationofmagicintothepoweroftheemperor(MA,2015,p.44).Inaddition,thevirtue,ritesand

	 

	
lawadvocatedbyJixiaAcademyaredirectlyrelatedtotheestablishmentofsocialsystemsymbolsinthePre-QinPeriod,throughtheinternalself-requestand external moral constraints and legal constraints, the social order of Pre-Qinsocietyispromotedbetter.Thisisofgreatnecessityandimportancetothe political turmoil of the Pre-Qin Period. In the aspect of necessity, thereare the necessity of external environment caused by turbulent backgroundenvironment and the urgent need for social order. In terms of importance,ideologyandculturedeterminethedevelopmentdirectionofthesocialsystemtoacertainextentaswellastheadvancementandrationalityofthesocialsystem.Itshouldbenotedthattheideologydirectlyaffectspeople’sbehaviorandhabits,andthespreadofJixiathoughtfirstchangesthepublic’sideologyand then changes behavior. The social system established under the premiseofthegeneralacceptanceandrecognitionofthepublicismorelikelytobeaccepted, its execution and operability are stronger, and it is more quicklyacceptedbythepublic.Thispromotestheestablishmentandimprovementofsocialsystemsymbols,andismoreconducivetodemonstratingthesuperiorityofsocialsystemsymbols.

	 

	CONCLUSIONS

	Jixia Academy has created the famous academic phenomenon ofhundredschoolsofthoughtinthehistoryofChina,whichleadstotheideologicaltrendofdebateinthePre-QinPeriod.Thecollisionandmutualabsorption of the thoughts of the sages give rise to the rich and diversethoughtsofJixiaAcademy.Thisthoughtguidesthedevelopmentofpre-Qinpublicopinionsymbolsandsocialsystemsymbols,whichinturnaffectstheconstructionofpre-Qinsocialordersymbolicart.OtheracademicresearchersshouldrealizetheimportantvalueofthoughtoftheJixiaAcademy,exploredeeperintothepositiveroleofthethoughtofJixiaAcademyintheconstructionofthesymbolicartofthePre-Qinsocialorder,andpromotetheessenceofthethoughtsofJixiaAcademytogeneratenewvitalityinthenewera,thuspromotingtheenduringinfluenceoffineideologicalandculturalconnotationsinChina.
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	Resumo:AcademiaJixia(稷下学派)éumtermogeralparaogrupoacadêmicoContendo,noperíodo da Dinastia Pré-Qin (235 A.C. -221 A.C.), e o pensamento derivado da Academia Jixiaocupa uma parte importante no desenvolvimento da história ideológica antiga chinesa. Essepensamentodesempenhouumpapelimportantenaregulaçãoeesclarecimentodaconstruçãodaartesimbólicadaordemsocialdaépoca,sendotambémdegrandevaliaparaaestabilidadeeofuncionamentoordenadodaordemsocialatual.Esteartigotomacomonúcleoopensamentoda Jixia Academy. Primeiramente, analisa a situação geral da Academia Jixia e sua conotaçãoideológica. Em segundo lugar, explora a arte simbólica da ordem social Pré-Qin, incluindo ascaracterísticas da ordem social Pré-Qin e o caminho de construção da ordem social pré-Qin. Combasenisso,interpretaainfluênciadopensamentodaAcademiaJixia,naconstruçãodaordemsocialno período Pré-Qin, a fim de levar mais pessoas a compreenderem profundamente o pensamentodaAcademiaJixiaeseupapelpositivo,naconstruçãodaartesimbólicadaordemsocial|Pré-Qin.

	Palavras-chave:AcademiaJixia.Conotaçãodepensamento.Ordemsocialpré-Qin.Sistemasocial.
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LACONTEMPORANEIDADTRANSCULTURALDELAPINTURADE

	JUANBAñOSENCHINA

	 

	 

	 

	JoaquínLópez-Múgica1

	 

	 

	 

	Resumen:ElpropósitodeesteartículoesexplorarenelcontextodeShangháilamaneraenquese revelan, definen y cuestionan las distancias y las cercanías entre las culturas china y española atravésdeloslienzospictóricosdeJuanAntonioBaños(España,1980).Sunomadismoocondicióndeextranjerovaaplantearalgunasdudassobrelaidentidadyellugarqueelartistaocupaenelmundocontemporáneo,ademásdesugeriralgunospatronessegúnloscualeslasfronterasdesaparecen,mientrasqueotrasnuevassonerigidas.ElmerogestodeBañosdetraducirlostrazosencontradosen la ciudad de Shanghái por medio de un tejido de dislocaciones y citaciones incita una sinfoníaheterogéneadeespaciosytiemposvariadosqueamplificanlasposibilidadesdeconocimientoartísticoentreOrienteyOccidente.Anteelanálisisdeunpanoramaposcolonialcontemporáneoquevadelhiperrealismobarrocoaunaepistemologíaretrofuturistadelaciudad,pasandoporelartepopkitsch,elartículomuestracomoesteitinerariodetraduccióntransculturalnosdesplazahaciaunperiodopost-paradigmático.

	PalabrasClave:(In)Traducción.Trazos.Transculturalidad.Neobarroco.Contemporaneidad.

	 

	 

	INTRODUCCIÓN

	AtravésdelamiradadeBaños,sebuscaunalecturadelaciudaddeShanghái con el propósito de revelar la distancia que existe entre la culturaespañola y china: una lejanía o acercamiento cultural que el autor de esteartículo califica a la vez de traducible e intraducible. Este proyecto formapartedelaexperienciadeexilioartísticodeBaños,queseentiendecomoelreconocimientodelapérdidadelascertezasdelpasado,mientraselartista
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residíaenShanghái(2011-2014).Elautordelartículohaceusodenumerosasconversaciones,conelpintoryanalizasuobradesdeunesfuerzonovedosodeinvestigarapartirdelalecturadesustextosvisuales.

	Dealgunamanera,esteesunproyectodeindagaciónenlaobradeunartista español contemporáneo que a partir de los años noventa exploraríala posmodernidad a partir de lo figurativo sin necesariamente romper contendencias anteriores más conceptuales (BREA, 1992; JARAUTA; BUCI-GlUCKSMANN,1992).Comoenelrestodeculturasposindustriales,el arte contemporáneo español ha manifestado un estatismo capitalistaenloscamposdeldiseñoylaarquitectura(LIPOVETSKY;SERROY,2015). Frente a este modelo, aparecerá la dificultad de acercarse a las cosasmateriales de nuestro entorno cotidiano debido, en parte, al efecto de lofugaz y efímero (VIRILIO, 2003). En este estado de cosas aparecerá en losochentaunareivindicacióndeunestilodehondaraigambreespañolaqueembebidodelasnovedadesyvanguardiasresultaráunasuertedeneobarroco.Talestilonaceráconintencióndedeconstruireltrasfondoteológicodelamodernidad, como una especie contemporaneidad2neobarroca del arte. Lafortificación posmoderna en el arte contemporáneo español se encuentraasociadaaunaconcienciaestéticaqueseacercaalaproporciónestilísticadelpasado barroco y aun lo duplica. Entre sus metas se encuentra la necesidadde descomponer las meta-narrativas y grandes relatos neocapitalistas paragerminardiscursosvisualesimaginativoseilusoriosqueseoponganaotrosmásracionalistasorealistas(CALABRESE,1999).Elneobarrocosepuedeentendercomounacorrienteartísticacaracterizadaporlosjuegospompososdedistanciamientoyrecorridospocosubjetivos.Contalesingredientes,sepretendedominarlaincertidumbredelarepresentaciónconimpulsosdealegoríabarroca(JARAUTA;BUCI-GlUCKSMANN,1993).Estaexperiencia neobarroca tiene uno de sus mayores defensores en la figura deCalabrese(1999,p.22),quiencelebrael“límiteyexceso”comounamaneradeatajarlabúsquedadeloinfinitomediantelatransversalidadyunlenguajeartístico. La traducibilidad del trabajo de Baños en Shanghái arrastra estelegado y complica aún más la noción de arte contemporáneo chi n. Todoello da como resultado un marco poscolonial en el que otras sensibilidadessubyacen en la contemporaneidad china y no queda otro remedio que darvalidez a aquellos dispositivos que provienen de rastros culturales múltiples,quesedistribuyenendiversosespaciosdepensamientotemporales.Este

	
	2 Paravermásacercadelaideadecontemporaneidadentendidacomobeingontime,sepuedeconsultarellibrodeTerrySmith(2001,p.10)WhatisContemporaryArt?



	 

	
artículo trata de explorar el universo neobarroco de Baños, en el momentomismodesucontactoconlaurbedeShangháiparapodertraducirasíesasimbiosisdemundosdesbordadosdesignificadosculturales.

	Dentro de la formulación de estructuras chinas, al replantearse la ideadechineseness3enelartecontemporáneochino,cabepreguntarsecomoHanru(2002,p.32)sielinterésdelaposmodernidadChinaporlooccidentalesderivado de las enormes restricciones de reconfigurar lo local. En el proceso,estopermitequehayaunarearticulacióndelaidentidadlocalconrespectoaloglobal.Ciertamente,másalládeloglocalcomountipodejerarquíaentérminosde localización, no deberíamos olvidar que en el discurso poscolonialistapersisteunaclarahomogeneidadalahoradevislumbrarnarrativassobresucontemporaneidad,dondelaestéticaglobalsiguesiendodócilalasconstruccionesoccidentalesdelartecontemporáneo(RATNAN,1999).Esoimplicaquecualquiertentativadereconocerlaalteridaddelotro(comounaidentidad colectiva) choca siempre con el dominante modelo epistemológicode una estética basada en las relaciones asimétricas de poder en las que laotredadestásometidaalespírituabsolutodelamodernidadoccidental.Talidea choca con la diversidad y tolerancia que prometía el arte posmodernocomounartequebebíadelasfuentesdelascorrientesdevanguardias,(comointentahacerelneobarrocodesdedentrodelartecontemporáneo),paravigorizarnuevosproyectoscontemporáneos(FOSTER,2016).

	Enresumen,connuestrotrabajotratamosdeexplorarcuestionestalescomola(no)referencialidaddetrazosdeidentidaddelartistaoccidental;ydeestudiarcómoseprotegeytraduceentrefronteraslosprocesosdeproduccióndeespaciospictóricosenlosquetodavíahayfuertesidentidadesnacionales.

	 

	
	1 LACONTEMPORANEIDADTRANSCULTURALYTRADUCCIÓNDELOTRO:ENTRE



	OCCIDENTEYCHINA

	En el mundo globalizado constatamos que la transculturalidad y losdiscursos de hibridación han ido tomando forma, pero hay varios peligrosque se deben tener en cuenta en este tipo de arte transnacional. Enwezor(2003,p.58)destacaqueelartecontemporáneopareceestarfuertementeinfluenciadoporparadigmasunívocosycentralizadores.Lastrayectorias

	

	3La palabra expresa el fuerte sentido de identidad nacional China que excluye otras maneras deentenderlanaciónChinayelserchin.Almismotiempo,seentiendequeelartistaespañolformópartedelartecontemporáneochin.

	 

	
históricas y los recorridos modernistas de los discursos y prácticas del artecontemporáneo siguen los modelos que él denomina deoff-centre. En otraspalabras, este centro de producción contemporáneo se estructura por mediodelacoexistenciademuchoscentrosalavezqueestaríanrepartidosencentrosde poder poscoloniales. Por otro lado, el crítico contemporáneo Bourriaud(2002,p.17)discutelaneuróticaobsesiónquetienelaculturacontemporáneadeintentardescentralizarlouniversaloderelocalizarelcentrodelartecontemporáneo,envezderetomarlasrelacionesentresujetosysucontextoinmediato.DeahíquelacríticaaEnwezorysulógicadeoff-centrepropongaunaalternativallamadaoff-shore.Conestenuevoconceptosesugiereunnuevoalineamiento que esté organizado y convocado por estructuras dispersas quecarezcandeuncentrodeinfluencia.

	De cualquier forma, la expansión de ciertas tendencias del artemoderno occidental en la contemporaneidad china ha sido tanteadapor Hung (2008), quien ha argumentado que cualquier origen del artecontemporáneoenChinaesrevividoenelpresenteatravésdetemporalidadesque cuajan en apropiaciones tanto históricas como atemporales. Conesto, cualquier narrativa contemporánea autóctona china se inmiscuye ennuevosmarcosdereflexiónhistóricadelógicahetero-temporal.Apartirde los años noventa, Hung habla de un periodo posmoderno chino queviene después de la fiebre cultural modernista ocurrida en 1980, en la quetodo lo occidental era motivo de aprendizaje. Esto evidencia que el artecontemporáneo chino, conscientemente o inconscientemente, siempre hatenidounclarocentrodereferencia.EstetemadelosorígenesbasadosentemporalidadescontemporáneastambiénaparecetratadoporMinglu(2008), quien expande el debate y presenta el axis espacial como un entechinodelimitadoyaisladodecualquierotroespaciogeográficohistórico.DeunaformaparecidaaHung,Minglunossugierequenosencontramosanteunanuevaépocaenlaquelacontemporaneidadchinasedefineporsuesencialismocultural.

	Otravozprominenteenelescenariocontemporáneochino,PaulGladston(2010),haofrecidosólidosargumentosparacontrarrestarlasinterpretacionesmásomenosesencialistasonacionalistasdeHungyMinglu,quienesrechazancualquierinteraccióndialógicaentrelolocalyglobal.Comounintentodesesperadodehacerverquelamodernidadchinatransciendelasdosversionesdomésticasyno-aleatoriasdecontemporaneidad-asaber,ladeHungyladeMinglu-,Galdstoncriticaesafaltadeperspectivade

	 

	
incertidumbreculturalyartística,enlaquesedelimitatodoafasestemporalescíclicas que no toman en consideración lo contingente como un aspectofundamentaldeloscambiosenellenguajedelamodernidadartísticachina.

	 

	
	2 LATRADUCCIÓNCULTURALDELARTECONTEMPORáNEO



	Por lo tanto, la pregunta sobre si el arte contemporáneo puede seranalizado desde otras perspectivas más allá del esencialismo cultural chinopareceestarsubestimada.Deaquílanecesidaddetraducireinterpretarotrasformasno-chinasdehacerarteenelcontextochin.Apesardeesteprocesode evolución cultural, la traducción entre dos culturas, en general, nunca estransparenteyBañostienemuypresentequesuspinturasenChinavanencontracorrientedeesetelosdelahistoria.SimilaraBenjamin(1971,p.127),queensudefinicióndetraduccióncultural,tieneunavisiónmásampliadeltérmino traducciónperse. En este nuevo paradigma, la idea de traduccióntrasciende textos reales; más bien implica la intersección de culturas quepueden problematizar la idea de progreso moderno, tal como se discuteen el análisis del pintor español en su traducción de la ciudad entendidacomotexto.Enlosestudiosposcoloniales,Bhabha(2002)hacehincapiéen la traducción cultural sometiéndonos a una ambigua hibridación entreculturas. Hay una especie de dualidad en el significado de traduccióncultural en el que se enfatiza los instantes de alteridad inseparables a todoslosactosdetraducción.Además,sepuedeobservarlapuestaenescenade la diferencia entre colonizador y colonizado como una característicapositiva. Aunque estaba en una etapa importante de su carrera, y no era unmero emigrante, nuestro joven pintor tampoco llevaba la vida de un ricoextranjero expatriado en China. Su anhelo de traducir lo que estaba viendoatravésdesuspinturasnospuederecordaralaimposibilidad,alaqueserefiere Spivak (2007) de traducir lo que vemos. Spivak invocaba el azar denuestra propia existencia apócrifa como la forma más auténtica de traducirincesantemente el mundo exterior. Por esa razón, la traducción cultural deBañossebasaensucompromisodetenerintimidadconeltexto;esdecir,sustrazossedebenaloqueSpivakconsideracomotraducciones“máseróticasqueéticas”(SPIVAK,2009,p.369).

	Conociendounamplioanálisisdelasvisionesylastraduccionesoccidentalesdelvalorartísticoorientaly,enparticular,delapinturachina,Clunas(1997)destacalanocióndesuperioridadculturaloccidentalconrespeto

	 

	
aunotroorientalqueessupuestamenteinferior,sostenidaporunafantasíageopolíticaartificial y sin fundamentos reales. Todas estas connotacionesetnocentristas de un oriente imaginario siguen vigentes en algunas de lasrepresentaciones de los medios de comunicación occidentales referidas aChina. Tales constructos refuerzan estereotipos en la dirección contraria,en los que también se cuestionan la producción de conocimiento y discursoqueconciernealoccidente.EstosmodelosparcialestantoorientalistascomooccidentalitasdefinenlatraducciónposcolonialChina.

	ElconceptodetraducciónenelmundodelarteplásticoenChinaestámarcadoporlacopiadeloriginal,elcualtrajoconceptosdeautenticidad.TalideaimposibilitalatareadeBañosalahoradeimponerunatraducciónoccidentalsobreunaformadeentenderelespíritudelacopiacomobúsquedade la perfección. Al mismo tiempo, Chen (2007) nos recuerda que elcarácterdistintivochinoyoccidentalfuncionancomodosespejosenlosqueunosereflejaenelotro.Estonosignificaqueestosdospolosopuestosnopuedannuncaentenderse.Apartirdeestadinámica,Chendemuestraqueel lenguaje de taxonomías conceptuales y realidades artísticas solo se puedetraducir en un contexto dado. Este planteamiento también explica como lostraductoresoccidentalesdelpoetachinoShangyin(813–858)muchasvecesloetiquetancomobarroco,porsuselaboradosartificiostécnicosqueredoblanrecíprocamentetantosufeenmitoscomosubúsquedapersonaldeverdadpoéticaenlanaturaleza.ElaportequehaceChenparalacomprensióndeestefenómenoestribaenqueestastraduccionespuedenacabardesligandosupoesíadesuverdaderosignificado(CHEN,1982,p.4).Siendoconstructivos,estamiradabarrocatambién,puedeentendersetambiéncomounaoportunidaddeenriquecimiento de la cultura local. Por lo tanto, el espectador chino deberíaabrirseaunanuevamiradagraciasalartedeBañosysuvocabulariovisualextranjero.AlmismotiempoyparafraseandoaChow(2014),ellenguajede la imagen, como el lenguaje real, nunca es mater n. En nuestro contextoparticular, la mirada pictórica occidental de Baños conviviría con el lexicóndel arte chino, cuya posición arbitraria se ve coaccionada dentro de unacomplejidad ideológica en la que también entrarían en juego las industriasculturalesydelamaquinariadelartecontemporáneoglobalenChina.

	EllegadoculturaldeBañosestambiénproductodelahistoriadelarte en la que el colonialismo español también ha dejado huellas más alládesusfronteras.Posiblementeelestilomásimportantefueelbarroco,unaestéticaqueaunhoymarcamuchosdelosmarcosconceptualesyartísticos

	 

	
españoles.ElteóricodelaculturavisualespañolaJoseLuisBrea(1992)intervienedesdelosnoventaenlosdebatesdelosdiscursoscontemporáneosdelpaísparaprolongarunadeconstrucciónsinprecedentescontraelinflujodelbarrocoenlacontemporaneidad.SegúnBrea,laalegoríayelbarrocose han convertido en una narrativa totalizadora de la mano de Calabrese,quien ha monopolizado el discurso del arte contemporáneo español.Como su nombre indica, el neobarroco sería una manera de entender elartecontemporáneoespañoldeunaformafijaeinequívocaquemotivaríauna nostalgia que nos desviaría del verdadero significado de la obra y, ala postre, de posibles juicios reflexivos por parte de la audiencia. En estesentido,Breaentiendelaculturavisualcontemporáneaenunmundoglobalizadocomounproblemahomogeneizador.ElneobarrocoenEspañadefiniríaunodeesostantosotrosdiscursoslaureadoseneloff-centrealosquealudeEnwezor(2003,p.58).Lasidentidadesculturalescadavezsonmásparecidasylasestéticascadavezestánmásdefinidasporlasinstitucionesde arte contemporáneo. Para entender la obra de Baños en Shanghái, elarticulo intenta mostrar cómo hay que crear un espacio de traducción quesea a la vez deconstructiva- según los postulados de Brea y su fe ciega enDerrida-ydealteridaddetrazos.EsteestudiotambiénincluyeelplieguebarrocodeDeleuze,asícomolasmejoresprácticasdeBenjamin,eltraductorsimbolista, para explorar y analizar las relaciones interculturales entre ChinayEspañaenlapinturadelartistacontemporáneo.

	 

	
	3 LATRADUCCIÓNDEBAñOSENTRELADECONSTRUCCIÓNYLOFIGURATIVO



	Benjaminhallamadonuestraatenciónenunafándedestacarqueenla traducción la originalidad debe de permanecer. Pero, como bien sabemos,latraducibilidaddelaquehablaBenjamínestatambiéncondicionadaporsupoloopuesto,laintraducibilidad.Estaintraducibilidadtieneelsentidode imposibilidad irretractable de la traducción de una cultura a otra, que sedebe a su incapacidad de desobedecer a lo transcendente y metafísico. Enmediodeunaposibleintransmisibilidad,nostrasladamosaunocéanodeasimetríasgeopolíticasquenorepresentanlaposibilidaddeabrirhorizontesdehospitalidadentreculturas,y,enlascuales,secreanzonasde(in)traducción.Enunplanosemejante,Apter(2006),aseguraquelatraducciónculturalestásometida a mutaciones continuas de significados que vienen y devienen enzonasculturales.Estaszonasemergentesdeopacidadserviríanparaimaginaruna“topografíaintelectualamplia,unazonadecompromisocrítico”queno

	 

	
estárestringidaporlasdemarcacionesdelanación(APTER,2006,p.5).BañossiguelasadvertenciasdeSpivak,deevitareltraducirconimposicionestécnicasenelprocesodetraduccióndelartecontemporáneo,alenfocarseenloquehayoexisteentrelatraducciónyeltexto.Sereconoceaquíunacercaníaal ser que tiene vitalidad múltiple y que espera recuperar ese espacio secularrevindicandounactopolítico.Ellenguajedelpintoryanoeselmismounavezquecirculayviajadentrodeltextovisualqueevidenciaesascomplejidadessiempredesdeplanoscomoiremosviendoracionaleseirracionales.Heaquí,pues,laideadelpliegueydelreplieguedeDeleuze(2005),que,apartirdelperspectivismomaterialistadeLeibniz,nospuntualizalamodulacióndeun pliegue que va del finito al infinito. Este concepto del pliegue sirve paradescribirelbarrocoytraducirelneobarrocodeBaños.Conél,elartistaespañolintenta desplegar sus políticas de lugar para encontrar la sociabilidad de laciudadcomohemoscomentadodeBourriaud(2002,p.12)ysusintentosderelacionalidadestéticaensusgrietasculturales.Enloscuadrosdelpintorhaytensionesdetraducibilidadeintraducibilidadcomodosplieguesquepermitenuna elasticidad orgánica de sus lienzos, entendidos como cuerpos orgánicosconalmaymateriaquevandeloabstractoalofigurativoyviceversa.

	Este ejercicio de entendimiento de la intraducibilidad de las lenguas,entre naciones y comunidades culturales, nos va a ayudar a entender otroaspectovisualqueBenjamin(2006,p.128)habíaexplotadousandoelconceptode“[…]‘afinidaddelenguas[culturas]’paraindicarquelatraducibilidadestá siempre determinada por la imposibilidad y/o posibilidad, entreintraducibles.”Noobstante,parafraseandoaDerrida(2005),setrataríadeunajusticiasiemprediferencialynuncaposeídaporpartedelotro.Laafinidadentreculturasseríaelelementofundamental,ynotantolaoriginalidaddeBenjamín,loquehacequela(a)culturalidadrespetelosrasgosdiferencialesypuedareconocerqueambasculturastenganaspectosdiferenciales,siemprequeel“Yo”penetreenel“Otro”conelfinde(des)subjetivizar.

	Losorígenesmetafísicossolopodránsersuperadossiseentiendequealtratardetraducirlos,sevanaemplearlosmovimientosdeladisseminacionodifférence,queparaDerrida(1973,p.129)estaríaautorizadaporlaescrituraenlugardeporelhabla.Deleuze(1970,p.186)mantienequeesafuerza motriz dedisseminacionodifférance, revelaafecto, en otras palabras,“[…] una potencia positiva que niega tanto al original como a la copia, almodelocomoalareproducción.”Alfinyalcabo,laperspectivaderridianaconsideraquelafronteraentrelo(in)traducibleylo(no)legiblesiempreestá

	 

	
marcadaporelreconocimientodelaexistenciadeestasposibilidadesenelpropiotexto.DerridanosvuelveaaludirenelcélebreensayodeBenjamín,Latareadeltraductor(1971), su insistencia en la posibilidad de un devenirenlatraducción.Derridacomplementaestaideaconlaposibilidaddeloimposible, como una traducción, en la cual, la presencia difiere en unademora,enlaqueyanosepodríaentenderigualeloriginal.ConestocabepensarqueparaDerridalointraduciblepuedefuncionarcomounsitioquerecolecta su diseminación espectral para poder re-ajustar cualquier desajustehistórico,temporalocultural,yasíunir“[…]loquenosemantieneunido.”(DERRIDA,2012,p.31).EstepostuladocomparteunalecturaconHanru(2002), que defiende la posibilidad de crear terceros espacios dentro delarte contemporáneo chi n. Este nuevo marco interdiscursivo supondría elrechazodeposicionesbinariasyelpotenciamientodeprocesoscondistintasvoces y prácticas artísticas venidas de cualquier lugar del planeta. En estosterceros espacios, los sujetos son desposeídos de los ropajes que los hacenvisiblesconelpropósitodedespojarsedeellosypedirunasiloenunlimbodesprovisto de nación. Nos encontraríamos en una zona espectralalaDerrida,enlaquelafronteraestaríamarcadaporotrasformasmarginadasde entender el propio texto legítimo desde varios puntos discursivos. Enestanegociacióndeberíamoscruzarlasconsignasposcolonialesynacionalespara desautorizar la realidad de la crisis representacional e identitaria y, deeste modo, reconfigurar esas diferencias. De esta forma, se entenderá el carizabierto y dual de la intraducibilidad para poder visualizar lo no-legible enlaspinturascontemporáneasdeBaños.Lospensamientoscontenidosenelsiguienteanálisisdeloscuadrosdelautorintentanacercarteoríasoccidentalesposestructuralistas en el marco de interpretación oriental china y así ampliarun diálogo entre las dos culturas. En esta frontera, el pintor intenta con suviolenciacromáticarecobrartodoaquelloquehasidoreprimidouolvidado,altraduciralotrochin.Nosequieredaraentenderqueestasteoríasensuanálisis crítico de textos visuales son superiores a las exógenas, sino que sonvistascomolentesquepuedanequiparconpuentessólidoselcaminoqueseparaambasculturas.

	 

	
	4 LATERRITORIALIZACIÓNYLADESTERRITORIALIZACIÓNSEPLIEGANENLACIUDADDESHANGHáI



	Vamosaempezarfijándonosenesamiradasupuestamenteposmodernapormediodelestudiometiculosoquehaceelpintordelretrato,enelquelas

	 

	
posturas y miradas de figuras orientales son desmontadas en su pintura. Apesar de que pueda parecer precipitado, por lo pronto se puede deducir queestosretratosvanatenerunfuertecomponenteeuropeísta.Enlasescuelaseuropeas,nuncasehabíahechotantocasoalcolorenvezdealdibujocomoen el estudio del retrato español. Este rasgo estilístico del retrato españolperecerá a lo largo de su evolución desde el siglo XV hasta los tiemposcontemporáneos.Sienimágenesanterioresenlahistoriadelretratoespañol,lasreferenciasespacialesal“almadeDios”desatabanlaspasionesdelalma,en Baños estas pasiones se difuminan. Los retratos de Baños enriquecen elimaginariodeunpueblochinoqueestáacostumbradoamirarseelombligo.ElpintorespañolsevaaapropiardefigurasimportantesdeladinastíaQing(1644-1912), como la primera mujer del último emperador Pu Yi (1906-1967),WanRong(1906-1946)(Figura1).Sediríaquesuefectoprimordialno es tanto la extensión universal e iconoclasta de la dinastía Qing, sinoobviarelrasgodesolemnidaddelaemperatriz.Conelusodelaslíneasqueatraviesan el cuerpo de Rong, el pintor la hace incluso más anónima y máscercanaanosotros.LaeleccióndeborrarconunaespeciedecruzlasiluetadelaemperatriznoesnadaarbitrariaynosrecuerdaaalgunasdelaspinturasdeGerardRichter(nacidoen1932),enlasquelapresenciadelsujetotienequeestarexcluida.ElsujetotranscendentalchinoestransformadoporuninconscientecolectivoqueDeleuze(1994)describecomoelplanodeorganizaciónyelplanodeconsistencia.Elprimerooperaalniveldela tradición jerárquica; y el segundo actualiza e intensifica todo dictamenarbóreo. En los lienzos de Baños, el plano de organización está encuadradoporelretratosolemnedeRong,cuyafiguradinásticaesactualizadaconlaenergíagradientequeprocededeloscoloresyondasexpansivas,ynotantodelacaraimpasibleoestatussocialdelaemperatriz(Figura1).Unodelosaspectoscrucialesquepresentaensupinturaeslaintersecciónentreambosplanos,enelque,porunlado,elplanodeorganizaciónestaríarepresentadopor la propia imagen de Rong, y por el otro, la posibilidad del actualizarun colectivo alternativo a partir del plano de consistencia, el cual, cada vezhace más abstracta la imagen con el fin de que se deje ver por ella misma.En definitiva, este rasgo es una clara indicación de la crisis de subjetividadenlaqueelartistanossitúayquereemplazalossignificantesdelpasadopor nuevas interpretaciones. En esos puntos puntuales hay una lecturaastronómicaenlosque,comoátomosbarrocos,sedesplazanpormediodelíneasdefugaquesetrasvistendentrodeuncuadroqueestáenexpansión.Estecuerpoinvisiblepermeacomounátomoenhipermateriayabordauna

	 

	
explosióncuánticaenlaqueelespaciosedilata,peronosesabehaciadóndesedirige,nisisepuedereprimir.

	Figura1–“ThelightBeing”(2012)series.

	[image: Image]RetratodelaemperatrizWanRong

	Fuente:Cortesíadelautor.Mixedmediaoncanvas.200x200cm.

	 

	En sus composiciones abstractas hay también una cosmología queexplota toda la materia que hay en cuadro en todas las direcciones. BañostambiénproponeladescripciónqueDeleuzeyGuattari(2016)tanteandelplanodeconsistenciaparare-territorializarelvacíosemióticoquehadejadoellegadocíclicoydinásticodelapre-modernidadchinaenelpresenteyrellenarloconfuerzasnuevas,enunarranquedebuscarsignificadosmásatrevidos.Laposibilidad de logro en este decurso dependerá de la creación de un lugaroportunoparaqueestoocurra,semuevayanunciesudisolución.SumaneradelicuarlasiluetadelaesposadePuYiesunaclaraformadedegradacióndesudibujo,yrespondealamejoradelaresolucióndelaimagenenlaeradigital.

	 

	
UnadelasincógnitasenlosplieguesdeleuzianosdeBañosesdesentrañarelpasado-presente-futuro,sobretodoparamirarnuestrotiempoy detenernos a mirar en lo definible y/o (in)definible, al igual que lo finitoy/o (in)finito de sus cuadros. Sus iconografías están cruzadas por la fugacidaddel momento, lo que hace que sus abstracciones revelen cosas que no tienennecesariamente que pasar, pero que su arte pictórico hace que sucedan. Loquedefineelmapaespacialdesuslienzossonloscuerpos,tantofigurativos

	– humanos y de animales –, como los no figurativos, y ambos transmigranen diferentes significados que dialogan horizontalmente con la ciudad deShanghái.Porunlado,todoesteuniversoestáescondidoenlafiguraciónyenlafábulasensorialdelpintorquebuscaunavueltaalonaturalycotidian.Porotro,laabstraccióndesuscuadrosencubreunarealidadqueaspirasinconcesionesacontinuarconloreal,peroquetambiénestáendisposicióndetrasplantarloshacesdeluzdelaciudadysuiconicidadmajestuosaenunametrópoliqueestáenconstantecimentaciónyebullición.Entreelmundodelo real y el de la representación, que podría descifrarse como una iconografíaritual de propaganda pop (celebridades, luces de neón, líneas de fuego, flashesy fluorescentes) que desdibuja la propia función del arte contemporáneo enChina, donde nunca ha acabado por formar parte de la sociedad. Uno deesos representantes totémicos es Qi Baishi (1864-1957), cuyas obras se hancolocado entre las más caras de la historia en los centros de subasta chinos(Figuras2y4).Otravez,unnuevoespacio-temporaldelorealaparece,pormedio de esta fotografía tridimensional de la anatomía humana, que quiereamonestar la economía del estrellato en el arte contemporáneo chino. Estefenómenoestáconcentradoenunaspocascelebridadesartísticasqueirrumpenenelespaciosimbólicodelespectáculo,tanrepresentativodeloqueBañosvioyvivióenelmundodelasindustriasculturaleschinas.

	 

	
[image: Image]Figura2–“TheLightBeing”(2012)series.RetratodeQiBaishi.

	Fuente:Cortesíadelautor.Mixedmediaoncanvas.100x80cm.

	 

	
	5 EL RETRO FUTURISMO POP DESHANGHáI Y SU HIPERREALISMO BARROCO A TRAVÉSDELAPINTURADEBAñOS



	UnavezqueBañosentraencontactoconlaculturachinayempiezansusprimerasvivenciasenlaciudaddeShanghái,suanhelodetraducirvisualmenteloqueveesloquemásleobsesiona.Elconstantebombardeodelogos, comercios, topologías desde la industria financiera y comercial de losrascacielosdelaconsideradaParísdelestehacequeestosvínculosirradiantesde convivencia deban tomar una dirección que albergue un contenidotransformador.LacrisisdelcapitalismotardíoquehainundadolaciudaddeShanghái,tanunidaalespectáculo,hacequelapinturadeBañosnodejedemiraralfuturoimpregnadodelucesdeestaciudadcinemática,consuscentelleosdeneón. Simultáneamente, con una sensibilidad moderna, nuestro pintor tieneunaactituddequererinvolucrarseeneltiempopresente,mientrasquenavegapor el pasado para agudizar su conciencia histórica, desarrollando tácticas másomenosmísticasdeesferasnaturalistascasiimpensables.Greenspan(2014)utiliza la metáfora de las luces de neón de Shanghái para ilustrar la facetaarmónicadelafilosofíano-dualdelyin/yangensuvertienteirracionalista.La

	 

	
irracionalidadesirreductiblementelacondiciónparadójicadearmonización–yaqueseadvierteunainstrumentalizacióndelasestrategiasneo-modernistasintrínsecas en el racionalismo imparable y en los avances tecnológicos dela ciudad. Las luces de neón consiguen una moderación en la desigual vidacotidiana de la mayoría de los habitantes de Shanghái. Para el artista, susartificiospictóricosprovocanuncontrastecromáticoyconstruyenlaaparienciaincandescentedepersonasylugarescomoresultadodelaconstrucciónestéticadeunaescenaluminosavinculadaalamemoria,elmito,eltiempopasadoylaenergíalatente:muycercaalatesisdelaestetizacióncapitalistadelofugazdeLipovetsky,peroconcaracterísticaschinas.Shangháiseconvierteasíenuna ciudad retro futurista; en ella la aceleración en la construcción de nuevosedificiosyrascacielosqueaspiranaserlosnuevostótemsdelamodernidadcientíficasocialistatienenqueconvivirenperpetuoconflictoconlascreenciasfolclóricasynativistaschinas(Figura3)(GREENSPAN,2014,p.4).

	Figuras3y4–“TheLightBeing”series(2012).TheGreatGod,ShivayretratodeQiBaishi.
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	Fuente:Cortesíadelautor.TheGreatGod,Shiva.Mixedmediaoncanvas.200x200cm.2012.YretratodeQiBaishi.Aluminum,metalgold,nylon,paint,lightandstroboscopicflash.240x200x50cm.2013

	 

	A partir de estas capas retro futuristas entendidas como estrategiasalegóricas,Bañosnosllevaalcorazóndelacrisisderepresentacióndelamodernidad española y europea para redimir una modernidad alternativaysituarlaenelmismoplanoquelaestéticarealista-totalizadoradel

	 

	
postsocialismochin.Elpapeldesmitificadordesustrazosnostransmiteunacapacidad transformadora de los valores y creencias chinos, en este nuevoordenposcolonial,quenosacercanaBenjamin(1971,p.127)ysualegoríabarrocadelpasadosincaerenunhermetismomelancólico.Latensiónentrelaalegoríaylaracionalidadseunealaposibilidadderenovacióndesignificadospormediodetransicionesritualesyobjetoschamanísticos.

	Asimismo,sepodríahablardebarrocohiperrealenelqueloreferencialsedesvanece.LainsercióndelbarrocoenelcontextocontemporáneoseríaunintentodesesperadoporpartedeBañosdeencontrarformas-comoafirmabaCalabrese refiriéndose a las formas neobarrocas- con el objetivo de establecerjuiciosestéticosqueseoponganenérgicamentealasvaloracionesregularesyeuclidianas,mástípicasencánonesestéticosderepresentacióncartesiana.Elgustoporlofragmentariodelaeraneobarrocasemanifiestaentreelerotismo, el espectáculo, el exceso, el hedonismo emocional y alegórico enla representación misma (CALABRESE, 1999). Calabrese define así esteparadigmadelneobarrocopostmoderno,queformapartedelcaosordenadode las sociedades fuertemente globalizadas y tecnificadas. Todo este laberintofantasmagóricoeselnododesdeelqueseaccedealprincipiodeincertidumbrey de-subjetivación en la obra de Baños. La alegoría barroca en Baños avivaentrópicamentelosejesdeltiempoyespacio,yaseguraqueesténcoordenadosporlaintensidaddesusactos:

	Nohayqueolvidar,finalmente,queloqueestáenjuegocuandoatendemosalpotencialdesconstructivodelBarrocoeselpapelineludible—enunanuevaconcepcióndelarteylaculturaenlassociedadeshegemónicasde Occidente — de los pueblos y las culturas periféricas, entre ellas lasde aquella geografía donde floreció profusamente, en los siglos XVII yXVIII,elarteylaliteraturabarroca:lapenínsulaibéricaysuscoloniasdeultramar.(CHIAMPI,1994,p.175).

	 

	Baños,ensusbocetosdeobjetos,lugaresypersonas,distorsionayperviertelasformasapriori,ylasmetamorfoseaennuevosdetallesyfracciones, los cuales intensifican lo emocional e irracional de sus pinturas.Su teatralidad brota del barranco de una crisis representacional entre lamodernidadOccidentalyOriental.LaapropiacióndelbarrocoenBaños,comoenmuchosartistascontemporáneosdesdelosnoventa,vaaserdebidoaunasusceptibilidadalarepresentaciónquetienesusorígenesycontinuidadconceptualenlalargaeconomíabarrocaespañola(BREA,1992).Unadelashuellasdelartista,essufacilidadparafusionarloabstractoylofigurativo

	 

	
con formas de naturaleza humana o inhumana que nos acercan a ver unaChina invisible, gracias a sus estrategias neo-alegóricas. En uno de suscuadrospodemosapreciarunaveexótica(FIGURA5)queenlatradicióndelospintoresliterati4,aparececomounimportantemotivojuntoaflores,enárboles,montañas,ríosypiedras(CLUNAS,2009,p.142).Sedaunaclasededevenir-animaltanomnipresenteeneltrabajodeDeleuzeyGuattari5,enelqueel antropomorfismo, no es universal, pero es diferencial y está contextualizado(HSIEN-HAOLIAO,2014,p.5).Bañosestableceunoxímoroninteresanteentrealmaylacorporalidaddefaisán:

	Desdemisiniciosmeinteresalarelacióndelhombreyelmundoanimal.Elanimalcomoparteindispensabledelritoreligioso.Lapresencia de alma en animales o elementos del mundo natural(Animismo). Animales sagrados con significado cultural, quepuedenserreencarnacionesdeespíritusconalmayactúancomomédiums receptores de señales imperceptibles a la percepciónhumana.(BAÑOS,JuanAntonio21Jul.2016)

	 

	Elmismotratoqueelpintorledaaunanimalqueaunhombredesempeñaelpapeldeotrasformasdesentirlaculturaqueformanpartedelahomogenizaciónyarmonizaciónculturalqueseextiendeaunamodernidadpre-maoísta,mediadaporeldaoismoyelbudismoysussabiduríasno-dualistasentreanimales,naturalezayhumanos.

	En una especie deAccionismoVienés(1960-1971), Baños emulalas acciones de algunos de estos artistas, que utilizaban el aspa para inyectarviolentamenteenergíaalrededordeesta(Figura5).ElimaginariocosmopolitadeBañoshaciaelotrocomportaunamiradaquenosanticipaunfuturo,perosiempredesdeunpasadodistante,enunasociedadfuertementecomercial.Elcreador, con su pujanza cromática, nos anima a cuestionarnos esta memoriaconsímbolosrepletosdeironíaKitsch:

	Sí,aparece[lamemoria],perodelamismaformaqueestánrepresentadoslosdemás,deunaformafingidaeirónica.Todaslasescenaspersonalizadasatravésdelapinturapertenecenauntiempopasadoysobrevivencomoimágenes reminiscentes en la memoria. (BAÑOS, Juan Antonio 21 Jul.2016).

	

	
	4 Literatoserefiereaungrupoelitistadepintorescortesanosqueejercenlallamadapinturapaisajista.

	5 Hsien-Hao Liao utiliza los cánones de estética taoísta para ilustrar la interpretación de los sueñosde Zhuangzi (476–221 BC) y su conocida revelación debecoming-butterflyn(to think over who isdreamingofwhom,thebutterflyorI?).



	 

	
Bajoesteepígrafe,yalaluzdelaimportanciadeestariquezamaterial(pre-)y/orevolucionariaenlaqueBañossefija,lomaterialtambiéncobraimportancia.Zhang(2008,p.349)aclaraqueestetipodeacontecimientopost-alegórico de lo Kitsch en las artes supone una respuesta tajante delsocialismo tardío chino a un intento estético y cultural de saltarse el maoísmorealista,enunaincesantemiradaalfuturodesdelanostalgia.

	[image: Image]Figura5–“TheLightBeing”series(2012).Elfaisán

	Fuente:Cortesíadelautor.Mixedmediaoncanvas.150x150cm.

	 

	
	6 LAMIRADAENTRAZOSDELAMUJERCHINAYSUSRELACIONESLÍQUIDASENEL



	SPaCINgDELACIUDAD

	Por otro lado, sus estímulos oníricos son las luces posmodernas deShanghái que reproducen el movimiento en la calle. Esos son sus recursospictóricosycromáticosquecubrenlascallesdesuShangháiimaginario.Laobservacióndelmovimientoexcitasupulsiónvitalyesfuentedecreación.Susinquietantesmujeresencerradasenlugaresdeocio,comodiscotecas,aparecenestiradasygeometrizadasdebidoalainfluenciadelcubismoyelfuturismo;separandelantedelospinchadiscosysumúsicapegadizaosemuevenporcallesdeperspectivasaceleradas,enunmundotensoapuntodeestallar.Elpintorhaceresonarirónicamentelapostmodernidadespañola,durantesutransición,

	 

	
estavezplaneandotambiénsobrelaconversiónsocialistachina.Elpopentreinocenteymedianamentetransgresorqueseasomóenlamovidamadrileñaenlosañosochentaesredobladoenelpredominiodelcolorsobrelaforma.Mientrasestoocurríaenelartecontemporáneodelosnoventaenlapenínsulaibérica,lacreatividaddeldiseñoKitschtransmutóalgiganteasiático.Porun lado, el pop político en el que la iconografía capitalista y comunista seentremezclaba con estéticas pop de colores fuertes y penetrantes; y, por elotro, el realismo cínico que representaba a la sociedad china desamparada,en las que las gentes aparecían, con sonrisas simuladas o con caras aturdidas,bajo un régimen que no puede dejar de ser totalitario y una sociedad cadavezmásmaterialista.Mientrasqueestasnuevasmiradascríticasocínicasseincorporaban,todoestocoincidíaconelboomdelartecontemporáneochinoqueempezabaaserlasensacióndelmomento,enbienalesinternacionalescomolasdeVeneciaoBerlín.Elpaísseencaminabahaciasuinternacionalizaciónyeconomíademercadoplena(HUNG,2008).Ambosmovimientospopysustrazosexorcistassupusieronrupturasconlosfantasmasdelmaoísmoortodoxoydelfranquismorancioespañol,queprovocanunanuevayuxtaposiciónentreregímenestotalitariosqueseencauzabanhaciasociedadesdeconsumo.

	Sin caer en ningún tipo de pop nihilista, pero apropiándose de él,elartistanosadentraenlacondiciónposmodernadelParisdeOriente,enelquelabatallaideológicadelmaoísmosehavistorelegadaporelmodelode propaganda de la posmodernidadcool, a los servicios de las estrategiascapitalistasdesociedaddeconsumo.Enmediodetantafiestaycinismoyalresaltar la evidencia tautológica de la sensualidad de la mujer oriental, Bañosno revela necesariamente ningún tipo de orientalismo evidente, y para elloejecutaunprincipiodecontinuidadconlarealidad.Porejemplo,lasgogósylavaporosidad de sus apariencias aparecen como si estuvieran bailando en unadiscotecadelaciudaddeShanghái(FIGURA6).Elambienteesforjadoconunamaestríaenlaquelamovilidaddurableyexpresividaddelpersonajeesexacerbadaeneltenebrismomuyatemperadoporelrosiclercrepusculardelaluz blanca y traslúcida. Esta pintura testimonial parece escapar de la realidadydesutiempo,ypodríasituarnosencualquierlugardelglobo,enelqueelpintortrazalassiluetasdelaschicasconunamiradacasiadolescente.Aunquetambién se esconden las relaciones líquidas, y poco estables, de muchas delasmujeresjóveneschinasquellegandelcampoalasgrandesciudades;ylaprecariedad de sus nuevos trabajos, así como la fragmentación familiar queestoscambiosconllevan(BAUMAN,2013).

	 

	
[image: Image]Figura6–“TheLightBeing”series(2012).Retratodemujerjoven

	Fuente:Cortesíadelautor.Mixedmediaoncanvas.165x140cm.

	 

	Hayciertovoyerismo,puesBañosescomounflaneuralquelegustapasearporlascallesdeShanghái;quesedeleitaenlosensorial,loscolores,lastonalidadesyelerotismodesutopografía.Todoestoestáneutralizadoporsuabstraccionismo,loqueprovocaquecualquiernarrativarelativaalacercaníadelooccidentaloalalejaníadeloorientalpuedasertantofamiliarcomoextraña.Estodacomoresultadounatraducciónparcialdesuexperienciavisual.Estasituación puede desvelar la promesa de un cosmopolitismo incondicional almododeDerridadeindiffereance,enlaquelostrazostraumáticosporlosrápidos cambios vividos en la ciudad, y el ineludible sentido de ansiedadpuedan ser enunciados a través de un cosmopolitismo que hiere el ojo delquemira.Lafugacidaddetrazostiradelacontecimientoconunpanoramaheterorreferencialqueradicaentrelotemporalyatemporal.Estasefeméridesestáncultivadasporsufuerteesteticismorelacional,loscualessugierennuevasformas de exponer las potencialidades de sus huellas o pliegues para llegar alotroenunafronterainacabada.Derrida(2015,p.60)ligaríaesteespacioconsufamosoconceptode“spacing”,paraconectarcualquieracontecimientoconexperienciasmateriales;esdecir,entendidascomoladiseminaciónque“marcaunamultiplicidadirreductibleygenerativa”.EstootorgaaltrabajodeBañosunairede“spacing”,conciertainfinituddesignificados,enelqueunsignificado

	 

	
nosesubstituyeporotro,sinoquesonrecíprocos.Estatraducibilidadentrelovisibleyloinvisibleseveexpresada,comocomentaelartista:

	EnesecasopodríadecirquelaciudaddeShangháiconectaperfectamentecon el biorritmo y expectativas creativas de un artista contemporáneoespañol. En definitiva, el exacerbado exceso de elementos lumínicos deestética Kitsch conviviendo con elementos de la cultura antigua chinacrean la conexión perfecta con la herencia de estética barroca española.(BAÑOS,JuanAntonio21Jul.2016)

	 

	TodoestoseadaptaindudablementealasintencionesdeBañosdeabrirlaposibilidaddequeelacontecimientopuedeestareneldevenirdehistoriasrealesquepuedenhacerprogresivamentedesaparecerlaplasticidadestéticadel artista. Estespacingderridiano,estaría enmarcado por laindifference,queconstituye otro proceso de definir la (in)traducibilidad,y que aprovecha, entreotrascosas,elrescatedeesasexperienciasinvisiblesquesehanidoacumulandoporeldesordenprocedentedelatransformación,sinprecedentes,delaciudad.Laindifferenceserálapresencia-ausenciadel“ahora”,quesiempreestápostergándoseoapuntodeconvertirseenun(no)momentofugaz,quesalede todo este desconcierto, y que no tendría relación existente con ningúnotrotrazotemporal;enotraspalabras,estaríamoshablandodeuntiemposinprecedentes.Enesesentido,eltiempodelaindifferenceenlatraduccióndeBañosseenmarcaentrelaposibilidaddelaañadiduraylaimposibilidaddelasustitución,oloqueeslomismo,enuneternopresente.

	 

	CONCLUSIÓN

	La(in)traducibilidaddelaobradeBañosresideenvariosgirosontológicos y epistemológicos: el del Yo, el de las intuiciones y sentidos, eldesubjetividadesracionalesdelarazónylasirracionalesdelotranscendental.En consecuencia, lo inmediato sería no poder traducir con un plano deanalogía y de una forma translúcidao que hay o queda visible (o invisible)en los intersticios de sus lienzos. En ella se generan nuevas intensidades ypercepciones sensibles que permiten la cancelación y confirmación dedicha frontera. Baños ha demostrado que, en una situación de dislocaciónespacial y temporal, es capaz de reterritorializar y deterritorializar todos losrecursosdisponibles,tantoaquellosquevienendesucultura,comolosquevaencontrandoensuspaseosporlaciudad.Seevidenciaaquíestacapacidaddemantenerciertadistancia,perotambiénintentarunciertoacercamientocon

	 

	
lolocal,endondenosesabeenquélugarempiezayconcluyesuobra.Enmiopinión, es la mejor manera de leer las fronteras formales del texto originalque intentan imponerse desde su “originalidad” y evitar superponerlas. Esteuniverso impersonal está cruzado por otras fuerzas subjetivas modernas osimplementepormicrorrelatoseinclusomitosenlosquesecreaunasegundanaturalezaounanuevaperceptibilidadpost-paradigmáticayontológica,queconsisteenabolirytransformarformasdecreaciónartística,metafísicasypre-metafísicas a través de una hiperteatralidad aparente. Al fin al cabo, Bañostiene que elegir, criticar (desplazar fronteras) o ignorar (cruzar fronteras)qué tipo de táctica debe seguir para poder mantener su posición de artistatransnacional,sinsersiemprevistocomounartista“español”enChina.Estedesafíosemantienecomoelmásimportante,enunintentodesesperado,porpartedeBaños,decrearununiversoquedifieradelacorrientegeneralartísticaespañolaychina.Deestemodo,enestedesplazamientovisual,elcasodelartecontemporáneoespañolatravésdelaobradeBañospuedevisualizarsecomounaalternativatransnacionalytransversaldelartecontemporáneoespañolyde su perspectivismo múltiple en la contemporaneidad china situado en elcontextodelaciudaddeShanghái.

	 

	 

	LÓPEZ-MÚGICA,J.TransculturalcontemporaneityinthepaintingsofJuanBañosinChina.Trans/form/ação,Marília,v.45,p.101-124,2022.EdiçãoEspecial2.

	 

	 

	 

	Abstract:ThepurposeofthisarticleistoexploreinthecontextofShanghaiinregardstothedistancesandclosenessbetweenChineseandSpanishculturesarerevealed,definedandquestioned,throughthepictorialcanvasesofJuanAntonioBaños(Spain,1980).Hisnomadismorstatusasaforeignerwillraisesomedoubtsabouttheidentityandtheplacethattheartistoccupiesinthecontemporaryworld.In addition, the contemporaneity of his work suggests some effects according to which the bordersdisappear,whilenewonesareerected.ThemeregestureofBaños´artworkinattemptingtotranslatethe traces of Shanghai by means of a world of dislocations and citations incites a heterogeneoussymphony of varied spaces and times that amplify the possibilities of artistic knowledge betweenEastandWest.Drawingfromtheanalysisofapostcolonialframeworkthatstretchesfrombaroquehyperrealismtoretro-futuristepistemologiesofthecity,rightuptoakitschpopart,thearticleclaimsthat this translatable cultural itinerary displaces the ways of understanding contemporary art in Chinatowardsapost-paradigmaticperiod.

	Keywords:(Un)Translatable.Traces.Transculturality.Neo-Baroque.Contemporaneity.
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	Abstract:NguyenTraiisamanwithagreatpersonalityinVietnam.Hehasmorality,culture,puresoul,andprofoundwisdomofalltimes.NguyenTrailivedinthe15thcenturyinafeudalsocietywithmanychanges.ThepaperstudiedNguyenTrai’sphilosophicalthoughtstohelpdevelopaprosperousandhappycountryusingthenation’straditionalculturalvalues.ThearticleusesthemethodologyofdialecticalmaterialismasageneralprincipleandaspecifichistoricalprincipletoevaluateNguyenTrai’sbenevolenceandrighteousnessintermsofcompassion,justice,andmanagement,associatedwiththe interests of the people, the community, and society. The article also uses analytical and synthesismethodstohighlightthecontentofbenevolenceandrighteousnessintheculturaltraditionoftheVietnamesenationtoday.TheCovid-19pandemichadaffectedtheworldingeneralandVietnaminparticular.SoNguyenTrai’sthoughtcultureispowerfullyandeffectivelypromptinrespondingtotheCovid-19pandemicinVietnamandothercountriestoday.Inthisarticle,NguyenTrai’sbenevolenceandrighteousnessfairnessclearlydefinetheresponsibilityofthestateandtheobligationofcitizenstopromotethetraditionalculturalvaluesofthenation.

	Keywords:BenevolenceandRighteousness.Cultural.NguyenTrai.Vietnamese.
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INTRODUCTION

	BenevolenceandrighteousnessappearedquiteearlyinthehistoryofancientChinesephilosophy.Manywell-knownConfucianscholars,includingConfucius,Mencius,Xunzi,DongZhongshu,etc.,discussbenevolenceandrighteousness. These philosophers all argued that human relationships areessentialtoloveandmoralitybenevolenceandrighteousnesshaveexistedforalongtimeinVietnamesethought.NguyenTraihastoexpandbenevolenceandrighteousnesstoaneweralevel–somethingheachievedbeforeandeveninhistime.InNguyenTrai’sview,benevolenceandrighteousnessarethetrade-offsforpeople.Benevolenceandrighteousnessmeantolerance;Generosityistheidealforbuildingapeacefulandprosperouscountry.Inparticular,NguyenTrai’skindnessandjustnessaresignificanttraditionalculturalvaluesof Vietnam today, and in the future. Therefore, it is necessary to studyNguyenTrai’sbenevolenceandrighteousnessthoughtswhichemphasizedtheimportanceofaresponsiblelifestyleeducationforthecommunityandpeople.Especially in the context of globalization with views and lifestyles promotingindividualisminaworldcrisisliketheCovid-19pandemic.TheappreciationofNguyenTrai’sbenevolenceandrighteousnessisagoodvalueforallsocieties,evenVietnam,Brazil,China,Europe,Africa,Americas,etc.sinceallhavetomoveforward.

	 

	1.MATERIALSANDMETHODS

	This article uses the methodology of dialectical materialism are acomprehensive principle and a specific historical principle to study the entirephilosophicalthoughtofNguyenTraiVietnamclarifiestheideologyofbenevolenceandrighteousness.Thearticleusesacomprehensivemethodologyto collect and synthesize all research documents on the history of Vietnaminthe15thcenturyintheDaiViethistorybook,thehistoryofVietnam,andthehistoryoftraditionalphilosophy.Themethodologyisthehistoricalprinciple.Inthispaper,NguyenTraimentionsbenevolenceandrighteousnessin many aspects. Benevolence and righteousness mean loving the people, forthepeople.Humanitymeanstoleranceandquantity.NguyenTrai’sthoughtofbenevolence and righteousness inherits the Confucian, Buddhist, and Taoistviews of humanity. Still, it has expanded and developed, creating a uniquehistory,andculturefortheVietnameseandtheworld.Humanityistheidealforbuildingapeacefulcountry.

	 

	
Inaddition,thearticlealsousesthemethodsofanalysis,synthesis,andexplanationtoclarifyNguyenTrai’sthoughtof“filialpietyandrespect”inthe15thcenturyanditsvaluesinbuildingaculture.Now,thecultureofVietnaminthecurrentsocialcontext.TheworldisheavilyaffectedbytheCovid-19pandemic, national cultural ideas about benevolence and righteousness havehelpedVietnamcopewellwiththepastandthenearfuturepandemic.

	NguyenTrai’sbenevolenceandrighteousnessinthehistoryof15th-centuryVietnamisastepforward.Thepaperusesacomprehensivemethodandconcreteargumentsofdialecticalmaterialismtoclarifythatbenevolenceandrighteousnessaregoodnessandkindness.NguyenTrai’sbenevolenceand righteousness thought have their unique values. This article defines thatNguyenTrai’sresearchonbenevolenceandrighteousnesshasbeenformedinVietnamandbecomeaculturalvalueofVietnam,especiallyinVietnam’scurrentfightagainstCovid-19.

	AccordingtoDouzinas(2005),theWesternphilosopherarguesthathumanity is both a moral virtue and a desirable quality of political societywhichappliestoethicalandsocialdecision-making.ThatisevidentinthewesternphilosophicalconceptsofbenevolenceandrighteousnessasjusticeofPlatoandAristotle,AugustineandAquinas,orHobbesandHume,Kant,Mill,and Rawls. The above philosophers consider benevolence and righteousnesswith justice, freedom and social problems. For Plato, benevolence andrighteousnessisavirtueofestablishingthecorrectorderwitheachdepartmentperforming its proper role and not interfering with the proper functioningof other departments. Aristotle said benevolence and righteousness consistofjusticeandfairnessrelatedtoequitabledistributionandcorrectingwhatisunfair.ForAugustine,thecardinal’svirtueofjusticerequiresthatwestriveto grant all rights; For Aquinas, benevolence and righteousness are the logicalmeaning of opposite types of injustice that involve proportional distributionand reciprocal transactions. Hobbes believed that justice was a false virtue,necessary for civil society, a function of the voluntary agreements of socialcontracts;ForHume,benevolenceessentiallyservesthecommongoodbyprotectingproperty(ingeneral).Kant’sphilosophyreferstojusticeasavirtueandrighttorespect,freedom,autonomy,anddignityofeachperson.Mill’sphilosophysaysthatitisautilityofsociety.Everyoneisthefreedomofman.AndRawlsanalyzedjusticeforequallibertiesofallmembersofthecommunity.Therefore,justiceinWesternphilosophyisthefreedomofeveryindividualinsociety.Westernphilosophersoftenregardjusticeasthemost

	 

	
fundamental foundation of all virtues for arranging interpersonal relationshipsand establishing and maintaining a stable political community, monitoringthehistoricalinteractionofthesetheories.Whatisthegrowingunderstandingofjusticeregardingfree,rationalagents?Onemaydisagreeonthenature,basis,andapplicationoflegaljustice,butthisisatitscore.

	Thearticleusesacomprehensivemethodologyandthespecifichistoryof dialectical materialism to clarify the words and righteous thought of theConfucian philosophical system as a doctrine that Nguyen Trai influencedwhilebeingeducated.AccordingtoBrister(2021),manassociateswithmeaninginConfucianclassics,Confucianismconceiveshumancompassion,whichonlymeanswhatisworthyoffollowingthecorrectmoralityandreason.Thecauseisconsideredtherootoftheimportance.Thecauseisthevastlove,the affection that is the feeling in the five primary human relationships (theyearofthechakra):theKing,myfather,andson,myspouse,brothers,friends.Itisthehumanresponsibilitytocarryoutthecause(i.e.,commitmentinthefiveprimaryrelationshipsmentionedabove).IamclarifyingConfucianism’sbenevolenceandrighteousnessthoughtstoseeNguyenTrai’screativityinexpressing his philosophical opinion applied to the specific social context ofVietnaminthe15thcentury.

	The article also uses analytical and aggregated methods to clarify theessentialcontentsofNguyenTrai’sbenevolenceandrighteousnessthoughts,thereby expressing the factors that constitute cause, effect and meaning;Simultaneously,itcodifiedhisBeijinglegitimatebeliefs.

	Sincethen,thearticleclarifiesNguyenTrai’sideologicalvaluesfortheconstruction and development of the cultural traditions of the Vietnamesepeopletoday.Vietnamhastakenitspeopletotherootofitsrule.Thepeoplearethegoalofdevelopingaprosperouscountry.PeopleliveawarmandhappylifeintheidealsocietythatVietnamstrivestobuild.

	 

	2RESEARCHQUESTIONS

	Toconducttheresearch,thepaperanswersthefollowingresearchquestions:

	
		WhatisNguyenTrai’sideaofbenevolenceandrighteousness?

		WhatareNguyenTrai’sbenevolenceandrighteousnessthoughts?



	 

	

		HowdoesNguyenTrai’sideaofbenevolenceandrighteousnessmeanforVietnameseculturetoday?



	 

	
		RESULTS



	
	3.1 NGUYENTRAIBIOGRApHY



	NguyenTrai(1380-1442)isdistinguishphilosopherhistoryinfeudaltimesoftheVietnamese.NguyenTrai’snameisUcTrai;hecamefromChiNgaivillage,PhuongSondistrict,LangGianghighway(nowinChiLinh,HaiDuong),thenmovedtoNhiKhevillage(ThuongTin,Hanoi).HeisthesonofNguyenPhiKhanh,adoctorattheendoftheTrandynasty,thegrandsonoftheprivatemasterChuongTucQuoc,whoservedTranNguyenDan.TranNguyenDan,wasavenerablemanandagreatministeroftheTrandynasty,buthedidnotopposeHoQuyLybutentrustedhisdescendantstoHoQuyLy.AsanofficialofthePriestunderthekingsTranNgheTong,TranDuTong,andTranPheDe.NguyenTraicomesfromthematernalsideofthefeudalDynasty.Heisafamous,intelligentandtalentedperson.NguyenTrailosthismotherattheageof5,sohisupbringingwasduetohisfather.That’swhyhisfeelingsforhisfatheraresodeep.

	AccordingtoNgoSiLien(1998),NguyenTraiappointedKingHoQuyLyasachiefhistorian.In1400,HoQuyLyoverthrewtheChendynastyand continued implementing reforms such as a slavery policy, deadlinepayment,reorganizationofeducation,examinations,andhealth.ShortlyafterbeingcrownedKing,HoQuyLyopenedtheexamroom.NguyenTraitooktheexam.HepassedtheexamtobecomeaDoctorwhenhewas20.Hisfather,NguyenPhiKhanh,testedtheexamDoctorin1374,buthedidnotworkasanofficialbuthewasateacher.By1400,whenHoQuyLyfoundedtheHoDynasty,hebecameanofficialfortheHoDynastyandwasappointedasascholar’sscholar,thenpromotedtoTheGrandMaster,Self-AgentLieutenantGeneralofThiLang,PrivatePrince.

	In1406,TheMingDynastyinChinainvadedVietnam.TheHoDynastyfoughtbackbutwasdefeated.HoQuyLy’sfather,asonandseveralcourtesies,includingNguyenPhiKhanh,werecapturedbytheMingarmyandsenttoChina.AccordingtoPhanNgoc2010),whenhisfatherleft,NguyenTraiandhisyoungbrotherNguyenPhiHungcriedandfollowedhisfathertotheborderNamQuan.Hewantedtoservetheirelderlyfather

	 

	
duringtheircaptivity.ButNguyenPhiKhanhsaidtoNguyenTrai:Youwereaneducated,talentedperson,soyoushouldtrytoavengeme.Doesyoursoncrylikeagirllikeawoman?(Confucianismconceivedthatwomenunderthetriadlawshouldbeweakanddependonmen.Menareprinces,sotheyhavetotrainthemselvestobestrongmen,thatis,tofollowkindnessandfairness).NguyenTrailistenedtohisfatherreturntofindawaytofighttheenemyandsavethecountry.

	ReturningtoThangLong,theMingarmycapturedandimprisonedNguyenTrai.HoangPhucofMinhThuongknewNguyenTraiwasatalentedfigureandtriedtoenticeandseducehim,buthewasdeterminednottofollowtheenemy.

	AccordingtoPhanHuyChu(2005),in1407,NguyenTraiwenttoseeLeLoi,theleaderoftheLamsonarmyinLeiGiang,ThanhHoaprovince.AfterdetentioninDongQuan(HaNoicapital),NguyenTraiovercametheenemysiegetoescape.HejoinedLeLoiintheLamSonuprisingagainsttheMingarmy.NguyenTraipresentedLeLoiwithhisstrategyfordrivingouttheMingarmy,whichtheVietnamesehistorybookscallBinhNgoBook.NgoTheVinhcommentedonacollectionofpoemsbyUcTrai:AccordingtoNguyenTrai(1976),NguyenTrai’splantofighttheenemywastousetheartofprovokingthegeneralstolurethearrogantandcontemptuousenemyintoaplacewhereourinsurgentarmywouldambushhim.Thenextstepistouseastrategytohittheheartsofgeneralsandsoldiers,causingfearandinsecurityshakingtheenemy’s.AccordingtoTranHuyLieu(1966),intheresistancewaragainsttheMingarmy,from1418to1427,NguyenTraiadvocatedrelyingonthepeopletofighttheenemyandsavethecountry.Whenthecountrywasatpeace,NguyenTraideclaredthatthefeudalstatemustbuildanddevelop.KingLeschemedthetenyearsofresistanceagainsttheMingarmy:thelettersfromthesubpoenatotheMinggeneralwerewrittenwithonehand.Afterchasing foreign invaders to The Ship, Nguyen Trai established the rank ofServant,whichwaslistedasthefirststateinthereignofKingLeThaiTong.HemadeAnInteriorMinister(i.e.,PrimeMinister).

	According to Nguyen Trai (1976), in his life as a cadre, worryingaboutthingsforthecountrymustbebeforeeverythingelse;beinghappywitheveryone’shappinessmustbepleasedaftereverything.NguyenTraialwayslivesasimplelife,needingtosaveintegrity.HishouseinDongKinh(ThangLong)isjustacottage(thecornerofthetentisintheSouth,andthereisoneroom).WhenheruledthemilitiaontheNortheastIsland,hishomeinCon

	 

	
Son:fouremptysideswithnoobjects,houseswithonlybooksasvaluables.Inhislife,heconstantlyworriesaboutwhattheworldhastoworryabout,happyaftertheworld’sjoy.AccordingtoNguyenTrai(1976),inhisletterofthanks,NguyenTraiwhichappointedasthecentralcouncilofinterestofthethreemilitarymasters.Hewrote:Greatpeoplehavetoworryinfrontofeveryoneandbehappywithoutanyoneseeing.AccordingtoNgoSiLien(1998),in1437,whenKingLeThaiTongsenthimtoperformamusicalceremony,healsotoldtheKingthattheKinghadtostabilizeanddevelopthenation:Dareto love the emperor, love and present everything. All people abandoned thevillagesandneighborhoods,noangerandmelancholy,thatis,keeptherootsofmusic.

	Aroundtheendof1437,thebeginningof1438,NguyenTrairetiredandlivedinConSon-wherehewasoncehisgrandfather’sfief.In1442,LeThai Tong, King of patrolling the East, reviewed martial arts in Chi Linhdistrict,HaiDuongprovince.NguyenTraitookadistancetovisittheConSonpagodainChiLinhdistrict,HaiDuongprovince.TheKingdiedinaction,andthemandarinsaccusedNguyenTraiofkillingtheKing.Theydestroyedhis family for three generations. In 1464, King Le Thanh Tong vindicatedNguyenTraiaftercommittingcrimesandaskingforhisdescendants’rest.

	 

	
	3.2 BASICCONTENTSOFNGUYENTRAI’SBENEVOLENCEANDRIGHTEOUSNESS



	NguyenTrai’sconceptofbenevolenceandrighteousnessisloveinthepolicy of living for happiness, kindness, and career settlement of all classesof people in the same culture, language, territory, and customs. AccordingtoNguyenTrai(1976,p.324),“Benevolenceandcorerighteousnessinthepeople/TheArmypunishedfornonviolenceforthefirsttime.”

	It is the law of nature, society, history. No state has the right in thename of any power to infringe on the shores and culture of other peoples.Thesearehumanvalues,benevolence,andrighteousnessrightsasagodthatallpeoplesshouldrespect.Contraryorviolated,thatvalueviolatesjustice,antyrannythatneedstoeliminate.AccordingtoNguyenTrai(1976,p.326),“[…]whenHan,Tang,Yuan,Songinvadedallfailedbitterly.SoLiuCongwasgreedyandhadtolose/ZhaoXuanwantedtorunasfastaspossible/ToaDowascaughtatthemouthofHamTu/OMahadtodieontheBachDangRiver[…]God,angry/Heaven,theearthdidnottolerateit.”

	 

	
ZhongandZhongyonginConfucianClassicstalkaboutthe“ZhongandZhongyong”religion;Confuciusdiscusseshowtokeepthoughtsanddeedsalwaysataneutrallevel,notexcessive,andmusttrytolivelifeaccordingtohumanity,justice,andetiquette.Wisdom,faith,tobecomeagentleman.ZhongandZhongyongmeanliving,knowing,practicing,learningtobenefitfrombeinghuman,andsufferingfrombeingfreefrombravery.Itmeans,Someoneknowsfrombirth,easytodo,hehasknowledge;whoneedstolearnto understand, make life beneficial, have compassion;Only those who aremiserableknowthattryinginlifehascourage.ForNguyenTraiarebenevolenceandrighteousness,whicharethesakeofpeopleunderstandingwhoknowsandlovespeople.NguyenTrai’sbenevolenceandrighteousnessaretheunity.NguyenTrai’sbenevolenceandrighteousnessaretotakethespiritofsolidarityasthefirstpremiseinallofhisactions.Thatholdsthewillofheavenandthehumanheart,humanitarianism.NguyenTrai’sideologicalviewofbenevolenceandrighteousnessresultsfrominheritingthetraditionalphilosophicalideasoftheEastingeneralandthehistoryoftheVietnameseinparticular.NguyenTrai’sbenevolenceandrighteousnessbecomeacultureofthenation.ItflowsaccordingtothetraditionofthecultureofkindnessandjusticeoftheVietnamesepeoplelater.ForNguyenTrai,benevolenceandrighteousnessareanideaandprimarymethodsofreasoning.Becauseitistheconvergenceofhumanthoughtpasseddownfromgenerationtogeneration.Thecontentofthisthoughtistoexpressasfollows.Inaword,thebenevolenceandrighteousnessconceptindicatesacombinationofpromotinggoodandforbiddingevil,thefunctionofwhichcanbeperformedbothmorallyandpolitically.

	 

	FIRST,THE BENEVOLENCE AND RIGHTEOUSNESS THOUGHT mEANS pATRIOTISm,mERCHANTS.

	NguyenTrai’slife,career,andmindsethaveleftmanyprofoundideasandphilosophiesforVietnam.ItiscloselyattachedtoVietnamesesociety,knowshowtoforgetforeigninvaders,study,diligentlyimproveitself,anddevelopcultural,social,political,andmilitaryknowledge.ThebenevolenceandrighteousnessofVietnamesemustbeindependent,freeandhappypeoplewhodeserverespectandservice.Inotherwords,TheVietnameseareofVietnamesesociety,servingVietnamesesociety;VietnamesesocietyisaVietnamesepersonhelpingtheVietnamesepeople.That’sall,andthere’snoothermeta-problem.NguyenTaiThu(1993,p.172),“It’stheideaofrealpeople.”NguyenTrai’sviewofbenevolenceshowsthattheKing’srelationshipisthatthesuperior

	 

	
mustdoeverythingtocareandloveforthepeopleandthecountry.ThatisthedutyoftheKing.ThatisdifferentfromConfucius’sviewofbenevolenceand righteousness. Confucius said that in society, there are five crucial moralrelationshipscalledthe“fivewheels,”includingtherelationshipbetweentheKing - me, father-son, husband-wife, brother - brother, and friends. Eachrelationship has its own standards for each object, such as a good father, afilialson;goodbrother,goodbrother;husbandknowslove,wifehearsright;abovefromfilialpiety,belowwithrespect;benevolentKing,Iamloyal.Toimplementtheaboveethicalrelationshipswell,ConfuciusalsosaidtheKingneeds to adopt the ethical standards of benevolence, righteousness, courtesy,wisdom, trust, loyalty, courage, filial piety, and respect to adjusting theirbehavior.Therefore,Confucius’sthoughtofbenevolenceandrighteousnessarebetweenpoliticsandmorality.Benevolenceandrighteousnessarebetweensubordinates,andsubordinatesmustsubmittothesuperiorandthepowerful.Benevolenceandrighteousnessdeterminetheconsciousnessoftheindividual,thefamily,andthesenseofcommunity.Benevolenceandrighteousnessmeanpatriotism,theloveofthepeople,whichisdifferentfromthehumanspiritofConfucianism.Confucius’humanitarianviewwastomaketheprince’snameloyaltotheKingandgracioustohisfather.NguyenTraiexpressesthehumanspiritwiththecountry;piousiswiththepeopleinthenation.NguyenTrai’sbenevolenceandrighteousnessareobtainwhenitisassociatedwiththenationalinterest,whichisindependence,governmentalfreedom,andpeople’shappiness.BenevolenceandrighteousnessmustcomefrompatriotismandlovefortheVietnamesepeople.NguyenTraihasbeenforthecountryandthepeopleallhislife.Hecontributedtotheprotectionandconstructionofthecountry,notfortherightsoftheTranDynasty,HoDynasty,andhisreputationandstatus.Whenassociatedwiththenationalinterest,Trai’sbenevolenceandrighteousness are the independence, freedom of the nation and happiness ofthepeople.BenevolenceandrighteousnessmustcomefrompatriotismandlovefortheVietnamesepeople.BeforeTran’sdownfall,accordingtoNguyenTrai(1976,p.488),

	TheTranDynastyreliedontheirpowertogetrich,despitethemisery,/Forgettingtheextraordinarytaskofcaringforthepeople,forthecountry/Thepeoplehatedwithoutknowing,hastoreprimandwithoutfear...Asaresult,thecountry’sdeciding,disciplinedpoliciesaredisturbed.ComingtotheHoDynasty,NguyenTraisaid:Recently,thepeoplecomplained:becausetheHoHouseisunruly,/Thepeoplehate./TheMinhArmyhastheopportunitytoharmthepeople,/interestedinsellingwater./thepeopleliveliketheironfire,/Pushtheredintoadeepcave.

	 

	
Therefore,kindnessandjusticearetosavethecountryfromaggression.Whenthestatewasatpeace,NguyenTraibuiltapolicy,aneconomy,defense,culture,educationintheperiodofpeace.Itwastotakecareofthemassestosettledown,permanentlyfreefromthemiseryofslavery.AccordingtoNguyenTrai(1976,p.324),

	Thethickbloodofthepeopletodayistobuildtomorrow/Districtwasheavytaxcollection;/Inthevillagethereisnoweavingnoise./Water,TheSouthChinaSea,doesnoteasilywashawaydirt,/ChoppingdownallthestructuresinNamSonforestisnotenoughtorecordthecrime.Therefore,NguyenTraionlyhopestodriveouttheallies:Societyisstable,

	/thecountryrenewed./HeavenandEartharepeacefulfromhere/Thesunandmoonwillbebright.Thegovernmenthasusheredinlong-termprosperity.Thenationhaswashedawaytheshameofexisting.

	 

	According to Tran Huy Lieu (1966), Nguyen Trai thinks the Kinggovernsthepeoplesothattheydonothavetocomplainaboutthesufferinginsociety.AccordingtoNguyenTrai,themeaningistocareforthepeople’slife meet their aspirations by policies to manage the country, the state musttakepoliticalpurposesforthepeopletoserve.Thatmeansstrivingtotheendagainstforeigninvaders,destroyingtheenemy’sbrutality,fightingforthecountry’sindependenceandthepeople’shappiness.NguyenTrai’sbenevolenceand righteousness thought are of high value; It inherits the importance ofBuddhismwiththespiritofcompassion,salvation,andrescuingpeoplefromsuffering.Daoismisbenevolence,andrighteousnessisthereligionofheavenandearth,whichistofollownaturetoact.Confucianismisaboutkeepingthespirit of loyalty to the country and being hospitable to the people. Besides,theDynastytraditionisasincereandnoblewayoflife,inheritingpatriotism,compassion and wisdom. Especially the compassionate and righteousthoughtsoftheVietnamesepeoplemustalwayschangetheirfaceinthesceneof boiling oil and fire chaos. It is the soul of benevolence and righteousnessinthehistoricalrealityoftheVietnamesepeople.Therefore,NguyenTrai’sbenevolence,andrighteousnessaretheloveofthecountry,loveforthepeopleandtheideaoffightingagainstinvaders,protectingnationalsovereignty,developing the country peacefully.Second,benevolenceandrighteousnessmeanthateachpersontrainsandcultivateshimselftoliveforthecommunity,forothers.

	NguyenTrai’sthoughtofbenevolenceandrighteousnessshowshispersonalitywithinaperson.Itisobtainedthroughthetrainingandnurturingofeachperson.Thebenevolenceandrighteousnessofpeopleareexpressedthrough

	 

	
theirbehaviorinrelationships.Withbenevolenceandrighteousness,NguyenTrai is ready to suffer hardship, hunger, a thirst to fight against the enemyaggressionandmaintainnationalindependenceandsovereignty.However,whentheenemysurrenders,heuseskindnessandjusticetotreattheenemywithtolerance,thegenerosityofbuyingshipsandprovidingfoodtolivepeacefullywiththeirfamilies.NguyenTrairespondedtoPhuongChinh’sletter.AccordingtoNguyenTrai(1976,p.450),“TheLeaderisgeneralofthearmy,benevolenceandrighteousnessmustbehisroot,bravelydoingwhatthethinksisnecessary.Thegrandplanmusttakethecausetoheart,andthegreatworkmusttakethepeopleasthehead.”Whenthecountryispeaceful,thebenevolenceandrighteousnessofNguyenTraifocusoneducatingthepeopletoknowhowtodevelopthecountry.NguyenTrai’sbenevolenceandrighteousnessarealsoanunderstandingofthesufferingfrommiserywhenthecountryinvades.Hesaiditwasthegovernment’sresponsibilitytoraiseandincreasetheproductionandlivestock,quicklyliftpeopleoutofpovertyandtheoppressiveexploitationoftheinvaders.Therefore,NguyenTraiadvocatesthatassoonasthecountryis peaceful, the most urgent task of the state is to ensure that people are nothungryortorn,bringingpeopletotheceremony,aculturallifestyle,order,anddisciplineinsociety.ThethoughtoflettinggoofdisturbingemotionsinBuddhistphilosophy,thenaturallyinconceivablebeliefinDaoism,andtheideaoffilialpietymanifestedinNguyenTrai’sviewswhenfeudalsocietyshowedlimitations.AccordingtoNguyenTrai(2014,p.70),

	Famewasleisure./Don’tworryaboutgood,evil,praise,orblame./Thepondisdrytopickupwater,spinach,/Radiantlotusgrass/.Thewindandmoonarefullonthestorehouseroof,/Theboatcarryingthesaddleissoheavythen/IhavebothLoyaltyandfilialpiety/Grindingnon-defects,notdyingthemblack.

	 

	In feudal society, it has made people increasingly degenerate, againstself-interest, against jealousy, fighting more, caring for superiors, andtrampling the weak is inevitable. Therefore, people suffered a lot in feudalcourt.NguyenTraiexpressedhisviewsandadvisedpeopletogivein,endurethemselvesandgiveothersanextraparttoprayforharmony.Inadditiontotheneedtodoallhisdutiesdiligently,forloyalty,filialpiety,abandonmentofembezzlement,andgoodlaziness,healsourgentlydemandedhumility,notmeaninglessness.AccordingtoNguyenTrai(2014,p.29),“Thehumblealleyismorality,andwhoiseasytodo?”ItisalsoagoodmoralvalueinthetraditionsoftheVietnamesepeople.

	 

	
THIRD,BENEVOLENCEANDRIGHTEOUSNESSARETOLERANCEFORTHEENEmYSOTHATTHEpEOpLEANDSOLDIERSCANBEATpEACE.

	Lao Tzu mentions benevolence and righteousness as a kind of virtue.That is equivalent to benevolence and righteousness in Confucianism.However,Taoismisalsobecauseofloveandgoodbehaviortowardsothers.ForLaoTzu’sTaoism,loveandbenevolencearepresentinaverygoodperson.Peoplewithbenevolenceandrighteousnessareapersonofhumilityandhumility, benefiting everyone without distinction, just as water benefits allthings.Peoplearegenerousbecausetheyarehumbleandhumble,sotheyare generous; they do not compete with anyone, so no one blames them.TaoismisthatidealpeopleareclosetoTao,sotheyareclosetotheSupremeBeing,thesaint.ButNguyenTrai’sbenevolenceandrighteousnessarefightingagainsttheinvadingenemytoprotectthepeople’speace.NguyenTrai’sbearableandhonestthoughtistoactforthepeople,savethepeopleandthecountry.Benevolenceandrighteousnessarenotdoomedtopeople’ssuffering.AccordingtoNguyenTrai(1976,p.324),“Theblessedmanburninthefurnace of tyranny, the little child pushed into the pit of calamity. They werelyingtoGodtodeceivepeople.Theplotofthousandsofdifficulties,invasions,andevilsmustaccumulateovernearlytwentyyears”.Thestrugglestoliberatethenationfromoppressionanddestructioninournation’shistoryareonlyresistance;Itisbothapurposeandamethodforachievinguniversalhumanvalues.Fromaweakandlackingforceintheearlydaysofthearmy,LamSoncommand’spopularpolicyfocusedontheshiningrighteouscontents,causingtheenemytoflinchandbecomehighlydivided.Untiltherearestrongsoldiers,that policy continues to be consistent. The art of meteorology is appliedflexiblytoeachspecificsituationandenemyobject.AccordingtoNguyenTrai(1976,p.103),benevolenceandrighteousnessareaboutmakingthe“fourseasofpeace”.Thus,theexpectationofpeacebetweenthepeoplesofthetwocountriesiscompletelyjustified,inlinewiththetwocountries’aspirations.Healwaysdesiresthatthecultureisappliedaccordingtothecountry’srule.AccordingtoNguyenTrai(1976,p.93),“Theheartwantstorestwiththepeople,culturemustbepeaceful.”Theholyheartoftheretiredpeopleshouldfeelthecultureofsharedpeace.Withbenevolenceandrighteousness,NguyenTraiadvisedLeLoinottokillsoldiersbutalsotoprovidesalariesandmeanstoreturnhome,whichisthepowertodrivetheenemywithjustice.Anduseyourmindtoseethroughthepsychologyofwhattheirenemieswantandwhattheyneed.Analyzetheweaknessesandstrengthsoftheenemytoopenthemuptotherightplan.Itistolerantandmeaningfultotheenemytoinvadethe

	 

	
country.Inshort,NguyenTrai’sbenevolenceandrighteousnessareultimatelyhumanlove,compassion,andjustice.

	Fourth, benevolence and righteousness mean that the state must takethepeopleastherootofthecountry’speaceandprosperity.

	Confucianism stands on the stance of the gentry aristocracy, sobenevolenceandrighteousnessarethepoliticalpolicyofgoverningthecountryandintherulingpolicyofthegovernment.Hence,hebuiltapoliticaltheorythattakesbenevolenceandrighteousnesstotaketheleadandusesvirtueandlegitimacy to regulate social relationships. Still, Nguyen Trai was born andraisedinturbulenttimes.HealsosufferedthepainofseparatingfromhisDynasty.Therefore,NguyenTraiunderstandshumansufferingandthevaluesofpeace.Thus,NguyenTrai’sbenevolenceandrighteousnessbringpeacetothepeople.Inhislettertotheenemygeneral,hecalledforthesurrenderofthestronghold.NguyenTraimentionedalotaboutit.NguyenTrai’sthoughtsonbenevolenceandrighteousnessalsomeanrespectandgratitudetothepeople.Evenafterthesuccessfulresistance,the“people”appreciatedthatthecountrywasliberatedandmovedtowardsanewchapter.NguyenTraiunderstandsthatpeopleproducefoodandclothing;Thattheemperor’spalaceisbuiltonpeople’ssweat.

	AccordingtoNguyenTrai(1976,p.437),“Thebenefitthatthemandarinsintheimperialcourtenjoyistorepaythepeople’smerit.”NguyenTraihaslivedhiswholelifeclosetothepeople.He,therefore,clearlysawthe noble qualities of the people, understood their earnest aspirations, andwitnessed their great power in creating national history benevolence andrighteousnessmeansseeingpeopleasthenation’srootsbeingclosetothem,compassionate,andworkingforthem.Itisbestandfairtosavethewaterandits people, the power of benevolence and righteousness for such a programtostop.NguyenTrai’sthoughtisalsothestrengthtodefendthefatherland,expressed through the role of a patriot also emphasized. According to PhanNgoc(2010,p.216),“Everycenturythereareheroeswhohavesacrificedtheirlivesforthecountry.”It’saverynewandhumaneperspectiveofNguyenTrai.

	AccordingtoNguyenTrai(1976),theviewofgoverningthecountry:Thelandbelongstothepeople,itdoesnotbelongtotheKing,anycourt,theKingisonlytherulerofthecountry,nottheownerofthecountry.NguyenTrai’spointisthatwhoevereatsfruitmustremembertheplanter,NguyenTrai’spointisthatwhoevereatsfruitmustremembertheplanter.Peoplehave

	 

	
toberesponsiblefortheKing.Andtheofficialsfollowandtakecareofthepeople.Headvisedthecourtnottocollectheavytaxesbuttotakecareofpeople’slearning.AccordingtoNguyenTrai(1976,p.196),“Thepalaceisbeautifulbutfullofpurelyluxuriouscustoms.;Accordingtohisdecision,itamountstoahundredyearsofresentment.”Hisspirit,thecourtmustimplement a humane political line for the people with the content of taxreduction, making the people warm, except for the sadists to protect thepeople.Thatissuerepresentscriticalpoints,suchasseeingpeopleastherootofthecountry,respectingcommunities,andpromotingcommunitythought.AsoneoftheparticipantsintheLamSonuprisingandthenholdingthefirstofficialsoftheLedynasty,NguyenTraisawtheroleofthepeople,howtoexploitandpromotehumanresourcestosuccessfullycarryoutpoliticaltasks.Therefore,hedreamedofamiraclethatcouldbringarichlifetothepeopleatonepoint.

	AccordingtoNguyenTrai(1976,p.253),“Perhapsstupidlyholdingthepianoforanhour/Richpeoplealloverthecountry.”IntheCommandmentoftheCrownPrince,onbehalfofKingLe.AccordingtoNguyenTrai(1976,

	p.60),“Peoplearecarryingboatsandthosecapsizingboatsarealsopeople.Theboatcapsizedtobelievethatthepeoplewerelikewater.”

	Sincethen,NguyenTraihassaidthatallofthecountry’spolicies,procedures,andtreatmentareinpeople’shearts.Thosewhoagreehavepower.Therefore,whatisnotsupportedbythepeopleisabandonment,notagainstthepeople.AccordingtoNguyenTrai(1976),forpeopletodecide,itisnecessaryto unite them with love by treating them fairly regarding their rights andtakingcareoftheirlegitimateaspirationsandinterests.ItisacorrectconceptofNguyenTrai,althoughhehasnotraisedtheissueoftherelationshipbetweenobligationandrights.NguyenTrai’sbootyandrighteousthoughtweretoexpress in the spirit of a talented person. The history of previous dynasties,building the bureau authorities conducts nominating descendants, relativesoftheKingandofficials.Thatleadstoaprolongedregime.Thequalityofthestaffispoor,accustomedtolivingaplushlife,farfromthepeople,notseeingthereallifeofthepeopleandthecounty’sneeds.AccordingtoNguyenTrai,thestateshouldusetalent.Talentcomesfromthepeople.Thepeoplearethefactorthatmakesthecountry’sprosperitypeaceful.Aregimeisonlytrulydominantwhenthepeoplesupportit.

	 

	
FIFTH,NGUYENTRAI’SBENEVOLENCEANDRIGHTEOUSNESSARETHECREATIVEINHERITANCEOFCONFUCIAN,BUDDHIST,ANDDAOISm.

	The three philosophical ideas that greatly influence Vietnammainstream boat philosophy are Confucianism, Buddhism, and Daoism.ThesethreephilosophicalideashavepenetratedVietnamesehumansociallifeandhavebecomethetraditionalculturalvaluesofthenation.ThatstemsfromthephilosophicalthoughtofNguyenTrai.WhenstudyingNguyen

	Trai’sreview,ConfucianthoughtmanifestedinNguyenTrai’sroleintheLeSơdynasty,whichcarriedoutthemonopolisticConfucianisminstatemanagement.AccordingtoNguyenHuuSon(2007),NguyenTrai’sthoughtsonBuddhismandDaoisminphilosophyareexpressedinhispoeticworkswithmoraladmonitions.

	AsaConfucian,NguyenTraibelievedinheaven’sdestiny,intheholyreligion, although performing the sage and succeeding on the path of famebecameascourgeforhimself.AccordingtoNguyenTrai(1976,p.325):“Itisdifficulttoavoidone’sdestiny,/Nottodestroythatsacredreligionbyheaven.”(AccordingtoNguyenTrai(1976,p.2998),nomatterhowmuchpeopletryto escape their predestined fate, they cannot: “Lie to the sky and then tellthesky-high,/Whathiddenishiddenfromtheheavennet?”That’swhyyoulearned your lesson. It is, to be honest, to preserve the primary religion toavoiddisaster.AccordingtoNguyenHungHau(1998,p.147-148),intheyoke,TrungDungalsosaid:“Thedisaster,theblessingtocome,evengoodcanknowinadvance,eventheunwillingcanknowinadvance.Therefore,thewillisassmoothasagod.”(Blessedwill,uncoveringallgoodprophets.Trytobecomelikeagod.

	NguyenTrai’sbenevolenceandrighteousnessinBuddhistphilosophyexpresshisleisurelyandreclusivelifestyle.Hislifeisassociatedwiththeimpermanenceofnature.Helooksatthemoon,andthelakewater,wherepeoplenoticed“legslike,”“Buddhanature.”Lovelynaturalsceneryharmoniouslywithoutcuttingdowntreestodisplacebirds.AccordingtoNguyenTrai(1976,p.405),headdedtohispleasures:“Thegreedymoondoesnotletgooffish,/Theforestregretsbirdsforfearoftreedevelopment./Oildustwhoasked,/Thismanhadthisbeast.”InfluencedByBuddhistphilosophy, Nguyen Trai has shown a kind heart, giving the perseverance oftheBuddhists.Thatisalsothe“middle”viewinConfucianphilosophy.

	 

	
AccordingtoNguyenTrai(1976,p.443),“[…]itishumanlove;we should not be doing anything to harm others but should accumulatevirtuetoblessthechildrenandgrandchildren:BlessedmanysistersbywhereI accumulate, / Spring comes naturally all new things. / There is to keeppropertyeveryday,/resentfulpeopleworryaboutcomplainingaboutpeople.”Buddhismsaidthatthegivingistherest,saidtobe,notlost.NguyenTrai(1976,p.446)wrote:“Oftheworldisland,/Thedifficultymustbethebetterporridge./Seeingthefoodcomingiscomplete,/Supportingeachothermustbeablow.Pleasedon’thurttheselfishperson,/Bevirtuoustogiveittome./Whosehandsfeedthemouth,/Anorexiasittingeatingmountains.”NguyenTrai’sBuddhistandConfucianphilosophicalthoughtsareexpressedby:“giving”.Givebacktoyourself(Buddhism)andyourchildren(Confucianism).TheBuddhists consider human life to be suffering, man himself to be selfless,and alms is one of the acts of cultivating good karma so that man is soonfreed. What the Confucian family needs is how to make the descendantseffectivelypromotetheirfather’sgoodtraditions.Theymustbeashiningexampletoeducatetheirchildrenandgrandchildreninreallife.“TheLightofTheLight”isashiningexampleoftheoldergenerationthatremainsfortheir descendants; in turn, their descendants take it as pride and continue to“brighten the wisdom of the ancestors” (University). The meeting betweenBuddhaandGrapeisexcitingandprofound.

	Thephilosophical thought ofDaoismand Confucianism bothreferstothegeneralconceptof“Daoism”;however,theConfucian“Tao”isassociatedwithrelationshipsinsocietyandisregulatedby“cause,ceremony,andlegitimacy.”TheconceptofsocietyisalsodifferentfromDaoists,whobelievingthattheruleristheprimaryhumanisticway.Thevirtuouswillhavemanypeopletofollow,peoplelivingvirtuously,significantlythegoodwill,followers,andmanychildrenandthushavegreatblessings.Wealthisassociatedwithfame.Toachievehumanfame,peoplemustlearn,andgofrom“[…]cultivating,tofamily,ruleofthestate,peaceoftheworld.”Andthe“Tao”ofLaoTrangisthenatural“Tao”.Being“inanimate”isconsideredthe optimal principle of human behavior. The ideal social concept is thatsocietyisasmallcountry;peoplemustliveinneedandnotfighteachother.Inparticular,Daoism’seternallymeaningfulpositivepointistheanti-warideology, i.e., against the destruction of nature, against all causes of humangreed,competition,anddestructionofeachother.

	 

	
AccordingtoNguyenTrai(1976,p.440),whentalkingaboutpainting,healsoexpressedhisthoughtofcombiningGrapes-Tao:

	Theblessingofthecommonisthepaintingofthecommon,/Graspingisnottheblessingoftheend./Writtenliteraturetakestheholyverse,/Thecauseoftherewindmustbefaithful”FromtheDaoistpointofview,blessings are always interesting; the boundaries between them are difficulttodistinguish,toknowthattheremustbesincerity.

	 

	Thus,inNguyenTrai’sopinionbenevolenceandrighteousnesshaveaninheritanceinthephilosophyofConfucianism,Buddhism,andDaoism.InNguyenTrai’sthought,thecombinationofConfucianism,Buddhism,andDaoismhasbecomeanationalphilosophyofVietnam.

	Thus,inNguyenTrai’sopinion,benevolenceandrighteousnesshaveaninheritanceinthephilosophyofConfucianism,Buddhism,andDaoism.InNguyenTrai’sthought,thecombinationofConfucianism,Buddhism,andDaoismhasbecomeanationalphilosophyofVietnam.Headvisedpeoplenottovaluematerialthingsbuttolivewithvirtue,understandtheenduringvalueofmorality,andvaluethesoul’shonorandwealthratherthanthewealthofmoney.Thereisfame,butimportantmoralityistherootofnature.Tobemoral,wemustdogood,livewithfilialpiety,haveair,bend,prayforfame,complain,forgive others, live clean, healthy, pure, and always face our weaknesses. ThatisthephilosophicalideaofDaoismintheconceptionofhumanlife.Daoism’sconcept of life denied fame, self-lessness, inconsolable, and harmony withnature.AccordingtoNguyenTrai(1976,p.454),whilemaintainingthecommandmentsoftheBuddhists,thepurityandself-preservationofDaoismarealsotopreservethetraditionalvaluesofeachhouse:“Seeingbenefitsmakessense,/Thewestmakesthepassion.”Thatmeansitshouldnotbeforitsgaintogiveupmeaningbuttoshowapassionforthebenefit.

	AccordingtoNguyenTrai(1976,p.460),avoidgreedandmoneyistoavoid because excessive anger will lose peace, leading to forgetting the cause:“[…]angerhurtspeace,/Ithasbeenhelpfultome./Ifthebloodracefailsthereason,/Theheartbreak.”AccordingtoNguyenTrai(1976,p.459),greedand passion will adversely affect family happiness, i.e., harm the “focus onsocialrelationships” that Confucian focus on: “Sharpness iswhat passion is!

	/Whenthereisaroomofreflection[…]Defeatofthefamilyoflifeseen,/Spiritual damage to the good. / The patriarch is usually okay, / Connectedtotheharmonysometimes.”TheconceptofDaoism,Grapes,andBuddhas

	 

	
inNguyenTrai’sthoughtisunitedinhimbecausetheprince’snameshouldbereadytodothecause.AccordingtoNguyenTrai(1976,p.420),itisnotacceptabletopunishtheenemybecauseofBuddhistcompassion:“Aheartthatisnotgreedyisatreasure;/Thepersonfreefromgreedisafairy.”OraccordingtoNguyenTrai(1976,p.423),“Itisbettertoberichinheartthaninfame,/Self-harmingbodyattheharmonyanimal”.

	 

	4DISCUSSION

	FromstudyingNguyenTrai’sbenevolenceandrighteousnessthought,weseetheneedtobuildanddevelopfairvaluesinVietnameseculturetoday.

	Firstly,benevolenceandrighteousnesstakethepeopleastherootwiththeappreciationofthecommongood,collectiveinterestsandspirit.It’savaluementionedalotandhasmanyexpressionsinpracticeandeverydaycommunication. Benevolenceand righteousness promote communitydevelopment.Thatisdifferentfromindividualism.

	NguyenTrai’sbenevolenceandrighteousnesshavebecomeaculturaltradition;customsarepartoftheVietnamesepeople.ItisanationalstructuretoindicatethedifferencebetweenVietnamandotherpeoples.Itisanexpressionalsourceformingnationaldevelopment,vitality,andindependence.Atalltimes,thestatemusttakethepeopleastheroot;AhappycountryisagoalfortheVietnamesepeopletodefeatallenemies.Benevolenceandrighteousnessremainavaluethatneedstopromotethenation’sstrength,reachingthehighestlevel.Inane-mailNguyenTraisenttoBacGiangtoshowtheenemyVietnam’straditionalpower.AccordingtoNguyenTrai(1976,p.522),

	TheNorthhasitsown,andTheSouthhasitsown.ThereisalsothecountryofAnnam,knownasthelandofpoetry.Eachdirectionisdifferent.Buttalentedpeoplehavealwaysbeenthere.ThebestwayfortheMingarmyistotakeofftheirarmorandsurrender.ThelieutenanttosubmissivelytakesusbacktoAnnam’sindependentstate.Thatway,bothsidesbenefit.Gaining independence, he still declared his responsibility to preserve thecountry’scustoms,consideringitoneofthenation’svitalsources.ThepeopleoftheSouthmustnotimitateWu,Chiem,Laos,SiamorChanLap’slanguageandcostumestodisturbitsowncustoms.

	 

	NguyenTrai’smethodwastotakefewtroopstofightthosewithmanytroops;Usearighteousreasontofightagainsttheviolent.Hebelievesitis

	 

	
essentialtousecommunitypowertohittheenemy’sweaknessestosolvethemost critical task. Promoting community power based on reconciliation isnotableinNguyenTrai’sthinking.Firstofall,heappreciatedtheessentialroleoftheofficialteam,addressingitsrelationships.HerequeststhattheKingandofficials reduce tax, fix corruption, laziness g end the middle class in ordertopromotethepeople,peaceandproductivity.HewishedthattheKingwouldamend the book, create favorable conditions for people to do business andlivepeacefullyinatrustfulmanner.Heseesitasessentialtokeepingsocietypeacefulandprosperous.TheabovecommentsshowNguyenTrai’s:Thepersoninhismindiscultural.Therefore,theexploitationofhumanresourcesismaterially,culturally,andspiritually.Hepromotesspiritualandculturalvalues such as national independence, traditional customs, harmoniouslove, respect for the common good. Promoting national strength is a greatvalueinhisthinking.ThisideahasexcellentvalueforthehistoricalrealityofVietnam.Hecontributestotheeducationofpatriotism,thespiritoffightingforindependenceandfreedom.However,duetothelimitationsofclasshistory,NguyenTrai’sthoughtsalsocontainsomeunreasonable,ideological,and metaphysical points about society: Not yet aware of the regulation offeudalclassintereststoformtheviews,ethics,andlifestylesofthedominantclass.Therefore,richhumanitarianandprogressivevalues,histhoughtsarenotappliedbythistypeofdomination;onthecontrary,hewasalsoshackled,isolated,andharmedbytheopposingforcesofthecourt.InVietnamtoday,inallrelationsbetweentheParty,theState,andthepeople,italwaystakesthepeople’sintereststobuildthecountry.TheStatebringsthepeople’shappinessasasocialdevelopmentgoal.

	Second, the community is more concerned about the inseparable relationshipbetween the state and society with the community.The community emphasizesthatthestateandsocietyareformsofcommunityexistenceandseethecommunityasadedicationtothestateandsociety,creatingaconcentrationofpowerandrecognitionofsocietywiththesubjectofpower;thisallowsthegovernmenttohavefirmandregulatedinterventionsforthecommongood.Manypeopletendtopursuematerialinterestsandforgetaboutthegoodvaluesoftheirgrandfathersandthemoralstandardsofcompassionand empathy, etc. This lifestyle will help build a better society withoutexploitation,andthereforepeoplewillbecomehappier.Welivetogether,sotheremustbeequality,sharing,empathy,mutualbenefit,andrespectforoursocietytobemoredevelopedandcivilized.Anindividual’slifeisinseparablefromthelifeofthecommunity.Forthecommunitytodevelopfurther,each

	 

	
individualneedstojoinhandstobuildacommunity,becomingasourceofstrengthtofulfilltheirmissioninallareasofsociallife.Therefore,Vietnamesepeopletodayalsoneedtodevelopalifestyleforthebenefitofthecommunity.Thereby,thecommunity’ssolidaritypromotesitsroleandstrengthsintheday; Simultaneously, this lifestyle also has great significance in communitydevelopment and economic growth, helping the community towards thevaluesoftruth,goodness,andbeauty.Thatlifestylehashelpedthecommunitydevelopandintegratemoreandmore,therebycontributingtothecountry’soveralldevelopment.

	Third,therightsandresponsibilitiesoftheindividualtothecommunityareconstantlyenhanced.Forthecommunity,therightsofindividualsdonotseparatethecommongoodofsociety.Thecommitmentandobligationsofthat individual to the community and society. Depending on the degreeof balance between rights and obligations that apply to organizations withdifferentcharacteristics.Thedistrictemphasizestherelationshipbetweentheindividualandthecommunityandsocietyasaunifiedcommunity,verycommunity-friendly.Thistraitshowsthatthecommunityexistsbecauseof the close connection between members with shared values, promotedinterests, and fundamental roles. In the current context of internationalintegration,NguyenTrai’sbenevolenceandrighteousnessbecomeincreasinglyimportantwhentheforeignandpragmaticlifestylesriskideologicalandmoraldegradation,separationfromtradition,lossofnationalidentity,deviationsinthesocialistway.Thereneedstobearesponsiblelifestyle,self-discipline,care, and empathy for everyone. In particular, there needs to be tolerancefor the faults of others. There must be a sense of responsibility in buildingand protecting the Fatherland. Benevolence and righteousness practice is awaytotrainthepersonalityandcultureofeachVietnameseinthecauseofbuildinganddefendingtheFatherland.Italsocontributestopreservingthegoodtraditionalvaluesofthenationandhelpingourhomelandbecomemoreprosperousandmorebeautiful,lenient.

	Fourth, Nguyen Trai’s thought of benevolence and righteousness is thefusion of three philosophical ideas of Confucianism, Buddhism, and Daoism inVietnam’sculturalandsociallife.NguyenTrai’sthoughtofbenevolenceandrighteousnessisalsotheabsorption,combination,harmony,andintegrationofthequintessentialandcoreelementswiththewillofnationalindependence,patriotism,andsolidarity.Communitycohesion,kindness,tolerance.

	 

	
NguyenTrai’sthoughtofbenevolenceandrighteousnesshasbecomethenation’sinternalcultureinthestrugglefornationalliberationandpreservationofnationalindependence.Thereby,NguyenTrai’sbenevolenceand righteousness thought has left valuable and practical historical lessons inpreserving, preserving, and promoting traditional cultural values of the nationintheprocessofexchangeandcooperationininternationalintegrationtoday.

	ConfuciantoleranceandNguyenTrai’sthoughtshavegreatlyinfluencedthespiritoftoleranceofmanyVietnameseConfucianistsinhistory.HoChiMinh’sthoughtistocrystallizenationalculturewithacultureofhumantolerance.Heabsorbedthetraditionalideaoftoleranceandaddednewrevolutionaryelementstoformadeeplyhumanperspective.Duetotheframeworkofthearticle,wewillcoverHoChiMinh’stolerantthoughtasa more specific and specific topic. In the current trend of integration anddevelopmentofourcountry,wehavereceivedmanyuniversalvaluesofethics,law,democracy,benevolence,andrighteousness.Wehaveacceptedthat.Theimportanceofthenationisalsoincreasinglycontributingtoenrichinghumanculture.Themostfundamentalproblemisafullerawarenessoftolerancesothatpeopleliveinharmony,notkillingeachother.Theultimategoalistolive peacefully and develop sustainably in the ordinary home of the world.Tolerancealsohasprofound,humaneimplicationsinthecountry’sneedforreconciliation.TheVietnamesepeopleandLacHong’sbloodloveeachothermore,contributingtobuildinganincreasinglywealthy,democratic,andcivilizedVietnam.Therefore,thestudyofNguyenTrai’scharitableandrighteous thoughts is essential in preserving and promoting the traditionalculturalvaluesoftheVietnamesepeople.

	Inthecurrentcontextofglobalization,benevolenceandrighteousnessvaluesarehighandbeautifulvaluestobuildastrongVietnam.EspeciallyintheCovid-19pandemic,boththegeneraltypeandtheVietnamesepeople,inparticular,arefacingunrecognizableenemies.Inthenation’shistory,theobstaclesaresimilartothechallengesoftheVietnameserevolutionmorethan400yearsago(againsttheMingDynastyinthe15thcentury);TheCovid-19pandemicisadevastatingwarwithmanydifferences.Alongwithbenevolenceand righteousness, Vietnam and other countries worldwide face an almostunstoppable,uncertain,andunpredictableenemy.Anenemythatbringsthewhole world to a standstill, affecting most countries and territories, and eventhemostpowerfulonesmustshake.Evilgovernmentsaroundtheworldareconfusedaboutthescaleofeconomicdevelopmentoritspeople’shealth.

	 

	
International relations are also affected in many respects as countries have totakecareoftheireconomiesfirst,andcompetitioninlargecountrieshasmorecomplexmanifestations.

	Therefore,thestudyofNguyenTrai’shumanvaluesisthetheoreticalbasisfortheVietnamesepeopletofurtherpromoteinthecurrentcircumstances.

	First,thepeople’sbenevolenceandrighteousnessweretherootsofsocialstabilityanddevelopment.Inthecurrentglobalunrest,NguyenTrai’sbenevolence and righteousness make up the traditional cultural values oftheVietnamesepeople.Today,benevolenceandrighteousnessarevaluesforVietnamesepeopletofighttheCovidpandemictogether.Vietnamhaslow average economic strength, high population density, and large cities.Therefore,itisnecessarytohavebenevolenceandrighteousnessofthepeopleandthestatetouniteoneheartinthefaceofpassionatepatriotism.

	Secondly,benevolenceandrighteousnessmeantoshowthespiritofthegreatnationalunity.AccordingtoVietnam(2021,p.112),“Thewhole Vietnamese people unite and work together to build the country,realize the aspiration to develop a prosperous and happy country. Vietnamstrivestobecomeadeveloped,socialist-orientedcountry”bythemiddleofthe21stcentury.

	Now,thestatehasapolicytoprotecteveryone’shealthfromtheCovid19pandemic.Withthenatureofpeople’ssolidarity,VietnamhasformednationalstrengthinthefightagainsttheCovid-19pandemic.

	Third,benevolence and righteousnessarouse the trust and strength of thewholenationtostabilizeanddevelopthecountry.ThepowerofthenationalunityblocisalwaysoneofthemostcriticalandpowerfulresourcesforVietnamtoovercomealldifficultiesandchallengesandsuccessfullyimplementthecauseofnationalrenewalanddevelopment.AccordingtoVietnam2021,richpeople’sgoalsare:astrongcountry,democracy,justice,andcivilization.However,duetomodernglobalization,Vietnamismoredeterminedandstrivesmoretopromotetrust,communityresponsibilityandconsensusamongthepeople.

	The findings of this study use a reference for learners and researchersin philosophy and cultural studies and state managers to better understandNguyenTrai’spersonalityandthoughts.Atthesametime,theyaresupplementing the theoretical basis to build the current Vietnameseculturalvalues.

	 

	
CONCLUSION

	AbsorbingandinheritingtheideaofhumanityfromEasternphilosophy,NguyenTrai’sthoughtofBenevolenceandrighteousnessisunderstoodastreatingamanlikehimself;virtueisconsideredthecorecontentofself-cultivation.NguyenTrai’sbenevolenceandrighteousnessshouldcontinueandbecometheVietnamesepeople’sunifiedculturalboat.Today,helpingVietnamdevelopisalsoasignificantvalue.InthecurrentCovid-19pandemic,thevalueofbenevolenceandrighteousnessneedstoberaisinstoaffirmthegreatunityofournation.Benevolenceandrighteousnessarepartofeveryone’sspiritbecausethosewhofightandservepromotecadresandleaders.Theseheroescanovercomethechallengesanddifficultiesahead.ThefightagainstCovid-19isstilltoughwiththeemergenceofmanynewvariants,withahighspreadingrate.Thatrequiresstabilityandconsistencyofthestateinaleadershiprole.Atthesametime,eachcitizenmustbeproactiveforthenationandcommunity,unitetandloveeachotheragainsttheepidemictopreventthespread.BenevolenceandrighteousnessmustbeaccompaniedbyfaithandwilltoovercometheCovid-19pandemic.
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	Resumo:NguyenTraifoiumgrandefilósofopatrióticovietnamita,umadasmaiorespersonalidadesdetodosostempos.EleviveunoséculoXV;seuspensamentossetornaramumgrandeexemplodeética,cultura,almaesabedoriavietnamitas.OartigoestudouospensamentosfilosóficosdeNguyenTrai,paraajudaradesenvolverumpaísprósperoefeliz,usandoosvaloresculturaistradicionaisdanação.Otextoutilizaametodologiadomaterialismodialéticocomoprincípiogeralecomoprincípiohistóricoespecífico,afimdeavaliarabenevolênciaearetidãodeNguyenTrai,emtermosdecompaixão,justiçaegestão,associadasaosinteressesdopovo,dacomunidadeedasociedade.Oartigotambémusamétodosanalíticosedesíntese,paradestacaroconteúdodebenevolênciaeretidão,natradiçãoculturaldanaçãovietnamitahoje.ApandemiadeCovid-19afetouomundo,emgeral,eoVietnã,em particular. Portanto, a cultura de pensamento de Nguyen Trai é poderosa e eficaz na resposta àpandemiadeCovid19,noVietnãeemoutrospaíses,naatualidade.Nesteestudo,abenevolênciaeajustiçadeNguyenTraidefinemclaramentearesponsabilidadedoEstadoeaobrigaçãodoscidadãosdepromoverosvaloresculturaistradicionaisdanação.

	Palavras-chave:Benevolênciaeretidão.Cultural.NguyenTrai.Vietnamita.
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ACHIEVINGPERFECTIONWITHTHEBUDDHISTFAITH:APROBEINTOTHEMATTER-OF-FACTATTITUDEINRESEARCHON

	RELIGIOUSFUNERARYDOCUMENTSINCHINA1
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	Abstract:InResearchonReligiousFuneraryDocumentsinChina,theauthorstudiesthereligiousfunerarydocumentsusedatfuneralsformorethantwothousandyearsfromtheWarring-Statesperiod(475-221BC)tothepresentwiththetruth-seekingandobjectiveattitudes.Besidessomecriticismsand reasonable doubts, he points out that the previous articles present a somewhat lopsided viewwithprejudicewhenthescholarsinterprettheexistingliterature.Hefurtherexplorestheunderlyingimplicationsofthearchaeologicalmaterialsbasedonstudyinglargenumbersofreferences.Inthisway,reliableconclusionsareobtainedwithrigorousacademicattitude.

	Keywords:ReligiousFuneraryDocuments.China.Truth-Seeking.Questioning.Rigorousness.

	 

	 

	ResearchonReligiousFuneraryDocumentsinChina—“MaidiQuan”,“ZhenmuWen”,and“YiwuShu”iswrittenbyprofessorHuangJingchunandpublishedbyShanghaiPeople’sPublishingHouseinMarch2018(hereinaftershorted asTheDocumentResearch). In the book, the author systematicallystudies religious funerary documents including “Qiance” (A list of funeraryobjects),“MaidiQuan”(land-purchasingcontracts,accordingtowhichthe
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dead owns a plot of land where the tomb is built so that the final restingplacewillnotbedisturbedafterburial),“ZhenmuWen”(tomb-guardinginscriptions),“YiwuShu”(funeraryclothingandgoodslists),and“MingtuLuyin”(permittothenetherworld)unearthedinJiangxi,Sichuan,Jiangsu,Zhejiang,andFujianprovincesinChinaandintheKoreanpeninsulaovermorethantwothousandyearsfromtheWarring-Statesperiodtothepresent.ResearchonReligiousFuneraryDocumentsinChinaintroducesa“MaidiQuan”donated to professor Huang Jingchun by a geomancer in Yushan County,JiangxiProvincein2013andanotheroneusedthen,obtainedfromageomancerMr.LianginJingchuanCounty,GansuProvincein2014.Theserepresentthelatesttimeboundfor“MaidiQuan”inthebook.Fromthereligiousperspective,thecontentsrelatedtoBuddhismandDaoismareextractedfromthesedocuments,andobjectiveanddetailedtextualresearchwasperformedwiththeauthor’sfact-findingattitude.

	Firstly,theacademicviewpointsofleadingscholarsarequestioned.Academic research is a process focusing on innovation, the foundation ofwhich is truth-seeking. To seek the truth, one should have the courage toquestionexistingconclusionsandeventhoseofleadingscholars.AsMenciussaid,“nobookisbetterthanbelievinginabookcompletely”,whichspeakshighlyofthequestioningspirit.Thetruth-seekingspiritiswellreflectedinTheDocumentResearch.Tobeginwith,itrectifiessomeconcepts.Forinstance,“ZhenmuWen”firstoccurredintheEasternHanDynastyandtheearliestone was unearthed in Xianyang City, Shaanxi Province. The inscription isidentifiedtobewritteninthethirdyearofYongpinginthereignofEmperorMingoftheEasternHanDynasty(60AD).Itistermedas“ZhenmuQuan”byLuoZhenyu,“ZhujieWen”(inscriptionstoprayforanendofallplagues)byZhangDongliao,and“MuQuan”(tombinscriptions)togetherwith“MaidiQuan”byLiuYi.Theauthordiscriminatesagainstthenomenclaturesproposed by the three scholars. From the perspective of writing materials,thetextswrittenonbar-shapeddeedsmadeofbamboo,lead,andironwerecalled“Quan”,whilethesetextsweremainlywrittenonpotteryvases,bricks,stones,andinscribedonwoodentabletsunearthedfromtombsoftheEasternHanDynasty.Thus,itisnotaccuratetocallthem“Quan”.Byreviewingthe“ZhenmuWen”,itisfoundthat“exorcisingdemonsandbecomingimmortalarecommontopicsin‘ZhenmuWen’”(HUANG,2018,p.56).Torealizethesegoals(exorcisingdemonsandbecomingimmortal),thereareotherwaysin addition to praying for an end of all plagues (Jiezhu), such as expressinggratitudetothelandgod(fortombconstruction),eliminatingpunishmenton

	 

	
thedescendantsfortheirancestors’crimes,erasingcountlessmisfortuneforsinsofthenewlydeceased,checkingaccountsandbelongings,andexorcisingevilspiritsandevilgods.Itisnotablethatreplacing“ZhenmuWen”with“ZhujieWen”isovergeneralized.Meanwhile,itisalsoambiguouswithoutdistinguishingthe“ZhenmuWen”and“MaidiQuan”.Bystudyingthebiasof these nomenclatures and distinguishing difference of the two, a relativelyimpartialstatementwasconcluded(HUANG,2018,p.62).

	Itisthetextualfunctionthatshouldbefocused.Forthisreason,“ZhenmuWen”isacceptedbymoreresearchersastheconcepthasabroadcoverage,and is not limited by the types of writing materials and the attributes ofobjectstoberepressedorrelieved.

	 

	Meanwhile,theauthoralsopointsoutbiasintheunderstandingandutilizationof“ZhenmuWen”.

	AcademicResearchon“MuQuan”inAncientChinawrittenbyIkedaonwhoisaJapanesescholarofChinesefunerarydocumentsandDunhuangStudies, contributes substantially to the study of documents pertaining to“MaidiQuan”and“ZhenmuWen”.Despitethis,therestillexistscertaininaccuracy.Forexample,Ikedaonbelievesthatsentences,suchas“eitherhappyornot,donotmissus”and“neverreturntothisworld”ininscriptionsthatemblemsfearofandrepulsiontothedeceasedinHanDynasty,havedisappearedafterthe5thand6thcenturies(IKEDA,1981,p.208).TheDocumentResearchlistssomerelevantsentencestoexemplifythatunreachableconditionsarestillsetinfolkfuneralstorepelghostsandseparateworldsofthelivingandthedeath,ratherthan“[…]disappearingafterthe5thand6thcenturies”(HUANG,2018,p.65):“[…]thelivingandthedeadbelongtodifferentworlds”on“MaidiQuan”ofTaoZhihongdiedinthesixthyearofthereignofEmperorYangfromtheSuiDynasty(AD610)(excavatedinHunanProvince),“[…]nevertomeetagainunlessearth-shakingchangesoccur”on“MaidiQuan”ofRenPudiedinthesecondyearofMingdeofHoushuState (AD 935) (unearthed in Chengdu), “[…] living in cities and towns,whilerestinginthetombafterdeath”on“ZhenmuWen”ofLvZhongqingdiedintheninthyearofChunxiinthereignofEmperorXiaozongoftheSouthernSongdynasty(AD1182)(excavatedinChengdu),“[…]nevermeetunless the stone human statue speaks, the stone horse walks, and the stoneinscriptions…”on“MaidiQuan”inthetombofWangXingandLiBaniangcouplesbuiltinthethirdyearofShaodinginthereignofEmperorLizongof

	 

	
theSouthernSongDynasty(AD1230)(unearthedinRongchangba,GuizhouProvince),tombinscriptions“[…]protectingthefamily,bringingthempeaceandprosperity,andexorcisingdemonsbyinvocationtothunderlordsallaround”ofwizardLiZhencarvedinthethirty-eighthyearofWanliinthereignofEmperorShenzongoftheMingDynasty(unearthedinTongjiangCounty,SichuanProvince),andthenowadaysfolk“ZhenmuWen”that“[…]onewillnotdieandbeburiedunlessthestonedecays.”Thus,theinaccurateconclusionofIkedaoncollapses.

	Secondly,typosinpreviousdocumentsarepointedout.“MaidiQuan”and“MuzhiMing”(epitaphs)arebothfunerarydocumentsusedforalongterm in funeral and both introduce the life history of the deceased. Thedifferenceliesinthattheformerisusedinthenetherworldforrepressionof ghosts and gods while the latter is used to praise achievements of thedeceasedforthelivingtoremember.Itispossiblybecausethelivingareeagerfor and tend to praise the contributions and achievements of the deceased,“MuzhiMing”arepaidmuchmoreattentionsthan“MaidiQuan”inthearchaeological excavation and heritage research. In some cases, the “MaidiQuan”isevenmistakenas“MuzhiMing”.Forexample,inexcavationreports,including theReport of a Tomb in Song Dynasty in Mojishan, Xiangyang,Reportof a Tomb inMingDynasty inSunqiao Town,Jingshan County, andXu Aqu’sStoneReliefintheEasternHanDynastyunearthedinNanyang,“MaidiQuan”and“ZhenmuWen”aremistakenas“MuzhiMing”.TheDocumentResearchdiscriminatesdifferencethereofseparatelyfromcharacteristics,ideologies,makers,materials,andliteraturevalues,andthenpointsouttheirsimilarities.Itissuggestedthatthereligiousandhistoricalvaluesof“MaidiQuan”cannotbeunderestimated.Thishelpsthearchaeologicalcommunitytofigureoutthesimilaritiesanddifferencesofthetwosoasnottorepeatthepreviousmistakes.

	Workssuchascompilationsoryearbookscompletedbyagroupofresearcherstogetherareoftenfoundtohaveerrorsbecausemanyresearchersinvolvedandtheeditorsarenotprofessionals.In“MaidiQuan”excavatedinNanlingCounty,AnhuiProvincein1978,itreads:InthemidnightofDecember6thintheeighthyearofChiwuofKingdomWuduringtheThree-KingdomPeriod,directorXiaoZhengboughtapotoflandoffourqing(aunitofarea,1qingapproximates6.67hectares)andfiftymu(aunitofarea,1muapproximates667squaremeters)fromthelandlordYeDuninXixiang,Wuhuatthepriceof3.5million(ofthecurrencyunitusedthen).

	 

	
The“MaidiQuan”isincludedinYearbookofArchaeologyinChina,1985,whilenamedas“YeDun’sMaidiQuan”.Infact,YeDunisthesellerandXiaoZhengthebuyerandtombowner.Consideringthatinscriptionsaregenerallynamed,thatis,thenameoftomb(landbuyer)plusinscriptiontypes,soitshouldbecorrectedas“XiaoZheng’sMaidiQuan”.Anotherexampleisthe“MaidiQuan”madeinthefirstyearofHonghua(AD1679)unearthedinYunnanProvince.ThetombownerGuoHongweiisatrustedgeneralofWuSangui,asincludedintheReportofaTombintheQingDynastyunearthedinWangjiaying,Chenggong,YunnanProvincebyZhangZengqi.WhileintheCompilation of Stone Inscriptions in Southwest China in Past Dynasties—VolumeofYunnanProvincialMuseum,itisrecordedas“GuoZhuangtu’sMaidiQuan”.Asamatteroffact,itismadebyGuoZhuangtu,thesonofGuoHongwei,whenhereburieshisfatherinthefirstyearofHonghua--19yearsafterthedeathofGuoHongwei.Therefore,itshouldbenamedas“GuoHongwei’sMaidiQuan”.TheDocumentResearchpointsoutandcorrectsmanysuchwriting mistakes of similar characters, which can only be discovered withprofessionalknowledgeandmeticulouswork.Theauthorhasdetectedquiteanumber of corrigenda inThe Document Research,which demonstrates a highlevel of his academic literacy. Such corrections could help to inspire otherresearchersofthisfieldtoexpandprofessionalknowledgeandkeepinmindthatarigorousacademicattitudeshouldalwaysberetainedandencouraged.

	Thirdly,theauthorobjectivelyrevealsthetruthbehindtheinscriptions.“MaidiQuan”containsmanyfictitiouscontents,particularlythelandpricesofcommonlytensofthousandsandevenhundredsofthousandsandmillions(ofthecurrencyunitusedthen),whicharebasicallynottrue.While,JapanesescholarNiidaNoboruandsomeChinesescholarsbelievethatthesearereallandpricesthenandevenusethemasreliabledataforstudyinglandsystemsat that time. According toTheDocumentResearch, these are fictitious andcannotbetakenasreliabledatawiththeaimofcorrectingerroneouspracticesof the Japanese and Chinese scholars. In fact, there are few households ofmorethanten-thousandyuaninruralareasofsomeprovincessuchasHenan,Shaanxi,Shandong,Gansu,andJiangxieveninthestartofthe21stcentury,letalonetheancientsocietymorethanonethousandyearsago.Theancientsdidnothaveandwerereluctanttospendmorethantenthousand(ofthecurrencyunitusedthen)tobuyagraveyardfortheirdeadrelatives.Theauthorbelievesthat most of the land prices are unreal and it is of high possibility that thelistedpricesaremeasuredbyhellmoney.Sotheycannotbetakenastheactuallandprice.

	 

	
As discussed in the book, writers of religious funerary documentsare mainly necromancers without much schooling. Even in the Song andYuandynastiesConfucianscholarsarealsorelativelycloselyimplicatedinwritingthesedocuments,thehighstylizationderivedfromarchaicandabstruse words make the documents illegible. As a result, interchangeable,variant, popular-form, simplified, and even misused characters could befrequently seen in these inscriptions. Therefore, it is of great importance tostudy these characters, particularly “Liding” (rewriting ancient scripts intoregular scripts) and interpretation of characters in early funerary documents.It needs profound philological knowledge to thoroughly discuss relevantproblems.Fromthisperspective,itcanbeseenthattheauthorisinpossessionof a profound cultural background and foundation. This is evidenced by therepunctuation and inscription interpretations that it is feasible to deduce thetimesthatthewordswereusedbystudyingrelevantwords,andtoascertaintheoriginalfunctionsofthefunerarydocumentswhenretainingsemanticsinspokenlanguagefromperspectivesofthepointsorwaysofwordformation.Forexample,inthedetaileddiscussionof“Haoli”(graveyardsovergrownwithweeds)and“HaoliFulao”(officialsinthenetherworld)inChapter4(GodsintheReligiousFuneraryDocuments), the author discriminates the sources ofthe term “Haoli” proposed by numerous scholars such as Yan Shigu livingin the TangDynasty in hisAnnotations to Han Shu (The History of the HanDynasty),GuYanwu(QingDynasty)inArchaeologicalRecordofShandong,Yu Shiying inViewsofLifeandDeathinLaterHanChina, professor RaoZongyiinGu’an’sCollections,andJiaHaijianinAnalysisofBeliefof“SoulsGoingtoHaoli”.Theauthorcompares“Haoli”with“Huangquan”,“Jiuquan”,“Youdu”,and“Xiali”(whichliterallymeanmuddyspringwater(seenwhendiggingtombs),deepunderground,gloomyanddarkplaces,andcountryside,respectively). It is pointed out that they all have the connotation of thenetherworld,asexpandedfromoneaspectofthegraveyard,suchas,beingdeep into springs, sombre and dark, or overgrown with weeds. They differonly in word-formation points: some highlight the location of a graveyard,and some describe threatening scenes. They all depict the characteristics offuneralcultureandburialmoundsinancientChina.Soitshouldbefeasibletoregardthemastermscreatedinthesameperiod,theWarring-StatesperiodandQin-HanDynasties.Suchanobjectiveandimpartialpointofviewshedslightontheacademicbiasconfusingtheacademiccommunityforalmostonethousandandfivehundredyears.

	 

	
Questioning should be based on ample evidence, rather than blindlycritical of others. For viewpoints without adequate evidence, the authorproposeshisopinionsinTheDocumentResearchtoraisequestionsforacademicdiscussion.Forexample,whenstudyingthedutiesofenvoyssentbythelordofheavenservingasapostmanoranimperialcommissionerinChapter3(DiscussionofRelevantConfusionsinReligiousFuneraryDocuments),theauthorliststheopinionofotherscholars(JapanesescholarHayashiMinao,FrenchscholarAnnaSeidel,andChinesescholarLiuYi)thatChiyou(amythologicalwarrior engaged in a war with the Yellow Emperor), adoring in the HanDynastyisanimperialcommissioner,allaccordingtotheChiyoustonereliefandtheinscriptionof“imperialcommissioner”unearthedinShijiazhuang.TheDocumentResearchproposesapointofviewthatthestonerelieffunctionsastheMonarchsoldierwhiletheinscriptionstrengthensthefunction.Then,whethertheinscriptionandthestonereliefareinareferentialrelationoracoordinatingrelation,thatiswhetherChiyoucorrespondstotheimperialcommissionerornot,warrantsfurtherdiscussion.Thisprovidesaninterestingtopicforin-depthresearchoftheacademiccommunity.Itisrecommendedin theDoctrine of the Meanthat “[…] a gentleman should inquire aboutconfusions prudently, think carefully, and distinguish discrepancies clearly(ZISI,2020,p.56).”Fordisputesthatarenotaffirmed,theauthorfirmlystatestheshortcomingsofexistingconclusions.Incasesofinsufficientevidence,theauthor proposes his own point of view instead of blind speculation for in-depthresearchintheacademiccommunity.

	Academic work is to explore the laws of nature and society andmeanwhile to seek for truth. Only with righteous and rigorous attitude,adequate practices, and numerous doubts/criticisms, can the truths beobtained. The academic attitude presented byTheDocumentResearchandthecouragetocriticizescholarsandliteraturetogetherwiththeprofoundknowledgeoftheauthorareundoubtedlyusefulandinspiringuntilnow.

	 

	 

	XING,L.Alcançaraperfeiçãocomafébudista:umasondagemsobreaatitudeverdadeiranapesquisadedocumentosfuneráriosreligiososnaChina.Trans/form/ação,Marília,v.45,

	p.125-148,2022.EdiçãoEspecial2.

	 

	
Resumo:EmResearchonReligiousFuneraryDocumentsinChina,oautoradereàsatitudesobjetivasedebuscadaverdadeequestionaasideiasdosprincipaisestudiosos,aoanalisarosdocumentosfuneráriosreligiosos usados em funerais por mais de dois mil anos, desde o período dos Estados Combatentes(475-221 A. C.) até o presente. O autor critica os pontos de vista de alguns estudiosos famosos eapresentadúvidasrazoáveisaesserespeito.Eleressaltaqueseusartigosexibemumavisãoumtantodesigualepreconceituosa,nainterpretaçãodaliteraturaexistente.Eleaindaselecionaaliteraturaparaumnívelmaisprofundoeexploraasimplicaçõessubjacentesdosmateriaisarqueológicos.Dessaforma,sãoobtidasconclusões,mostrandoaabordagemacadêmicadosautores.

	Palavras-chave: Pesquisa sobre Documentos Funerários Religiosos na China. Busca da Verdade.Questionamento.Rigor.
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THE EDUCATIONAL PHILOSOPHYOF“LEARNING-ORIENTEDTEACHING”INTHEANALECTSANDITSINSIGHTSFORCONTEMPORARYTIMES1
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	Abstract:InthestudyofancientChineseeducationalphilosophy,somescholarsbelievethatthemainreason why traditional Chinese educational philosophy attaches importance to teaching rather thanlearningliesinConfucianism.Thisstatementisunacceptable.Ifwetakeacarefulandfurtherstudyof the educational philosophy and practices of Confucianism, especially Confucius, the master ofConfucianism,wewillcometoanoppositeconclusionthatConfuciusattachesgreatimportancetolearning.ItcanbesaidthatthecharacteristicofConfucius’seducationalphilosophytheoryis“learning-orientedteaching”.ThispaperexploresthemanifestationofConfucius’sphilosophyofbothlearningandteachingintheAnalects,thereasonsforitsformationanditscontemporarysignificance.

	Keywords:TheAnalectsofConfucius.Learning-orientedteaching.Learningtheory.Enlightenmenttocontemporaryeducation.

	 

	 

	INTRODUCTION

	AccordingtothedescriptioninTheAnalectsofConfucius,itcanbeclearlyseenthatoneofthedistinctivecharacteristicsofConfucius’sphilosophy
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ofeducationis“learning-orientedteaching”.“Learning-orientedteaching”isakindofnewteachingideawithancientroots,whichfocuseson“teachingthrough learning” and emphasizes student initiatives in the learning process.Confucius divided the learning process into three interrelated developmentstages:learning,thinkingandacting(HAN,1985).Heraisedtheissueofinspiringthinkingandguidedstudentstostimulatetheirownexplorationoflearningandpromotedthestudents’independenceandcooperationability.Instead of being the directors of the class, teachers should be the creators ofthelearningsituations,organizers,participants,andfacilitatorsofstudents’learningactivities.Inculturalcultivation,teachersshouldbecomementorsand role models for students in learning, thinking, personality, etc. inordertoachieveteachinggoals(YE,1991).Theideaof“learning-orientedteaching”hasbeenembodiedinTheAnalectsofConfuciusover2000yearsago.Indealingwiththerelationshipbetween“teaching”and“learning”intheteachingprocess,Confuciuspaidspecialattentionto“learning”.Hetooklearningasthepremiseandbasicconditionofteachinganddiscussedteachingbytheprincipleoflearningthroughhisownlearningexperiencesandbyhisstudents’learningconditionsandpsychologicalcharacteristics.

	 

	
	1 HOWDIDCONFUCIUSATTACHGREATIMPORTANCETOLEARNINGINTEACHING?



	Amongthe20chaptersofTheAnalectsofConfucius,thefirstchapteris about learning. In a collection of speeches containing philosophy, politics,ethics,morality,andeducationetc.,assoonashebegantotalk,hementionedlearningfirst.Confuciusremarked,“Itisindeedapleasuretoacquireknowledgeand,asyougoonacquiring,toputintopracticewhatyouhaveacquired.”(GU,2013,p.1).Heevenbelievedthatstudyingismoreimportantthaneatingorsleeping. On one occasion, Confucius remarked, “I have spent a whole daywithouteatingandawholenightwithoutsleep.Instead,Iwasthinking.Itwasofnouse.Ifounditbettertoacquireknowledgefrombooks.”(GU,2013,p.377).WhydidConfuciusemphasizelearningtosuchanextent?AccordingtotheunderstandingofConfucius,thesignificanceoflearningisdividedintoseveral levels. For him, “I am not one born with understanding. I am onewhohasgivenhimselftothestudyofAntiquityandisdiligentinseekingforunderstandinginsuchstudies.”(GU,2013,p.142).So,heattachedgreatimportanceto“learning”.Heoftensaidthat“Ineducation,alwaysstudyasifyouhavenotyetreachedyourgoalandasthoughyou’reworriedaboutlosing

	 

	
it.”(GU,2013,p.171).Forstudentsandordinarypeople,iftheydon’tstudy,theywillhave“sixfailures”,thatis,

	First there is the mere love of morality: that alone, without culture,degeneratesintofatuity.Second,thereisthemereloveofknowledge:thatalone,withoutculture,tendstodilettantism.Third,thereisthemereloveof honesty: that alone, without culture, produces heartlessness. Fourth,thereisthemereloveofuprightness:thatalone,withoutculture,leadsto tyranny. Fifth, there is the mere love of courage: that alone, withoutculture,producesrecklessness.Sixth,thereisthemereloveofstrengthofcharacter:thatalone,withoutculture,produceseccentricity.(GU,2013,p.422).

	 

	Thatistosay,ifonedoesn’tstudy,hewillbeignorant,uninhibited,self-hurting, sharp, disorderly and arrogant. Study can eliminate theseshortcomings. For teachers who teach other people, learning is the premiseofteaching.Learningabilityisthequalificationofbeingateacher.Confuciusremarked, “If a man will constantly go over what he has acquired and keepcontinuallyaddingnewacquisitionstoit,hemaybecomeateacherofmen.”(GU,2013,p.28).Heusedtoaskhimself,“Tomeditateinsilence;patientlytoacquireknowledge;andtobeindefatigableinteachingittoothers,whichoneofthesethingscanIsaythatIhavedone?”(GU,2013,p.129).Learningfromreviewingandlearningwithouttirednessmentionedhereistheprocessof learning. It is the precondition of being a teacher and teaching tirelessly.If teachers do not attach importance to learning and take learning as thepremise,theywilllosethequalificationofbeingteachersand,ofcourse,theywillnotbequalifiedtoteachtheirstudents.ThisisinlinewithMarx’sthoughtof“Educatorsmustbeeducatedfirst”(YANG,2014).

	JustbecauseConfuciusattachedgreatimportancetolearning,hesummarized a complete and systematic learning theory in his long-termteachingpractice.Inadditiontotheabove-mentionedprofoundinsightson the significance of learning, he also established a systematic learningprocess combined with “[…] listening, thinking, exercising and practicing”,advocatingtherigorousstyleofstudy—“Hewasfreefromself-interest,fromprepossessions,bigotryandegoism.”(GU,2013,p.179).Heemphasizedthecorrectattitudetowardslearning—“beinghonest”,“beingmodest”and“beingpersistent”.Heputforwardthelearningideasandmethodsof“eruditeknowledgeandinquiry”,the“combinationoflearningandthinking”and“combinationofoldandnewknowledge”etc.Andtheyallhaveincisiveviews

	 

	
andprofoundinsights.ItisnoexaggerationtosaythatifConfucius’sdiscussiononlearningintheAnalectsissystematicallysummarizedandexplained,itistheearliest“learning”theoryinChina.

	 

	
	2 THEMANIFESTATIONOFCONFUCIUS’STEACHINGTHOUGHTINTHEaNaLETS



	Confuciusemphasizedlearning,butalsoteaching.Thecharacteristicsofhisteachinganddiscussionsonteachinglieinthat,teachingstartsfromlearning and bases itself on learning. Teachingis carried out in learningand integrated with the learning process. In short, it is “learning-orientedteaching”,whichisfullyexpressedintheAnalects.

	First,wheneverConfuciusmentioned“teaching”and“instruction”,he equated them with “learning” and regarded “learning” as the premiseandconditionof“teaching”and“instruction”.ThisthoughtofConfuciuswasinheritedanddevelopedintotheteachingprincipleof“Teachingandlearning benefit each other”, that is, “One discovers his ignorance onlythroughlearning.Learningisfollowedbyknowingthedeficiencywhileteaching is followed by knowing the difficulty. Then one can reflect andthencanmakeself-improvement.So“teachingishalflearningandlearningishalfteaching.”(GU,2013,p.403).Thisargumenttellspeopleincisivelyand clearly that teaching and learning are two aspects of the same thing.As far as its importance is concerned, teaching and learning are equallydivided,andneithercanbemissing.Teachers’teachingpromotesstudents’learning,atthesametime,students’improvedlearningpromotesteachers’teaching further. Such continuous mutual promotion and developmenthave profoundly revealed the dialectical relationship between teaching andlearning(CHEN,2014).

	Secondly,Confucius’steachingtheoriesweremainlybasedonhowhelearnedtoteachhisownstudents,whichcanbecalledteachingbylearning.IntheAnalects,therearerecordsofhowConfuciustaughthisdisciples.Forexample,Confuciusoftenexchangedideaswithhisstudentsbydefiningwhat kind of person “he” was, “his” feelings towards learning, “his” attitudeto learning, “his” experiences of the moral cultivation, “his” way of lifelongstudyandthegoalhepursuedinhislife,“his”understandingofbenevolence,etiquette, filial piety, learning, etc. From talking about their own learningexperiences and self-cultivation, he permeated into the teaching of hisdisciples,whichcanbecalled“speech”teaching.Atthesametime,Confucius

	 

	
also attached great importance to “body” teaching. The so-called “body”teachingistoleadbyexample,alwayspayattentiontouseone’sownexampleandpersonalitytoinfluencestudents,soastoachieveasubtleteachingeffect.Hesaid,“Ifamanisorderlyinhispersonalconduct,heisservedwithoutdifficultyingivingorders.Butifamanisnotorderlyinhispersonalconduct,hemaygiveorders,buthisorderswillnotbeobeyed.”(GU,2013,p.296).Basedonthisunderstanding,Confuciusattachedgreatimportancetohisrolemodelinteaching.Heputforwardtherequirementsof“beingeagertolearn”and“beinghappytolearn”tothestudents.Hehimselfwasalearningmodelwho was never tired of learning, worked hard and forgot his own worries.Hewantedhisstudentsto“hearmore”,“seemore”,“knowmore”andtobe“well-informed”.Hehimselfwasanaggressive,versatile,andknowledgeablemaster.Herequiredhisstudentstohavethevirtueofhonestyandmodestyof“knowingisknowing,notknowingisnotknowing”andhehimselfwasanhonestandhumblemanwhoadmittedhis“ignorance”,preferred“askingquestionsandlearningfromhissubordinates”.Hehopedthatstudentswouldnotbeafraidtocorrecttheirmistakesandwhenhemademistakes,hewouldbeashonestandwillingtocorrecthismistakesasifhehadbeenluckyenough to change. In a word, Confucius, with his lofty personality, madehimselfapersonalexampleasaneffectivemeansofcombining“teaching”and“learning” closely by practicing and matching his words with his teaching.Confucius was a sincere teacher, and his students naturally held profoundfeelingstowardshim.

	Thirdly,Confuciusattachedgreatimportancetostudents’learningpsychology.Teachingaccordingtostudents’psychologicalstateistheoutstandingembodimentofConfucius’sthoughtoflearningandteaching.From his own personal experiences in learning, Confucius realized that thedepthandbreadthofaperson’sacquisitionofknowledgedependsonhissubjective psychological state of learning. Learning is a kind of hard mentalwork. But Confucius taught students to take learning as a joyful thing andgetfunfromit.Hesaid,“Whenitcomestolearning,thosewhoknowitarenotasthosewholoveit;thosewholoveitarenotasthosewhofindtheirjoyinit.”(GU,2013,p.118).AndhepraisedYenHui,oneofhisfavouritedisciples,sayingthat,“Somuchheroismisinthatman!Livingononemeala day, water and living in the lowest hovels of the city, — no man couldhave stood such hardships, yet he — he did not lose his cheerfulness. Howmuchheroismisinthatman!”(GU,2013,p.112).Confuciusattachedgreatimportancetostudents’psychologicalstateoflearningandtheinitiativesof

	 

	
students’learning,whichshowedthathehadaprofoundunderstandingofthelawoflearning.Inteaching,inordertomobilizestudents’initiativestolearn and enjoy learning itself, he initiated the famous teaching principle ofinspiration.Hesaid,

	Inmymethodofteaching,IalwayswaitformystudenttomakeanefforttofindhiswaythroughadifficultybeforeIshowhimtheway.IalsomakehimfindhisownillustrationsbeforeIgivehimoneofmyown.WhenIhavepointedthebearingofasubjectinonedirectionandfoundthatmystudentcannothimselfseehisbearingsintootherdirections,Idonotthenrepeatmylesson(GU,2013,p.132).

	 

	ZhuXiexplaineditbysaying,“Don’trushtoenlightenamanuntilhewantstounderstandbutfailed.Don’trushtoinstructamanuntilhewantstospeakoutbutcan’t.Onlywhenthestudentsareinthepositivethinkingstatecantheteacherstimelyinduceandtriggerthem.”(Chapter7ofTheAnalectsofConfucius).(GU,2013,p.133).Thatistosay,the“inspiration”ofteachers’teachingmustbebasedonthepsychologicalstateofstudents’learningandthe“enlightenment”mustbebasedonthe“circumstances”andcannotbeforcedintolearners.“IfyouteachhimtheEast,buthecan’tinfertheWest,theSouthandtheNorthfromit,thenyoudon’thavetoteachhimanymore.”(YE,1991,p.86).Thisshowsclearlytowhatextentteachersenlightenthestudentsandhowmuchknowledgestudentsshouldbegiven.Learningcannotbedeterminedbyteachers’subjectivewishes,butbystudents’psychologicalstate of learning and practical needs (ZHANG, 2003). In order to inspirestudents’initiativesandenthusiasm,ConfuciusoftenappliedQuestion&AnswerMethodforteaching.Heputforwardvariousquestionstostudentsandencouragedthemtothinkandaskmorequestions.Sometimeshepraisedthestudentsforaskinggoodquestions,suchas“perfect”,“goodquestions”andsoon.Sometimes,inordertoinspirestudents’interestinlearning,students’existingknowledgeandintuitivethingsaroundthemareoftenusedtoillustrateabstractconceptsandprinciples.Forexample,“runningwater”isusedtointerprettheendlessphenomenonofallthings,“pine”iscomparedtoone’smoralintegrity,“NorthStar”impliesthevirtueofpolitics,“thewindonthegrass”iscomparedtothevirtueofagentleman,“Yokeofacartandtrolley”iscomparedtoone’sfaith.Hisinspiringteachingwassofascinatingthatquestioners“didtheirbest”andthestudentsfelt“Ican’tstoplearning”.All of these highlight the characteristics of his teaching thought of learningandteaching.

	 

	
Fourth,Confucius’steachingstudentsaccordingtotheiraptitudeis equal to the concept of “learning-oriented teaching”. InTheAnalectsofConfucius,thereisarecordlikethis:

	A disciple, the intrepid Chung Yu, asked if he might at once carry outanytruthwhichhehadlearntintopractice.“No”,Confuciusanswered,“Youhavethewishesofyourparentsandyouroldpeopletoconsult.Howcanyoutakeuponyourselftocarryatonceintopracticewhatyouhavelearnt?”Anotherdiscipleonanotheroccasionaskedthesamequestion.“Yes”,repliedConfucius,“Carryitatonce.”Later,anotherdiscipletookthelibertytoaskConfuciuswhyhegavetwocompletelydifferentanswerstothesamequestion.“Thatisbecause”,answeredConfucius,“Onemanistoodiffident,Ithereforesaidthattoencouragehim.Theotherman,while,istooforward,thereforeIsaidthattopullhimback.”(GU,2013,p.244).

	 

	ThisstoryshowsthatConfucius’answerstothesamequestionarequitedifferentbecauseofstudents’differentpersonalities.Teachersshouldfocuson the differences and adopt different educational methods to promote eachstudent’sdevelopment.Accordingtothismodel,ZhuXisaid,“Confuciusteachespeopleaccordingtotheirdifferenttalents.”(LI,1990,p.201).Thisiswheretheterm“teachingstudentsinaccordancewiththeiraptitude”comesfrom.Infact,itismoreprecisein“learning-orientedteaching”process(DAI,2013).Confuciusmadeitclearthat“Men,intheirnaturearealike,butbypracticetheybecomewidelydifferent(Yanghuo).”Thatistosay,people’stemperaments are similar by nature. Due to different day-to-day “practice”(GU,2013,p.415),however,thequalitiesofeachlearnersuchastheircharacter,virtue,ambition,interestandabilityarequitedifferentfromeachother.Therefore,teachingshouldbebasedonthefactthatthestudentsarequitedifferentinmanyaspects.Heputitclearlythat,“Youmayspeakofhighthingstothosewhoinnaturalqualitiesofmindareaboveaveragemen.Youmaynotspeaktothosewhoinnaturalqualitiesofmindarebelowaveragemen.”(GU,2013,p.118).Thekeytothesuccessof“learning-orientedteaching”istobefamiliarwiththedifferentsituationsofstudents’learning.Therefore,Confuciustookgreatpainstounderstandandstudyhisstudents.“Youlookat how a man acts, consider his motives, and find out his taste. How can amanhidehimself,howcanhehidehimselffromyou?”(GU,2013,p.28).Hehadaveryspecificandprofoundunderstandingofhisstudents’cultivation,interests,hobbies,specialtiesandknowledgelevelsthrough“observingtheirbehavior,motivationsandmeanstoachievetheirgoals”.Andheevenknewwhatkindofworkwassuitableforeachofhisstudentsinthefuture.

	 

	
Therefore,whenhisstudentsaskedaboutbenevolence,teaching,politicsandlearningetc.,Confucius’answerswerenotalwaysthesame.Teachingshouldbecarriedoutinatargetedwayjustlikeapplyingmedicineaccordingtothepatient’sindicationsorshootingthearrowatthetarget.Obviously,theessenceofteachingliesinthefactthatteachingshouldbebasedonthecharacteristicsofstudents,students’learningobjects,processandthelearningenvironment(BRUCE,2009),whichiswellreflectedinConfucius’teachingthoughtof“learning-orientedteaching”.

	Tosumup,thecharacteristicsofConfucius’teachingtheoryof“learning-orientedteaching”areobvious.Withthetheoryandpracticeofcombiningteachingwithlearning,Confuciuscorrectlysolvedtherelationshipbetweenteachingandlearningintheteachingprocessandrevealedtheobjective law of teaching process. Therefore, his teaching was very successful.Inpractice,hehad“taughtmanytalentedstudents”.

	 

	
	3 THEREASONSFORITSFORMATION



	TheformationofConfucius’steachingthoughtregardinglearningandteaching is by no means accidental. There are at least three reasons for this.First,fromthecharacteristicsoftheprivateschoolsfoundedbyConfucius,they can be regarded as talent training institutions of Confucian politicalschoolsinnature.ThepurposeofitistotrainthetalentswhorunthecountrytocarryouttheConfucian“benevolentgovernance”.Theteachingobjectsareadults.Thecontentofteachingis“fourkindsofeducation:literature,practice,loyalty and faith”. The organizational form is individual teaching. Based onthecharacteristicsoftheseschools,inordertosolvetherelationshipbetweenteachingandlearningintheprocessofteaching,Confucius’steachingthoughtnaturally highlights learning and he attaches more importance to learning.ThisistheobjectiveconditionfortheformationofConfucius’sthoughtoflearningandteaching.

	Second,fromConfucius’ssubjectivecognition,thematerialisticepistemology of “Men are close in nature, but far apart in habit” can beconsidered to be the epistemological and theoretical basis of his study.Admittedly,therearesomedescriptionsofidealisticTranscendentalismintheAnalects,suchasConfucius’sbeliefinthe“heaven”of“beingborntoknow”and“notbeingabletoknow”andsoon.However,fromtheperspectiveofConfucius’steachingmethods,histeachingpracticeisacompletenegationof

	 

	
hispointofviewwithlittleidealism(ZHOU,2000).Heneverpromisedtosaythathewasthegeniuswhowasborntoknow,butherepeatedlystatedthathewasnota“Genius”butadiligent“learned”person.Itisfromhisview of “close in nature, but far in learning” that we regard “Knowing youknownothingisthebeginningofwisdom”asaprincipleofself-disciplineandconfirmthat“learning,thinking,practicingandreflecting”arebasicallyinlinewithpeople’scognitiveprocess.Heputsforwardmanyinsightsabouttheprocessofcognition,suchas“Knowingmoreandseeingmore”,“Thinkingmoredeeply”,“Combininglearningwiththinking”,“Reviewingthepastandlearningthenew”.Itisfromthispointofviewthatmanyofhisteachingprinciplesandmethodsareinaccordancewiththelawofteaching.IfConfuciustakestheidealisticTranscendentalismof“borntoknow”asthe ideological basis, it is inconceivable that his teachings and methods canaccomplish the remarkable achievements that they have, and his philosophyofteachinghasbeenemittingbrilliantlyformorethan2000years.

	Third,realknowledgecomesfrompractice.ItcanbeseeninTheAnalectsofConfuciusthat there were both idealistic Transcendentalism andmaterialisticepistemologicaltendenciesinhisphilosophy(LI,1990).ThenwhydidConfuciustakethematerialisticepistemologyasthebasisofteaching,thus forming the characteristics of his teaching thought of learning andteaching?ThisisduetoConfucius’slong-termteachingpractice.ChairmanMaosaid,“Trueknowledgecomesfrompractice(fromSelectedWorksofMaoZedong,VolumeV,P291).”(MAO,1977,p.291).Confuciusbeganhiseducationcareerattheageofabout30.Hehastaughtfor40years.Histeachingtheoryisdeeplyrootedinthefertilesoilofpractice.Inaddition,hetook the teaching practice seriously all his life with an attitude of modesty,diligence and faithfulness, constantly revising and abandoning his idealisticviewssothathisunderstandingandtheorywereconstantlyclosertothetruthandfinallyhesummarizedmanyvaluableideologicalheritagesinlinewiththeprinciplesofteaching.

	 

	
	4 ITSENLIGHTENINGINSIGHTSFORCONTEMPORARYTEACHING



	Confucius’seducationalphilosophyof“learning-orientedteaching”hasuniversalsignificance.Forourteachingtoday,thereareatleastthefollowingenlighteninginsightsandsignificance.Firstly,intheteachingprocess,teachersmustovercomethetendencyofemphasizingteachingratherthan

	 

	
learning. Teachers should change their teaching concepts and establish theideaof“learning-orientedteaching”and“teachingbylearning”(LUO,2016).Secondly,thereformofteachingmethodsshouldstartfromtherealityof“learning”andexplorewhile“learning”,reflectingontheteachingobjectivesof “learning for application”. Third, according to the needs of “learning”, anewteachingmodelcanbedesigned,thatis,“promotingteachingbyLearning

	—CollaborateStudy—ProcessFeedback—Self-evaluation”teachingmodel(DAI, 2013). Especially in the current implementation of online education,weshouldestablishtheteachingconceptsof“student-oriented”and“learning-driven teaching”, understand the interactionrelationship between theelementsintheprocessofeducation,optimizeandcombinevariousteachingstrategies so that the online classroom can really become an efficient platformtostimulatestudents’self-development.

	 

	Note:InthispaperallquotesfromtheAnalectsarefromGuHongming’stranslation,AnalectsofConfucius.ZhongHuaBookCompany,2008.

	 

	 

	SHI,Z.;KANG,T.Afilosofiaeducacionaldo“EnsinoOrientadoparaaAprendizagem”nosAnalectoseseusinsightsparaacontemporânea.Trans/form/ação,Marília,v.45,p.157-168,2022.EdiçãoEspecial2.

	 

	 

	 

	Resumo: No estudo da filosofia educacional chinesa antiga, alguns estudiosos consideram que aprincipal razão pela qual a filosofia tradicional chinesa da educação atribui importância ao ensino enãoaoaprendizadoédevidoaoconfucionismo.Essaafirmaçãonãoéaceitável.Sefizermosumestudocuidadosoemaisaprofundadodafilosofiaeducacionaledaspráticasdoconfucionismo,especialmenteConfúcio,omestredoconfucionismo,chegaremosaumaconclusãoopostadequeConfúcioatribuigrande importância ao aprendizado. Pode-se dizer que a característica da teoria da filosofia educacionaldeConfúcioéo“ensinoorientadoparaaaprendizagem”.EsteartigopesquisaamanifestaçãodafilosofiadeaprendereensinardeConfúcio,nosAnalectos,asrazõesdesuaformaçãoeseusignificadocontemporâneo.

	Palavras-chave:AnalectosdeConfúcio.“Ensinoorientadoparaaaprendizagem”.Teoriadaaprendizagem.Iluminismoparaaeducaçãocontemporânea.
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NORMASDESUBMISSãOEAVALIAçãO

	NORMASPARAAPRESENTAçãODOSORIGINAIS

	 

	GUIDELINESFORPUBLICATION.SUBMISSIONGUIDELINES

	NORMASPARAPUBLICACIÓN.NORMASPARAPRESENTARLOSTEXTOSORIGINALES

	LIGNESDIRECTRICESPOURLAPUBLICATION.LESDIRECTRICESPOURLAPRÉSENTATIONDESORIGINAUX

	LINEEGUIDAPERLAPUBBLICAZIONE.LINEEGUIDAPERLAPRESENTAZIONEDEGLIORIGINALI

	 

	https://revistas.marilia.unesp.br/index.php/transformacao/Normas

	 

	 

	
 

	
	1) ORIGINALIDADE:



	Trans/Form/Açãopublicatextosoriginais na forma de artigos, alémde entrevistas, traduções de ensaiosfilosóficos de reconhecida relevância eresenhas de obras filosóficas. O autor,ensaísta, resenhista ou tradutor quepublicar na revista precisa aguardardois anos, isto é, seis fascículos, parapoderapresentarumanovaproposta.

	 

	
	2) ADEQUAçãODOTEMA:



	Ostemastratadosdevemserdaáreade Filosofia ou ter uma abordagemfilosófica interdisciplinar, os quaispodem ser resultados de pesquisa outer caráter meramente informativo.As traduções precisam ser de textosde Filosofia e as resenhas, de livrospublicadoshámenosdedoisanos.

	 

	
	3) INFORMAçõESGERAIS:



	Osmanuscritossubmetidosparapublicação devem ser encaminhadoson-linepela plataforma do SEER, jánoformatode“avaliaçãocega”(semdados que identifiquem o autor), viahomepagedarevista,emversãodoWord(.doc,docx)ouformatoRichText

	



	




	Format (.rtf ). São aceitos trabalhosredigidos em português, espanhol,italiano,francêseinglês.Ostrabalhosjánoformatode“avaliaçãocega”serão direcionados para um avaliadorda área de Filosofia, que comumenteseráoeditoroueventualmentealgummembro do Conselho Editorial, a fimde checar a pertinência de sua possívelpublicaçãonaTrans/Form/Ação,bemcomoaadequaçãodeseuformato,paraposteriormente ser encaminhado aospareceristas.

	 

	
	4) AUTORIA:



	Osdadoseconceitosemitidosnostrabalhos,bemcomoaexatidãodasreferênciasbibliográficas,sãodeinteira responsabilidade dos autores.Osarquivosdevemserencaminhadosnecessariamente através da página darevista. Toda identificaçãoe dadosdo autor serão obtidos via cadastronosistema, e não pelo texto.Opreenchimentoincorretodedadoseaausênciadosmesmoseeventuaisproblemasemseu cadastropodeminvalidar sua submissão. É importantefrisarquearevistanãotematradição

	 

	
de aceitar trabalhos de estudantes,geralmente negando textos enviadospor não doutores, porém, reserva-seo direito de exceção, se assim julgarrazoável.

	 

	
	5) VERIFICAçãO   DESIMILARIDADE   E



	EXCLUSIVIDADEDETEXTOS

	Osmanuscritossubmetidospassampor verificação de similaridade detextoseprevençãodeplágio(Turnitin),naetapadedesignaçãodassubmissões.Arevistatambémexigequeotextonãotenhasidosubmetidoaoutrarevista,aomesmo tempo. Em caso de verificaçãodeplágiooudeenvioconjunto,o(a)autor(a)ficaproibido(a)depublicarnarevistapelospróximoscincoanos.

	 

	
	6) AVALIAçãOPORPARES



	Omanuscrito,sejanoformatodeartigo, seja tradução de algum textofilosófico, seja ainda resenhade livrosfilosóficos, é submetido ao exame“duplo-cego”porpelomenosdoispareceristas.Viaderegra,adecisãofavoráveloudesfavorávelàpublicaçãoédefinidadeacordocomoparecerda maioria dos avaliadores, podendo,emcertoscasos,haverumadecisãoqualitativadaequipeeditorial.Ospareceristas são, preferencialmente,professores vinculados a Programas dePós-GraduaçãoemFilosofianacionaiseinternacionais.Asmodificaçõese/oucorreções sugeridas pelos pareceristasquanto ao conteúdo e/ou à redação(clareza do texto, gramática ou novasnormasortográficas)dascontribuiçõessãorepassadasaosrespectivosautores,

	



	


queterãoumprazodelimitadoparaefetuarasalteraçõesrequeridas.O artigo, entretanto, será enviadopara avaliação apenas se satisfizer osrequisitosdeoriginalidadeeadequaçãoexpostos acima e do modelo deformataçãodemanuscritos.

	 

	
	7) PRAZOS



	Oprazomédioatualentreasubmissãoearespostadosavaliadoresédecincomeses.Oprazomédioentreaaprovaçãodoartigoesuapublicaçãoédeoutroscincomeses,considerandoqueoartigopassa,depoisdeaprovado,porumarevisão gramatical, normalização eeditoração.

	 

	
	8) CRITÉRIOS      NORMATIVOS      PARASUBMISSãO



	Aosubmeteroartigo,devem

	ser considerados os critérios denormalização para o manuscrito seguirparaafasedeavaliação:

	. O primeiro autor do manuscritodevepossuirotítulodeDoutor;

	.Omanuscritonãopodeconterreferênciasao(s)autor(es);

	. O manuscrito deve conter entrecincoeoitomilpalavras(entre14e21páginas);

	.SeguircuidadosamenteoMode-lo Padrãoda revista: https://drive.google.com/file/d/1EPjItk9TK7c-FoCL4JfXVCxSD9_qmkEpb/viewOstrabalhosquenãoseenqua-dramnasnormasacimaserãore-jeitados ou devolvidos aos autores,indicando-se as adaptações a seremrealizadas.

	 

	

	9) INDICADORESBIBLIOMÉTRICOSScopus(CiteScore),WebofScience(FatordeImpacto),GoogleScholar(índiceh5).



	 

	
	10) ALGUNSENDEREçOSEBASESDEDADOSDAREVISTANAINTERNET



	http://www.scielo.br/trans

	http://revistas.marilia.unesp.br/index.php/transformacaohttps://www.scopus.com/sourceid/5600155298?origin=resultslisthttps://login.webofknowledge.comhttp://132.248.9.1:8991/F/VFU31CAKBPKGSAECDCDMTE3ACYGPJS2INSAP93NBJ3

	T8QH1D3S-23015?func=find-word&scan_code=WRE&rec_number=000160252&scan_word=trans/form/acaowww.ebscohost.comhttps://www.mla.org/Publications/MLA-International-Bibliographyhttp://pob.peeters-leuven.be/content.phphttp://www.proquest.com/products-services/llba-set-c.htmlhttp://search.proquest.com/wpsahttp://www.proquest.com/products-services/socioabs-set-c.htmlhttp://diadorim.ibict.br
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	. E-mailda revista:transformacao.marilia@unesp.br

	.E-maildoeditordarevista:marcos.a.alves@unesp.br

	Endereço:DepartamentodeFilosofia/Programa de Pós-Graduação emFilosofia, Faculdade de Filosofia eCiências (UNESP) – Câmpus deMarília,Av.HyginoMuzziFilho,737

	–CidadeUniversitária,17525-900–Marília–SP.
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